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“Keep the Link Unbroken ....." 


BORIS DE ZIRKOFF 


The modern Theosophical Move- 
ment has passed through many a 
crisis, and will undoubtedly pass 
through many more, 


Tt has survived organized onslaught 
from without, and perfidious treach- 
ery from within. 

With every changing cycle and 
with every crisis, its teachings have 
spread in ever-widening circles 
throughout humanity. 

The Theosophical Movement, con- 
sidered in its outwardly manifested 
form, is a living, organie entily, The 
strengihening of its sinews and the 
growth of ils outward stature are sub- 
ject to the nalural processes of peri- 
otic purification, and the elimination 
of eccumulated dross, Such periods 
are invariably of a regenerative kind, 
and result in ultimate good for the 
Cause which it represents. 


This Movement presents a cross- 
section of the world; therefore also a 
cross-seclion of the world’s troubles 
and problems, the presenee of which 
wilhin the Movement testifies to the 
universality of its intrinsic nature, 
and to the bonds of huiman fellow- 
ship which bind it to the great family 
of the human race. 

Therefore, no crisis within the 
organized aspect of the Movement 
should ever be met with down-heart- 
edness, discouragement or perplexity. 
The clash of human wills is a definite 
aign of vitality and growth; and 
wherever such clash occurs, there can 
be no stagnation. The lalter alone is 
a sure sign of decay, senescence and 
death, 

At times of change and re-adjust- 
ment, it is of imperative importance 
to remind ourselves of certain basic 
factors regarding the nalure of the 
Theosophical Movement and ils 


character. 


3 


The foremost characteristic af ihe 
Movement as a whole is its absolute 
Universality, This fundamental key- 
nate precludes any parechialism or 
sectarian spirit [rem ever being tom 
sidered ua genuinely Theosophical. 

Organized Theosophical bodies or 
Societies are but temporary forms, 
outward vehicles. for the manifesta- 
tion of a portion of the Movement in 
any particular cycle or era, As stich, 
they have their beginning and their 
ultimate ending, only to be followed 
by other vehicles and forms emboddy- 
ing a greater degree of knowledge. 
and better suited to the changing 
conditions of life. 

As pointed out by William 4). 
Judge (The Path. Augs 1895), orean- 
ized Theosophical bodies “are made 
by men for their better co-operation. 
but. being mere outer shells. they 
must change from time to time as 
himan defects come out, as the times 
change, and as ihe great underlying 
spiritual movement compels such 
alleralions.” 

Sectarianism, and intellectual as 
well as moral Jitilations, are bound 
to creep into any Theasephical body. 
owing to the imperfections of human 
character. But the healthy spirit of 
Universality, underlying the Akoe- 
ment as a whole. sooner or laler 
drives them out, cleansing the atmos- 
phere with the invigorating “Wind 
of the Spirit.” 
he hest and 
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manily through the ‘Theosophical 
Suciely, we will remain free of all 
those inevitable misconceptions which 
come from a contusion of moalives, 
when a shident imagines that he or 
she is working for a Society, or for a 
Leader, or for the Masters them- 
selves, No genuine student ever does. 
The sole and unique objective which 
can never disappoint is the imper- 
sonal and ulterly universal Cause in 
which all personalities, including the 
exalted ones of the Masters them- 
selves. sink into relative insignifi- 
sauce. and are viewed only as 
channels for a Work transcending 
them all. 

We should keep in our minds a 
clear distinction between Theosophy 
as a teaching of Truth and the adher- 
enis to that teaching, The one is in- 
fallible and universal. The others are 
but imperfect exponents of a small 
portion of that Truth which they ex- 
press in a necessarily limited and in- 
adequate way. Their weaknesses and 
shartcomings do not reflect in the 
least upon the majesty of Theosophy 
as a philosophy of life. Confusion 
along these lines has resulted only too 
often in uncalled for disappointinent 
and heartache, 


lf the modern Theosophical So- 
ciely, with its various organizational 
sul-divisions, is viewed as a mere 
exoleric hody for the promotion of an 
intellectual philosophy, or even a 
code of ethical laws, its main charac- 
ter and objective will be lost sight of. 
The catire modern Theosophical ef- 
fort, launched by the Masters through 
the instrumentality of the original 
Founders, was an allempl to re-open 
in the Occident a Mystery-School for 
ihe training of students in ocenltism., 
The opening of the era of “Western 
Occultism” was pointed out by Judge 
in one of his wrilings. And unless the 
Movement in its modern form be con- 
sidered as such, ils outward destinies 
and vicissitudes will make but Jittle 
sense to the casual observer. ` 


Therefore, gemtine Theosophical 
groups, derived [rom the original or 
parent Society, as well as the parent 
Society itself in the time of JL P. 
Blavatsky, can and should be con- 
sidered as disciples ou probation, 
perennially tested as to their spiritual 
and moral worth, through the trials of 
life. its wide-spread changes and deep- 
seated reactions, mel the complex 
array of ever-shilling Karmic circum: 
stances, 

This all-important fact may be veri- 
fied by a glance at the history of the 
modern Theosophical Society. It is 
indicated in the Jurmation since 1838 
ol an Esoteric School within the exo- 
terie Society, and is plainly shown in 
the very pattern or hlue-print on 
which the original Society was organ- 
ized at the specific suggestion of the 
Masters themselves. According to this 
pattern, an exoteric official — Col. 
ilenry S, Oleott—was lo be in charge 
of all oulward organizational activi- 
ties and problems, while an esoteric 
teacher — 1h. P. Blavatsky --- was to 
he responsible Jor al] mallers pertain- 
ing Lo the occult aspect of the Move- 
ment. its teachings and spiritual 
discipline. 

Tn a Letler addressed to Col, I, S5. 
Olcott, and precipitated by occult 
means on board the 8S. 5. Shannon, 
during Oleoa voyage Prom India to 
Europe in August, L888, Master K, L, 
atales: 

.-+To help you in your present per- 
plexity: H. P, B. hos neal te no cancern 
with edministralive details, and should be 
kepi clear of them, so for as her strong 
nalure can be controlled. But this you 
must fell te all: — with occult matters she 
hos everything lo do. We have nol aban- 
doned her, She Is not given over fa chelas, 
Sha is our dlrect agent... you will have 
Iwo things to consider — the externat and 
odministrative, and the infernal and psy- 
chical, Keep Ihe former under your conjrol 
ond that of your most prudent associates, 
jointly; leave tha latter to her. You ore 
left to devise the practical delails with 
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your ussal ingenuity. Only be careful, I 
say, to discriminate whan some emergent 
interferance of hers in practical affaire it 
referred ta you on appeal, between that 
which is merely exoterle in origin and 
effecis, ond Ihol which beginning on the 
proclical fends io beget consequences an 
the spiritual plane. As to the former you 
- ore the best Judge, at ta the latter, she.” 
(Letters from tha Masters of the Wisdom, 
i, 52-35.) 


The underlying reason for the 
above is easy to detect. The Teachers 
desired to organize the modern Theo- 
sophical Society on a pattern similar 
to the one used traditionally in their 
own School, secing that the Society 
was to be an extension of said School 
in the outer world. 


This same pattern is followed even 


today by one of the very lew genuine 
occult schools still extant in the 
world, namely, Tibetan Lamaism, 
wherein Ihe Dalai-Lama at Lhassa is 
the exoterie authority over stale mat- 
ters and the official Iusiness of the 


country, a and th the Tashtl.aima at = 


alse, called the “Great Jewel 
Wisdom, 


patse, called the “Great Jewel of 
” is the spiritual authority, 
it is through the trial secession af 
Tashi-Lamas in particular thal 
irausmitied in this special school oi 
occultism na “Ray y” from the £ riritial 
Maha-Guru, the Silent W atcher of 


this Glebe, 


Some students whose information 
slong these lines dic not match their 
shicerity of purpose have wrongly 
imagined that there exisied at times 
an imernal strugele between the two 
Lamas of the Tibetan Lamaistie Fier- 
archy. Outward appearances seem to 
sustain the belief that the Dalai-Lama 
drove the Vashi-Lama out of the 
country. The words of our fate 
Teacher, G. de Purucker, are signif- 
cant in this respect; he says, in answer 
to a question (Studies in Occult 
Philosophy, p. 429): 


“it is a mystery. [ can delt you this: if 


the truih were known, there wos no ‘driv- 


ing out at ajl, Tibet hot been doing its 
best in desperation to keep its frontiers 
inviolate agains ihe hommeriag faclict of 
Western European powers trying 1o pene- 
bale into the country; and Ihey have re- 
sorted to the age-old Asiatic wayt of 
diplomacy — leHing things oppear which 
are nol so, if you uadersiand ma." 


Similarly, the Eleusinian occult 
school had its bastleus or Hierophant 
belonging to the inner mysteries. and 
its erekons presiding over organiza- 
tional forms. Ìt is rather obvious 
from the study of Jewish Scriptures in 
the light of the Ancient Wisdom that 
the “Prophets” played the same role 
in the mystery-schools of the Jewish 
race, and were what misht be called 
the Interpreters of the Inner Vision. 


These and similar instances whieh 
tight be picked from other sources 
are, it should be remembered. but 
a natural replica of the structure 
of the Universe tleelf, wherein the 
Hierarchy of Builders is at all times 
inspirited. guided. and informed hy 
the Hierarchy of what might be 
lermed the Architects, the latter. as 
their very name implies, heing the 
transmitters and channels of the 
Original fdeas, or the fdeafion ider- 
lying the entire manifestation. 

The facts mentioned above regard- 
ing the originel paltern of the 
Movement should have become by 
now familiar to every student. Un- 
fortunately they have not. This has 
given rise to much needless confusion, 
It is only the inherent weaknesses of 
all organized Thensophical bodies, 
and the tack of adequate indiy iduals. 
which has prevented this pattern fram 
being carried out in tater periods of 
the Society’s history, wherein out- 
ward authority and inner occult guid- 
ance had to be combined in the same 
individual, It should be distinctly 
noled that this was a make-shift ar- 


rangement, IL is to be hoped that the 
future history of the modern 'Fheo- 


soplical Movement will see the 


return to the original pattern or blue- 
print according to which the Teachers 
desired the Work to be carried out. 


It would only he natural to suppose 
that all schools of esoteric discipline 
and instruction, in whatever hand or 
taee, have had periods of inner 
strength and periods of temporary 
weakness, when stresses and tensions, 
brought about by the inherent laws 
in human character. weakened for the 
time being the tensile strength of that 
mystic connection with the prime- 
source of all occult knowledge which 
li. P. Blavatsky so graphically termed 
the “Link.” Apart from any outward 
manifestation in the actual presence 
of a living Teacher. such “link” is a 
mystic reality within the disciple 
himself. While greatly helped and 
sustained by the Teacher, it docs not 
salely depend upon him. it is pri- 
marily the student's own inner aware- 
ness of spiritual realities: his own 
ability to rise above the illusions of 
material existence and synchronize his 
human consciousness with Lhe vibra- 
tery rate of a Iligher Consciousness; 
his capacity to make of himself a relr- 
lively open channel for the transmis- 
sion of a Force flowing from the 
Occult Hierarchy in which bis spirit- 
ual consciousness is rooted. 

The outward Teacher does not 
establish the disciple’s own inner 
“link.” though he stands as its noblest 
symbol, and facilitates the conditions 
under which such individual “links” 
may be established with greater ease. 
[t should also be remembered that 
genuine esotcric Teachers do not come 
on their own, looking for possible 
disciples, bul invariably appear im 
answer to the individual and collec- 
tive “call? on the part of would-be 
disciples, whose condition of growth 
and state of consciousness make the 


appearance of a Teacher imperative. 
Wy 7 kag eae i aene me 
The primary condition necessary 


{or the establishment and the perpetu- 


aton of the inner “link? within the 
disciples own consciousness, is a life 
devoted to the spiritual interesis of 
olhers, wherein ones own personal 
advancement, even advancement in 
spiritual knowledge or attammiecnt, pe- 
comes secondary as compared with 
the existing need for spiritual help in 
the world at large, and the disciple's 
endeavor to meet as much ol this 
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need as his capacities and abilities 
permit him to do at any one tme. 
Given this condilion of self-forgeiful- 
ness in the service of others, the forp- 
ing of the mystic “link” with the 
Brotherhood of Adepts becomes im- 
mensurably easier than it would be 
under any olher circumstances. With 
the absence. tolal or partial, of this 
paramount condition, all intellectual 
learning. all individual and collective 
discipline, all outward reliance upon 
hooks, 
Lradition, while doubtless productive 


Teachers, mantrams, anel 
of some small good. nevertheless re- 
sult ultimately but in erecting a 
superstructure ol “spiritual” selfish- 
ness, which precludes any “link” 
from being established, or sustained 
if already previously formed. 


All genuine occult work is based 
upon the corner-slones of fearless re- 


search, ubleltered investization, free- 


dom of spirilual choice, selflessness 


of purpose, and the will lo press on- 


ward, over rough terrain and smooth, 


in slurm and sunshine, through ad- 


rersily and success, towards the Gales 
of Gold. 
TAP hbk’: ; 

When this is realized, the reported 
last words of H, P. Blavatsky yield 
an ever-deepening meaning: 


“Keep the link unbroken! Do not 
let my last incarnation be a failure.” 


Is Theosophy a Religion? 
H. P. BLAVATSKY 


(Excerpts from an arlicle originally published in Lucifer, Landon, Vol, iii, No. 15, 

November, 1888+ 
“Religion is the best armour that man can have, but it is the worst cloak.” 

—Busvan 

Tt is no exaggeration lo say that tiere sever was—during the present cen- 

tury, at any rete—a_movement, social or religious, so terribly. nay, so al- 

surdly misunderstood, or more bhuidered abont than Tueosora y—whether 

regarded theoretically as a code of ethics, or practically, in its ohjective ex- 
pression, Le., the Society known by that name, 


Year after year, and day after day had our officers and members to inter- 
rupt people speaking of the theosophical movement by putting in more or 
less emphatic protests against theosophy being referred to as a “religion.” ani 
the Theosophical Society as a kind of church or religions body. Still worse. 
it is as ofen spoken of as a “new sect?! Is it a stubborn prejudice. au error, 
or both? The tatter, most likely. ‘Fhe most narrow-minded and even notori- 
ously unfair people are still in need of a plausible pretext, of a peg on 
which to hang their little uncharitable remarks and innocently uttered slan- 
ders, And what peg is more solid for that purpose, more convenient than an 
“ism” or a “sect.” The great majority would be very sorry to be disalmsed 
and finally forced te accept the fact that theosophy is neither, The name suits 
them, and they pretend to be unaware of its falseness. Wut there are others. 
also, many more or less friendly people, who labor sincerely under the same 
delusion. To these, we say: Surely the world has been hitherto sullciently 
cursed with the intellectual extinguishers known as dogmatic creeds, without 
having inflicted upon it a new form of faith! Too many already wear their 
faith, truly, as Shakespeare puts it, “but as the fashion of his hat.” ever chang- 
ing “with tle next block.” Moreover, the very raison d'étre of the Theosophical 
an pea Ware 


Society was, from its beginning, 
fare against dogma or any helief based upon blind faith.. 

Theosophy, we say, is not a Religion. 

Yet there are, as every one knows, certain beliefs, philosophical, religions 
and scientific, which have hecome so closely associated in recent years with the 
word “Theosophy” that they have come to be taken by dhe general public for 
theosophy itself. Moreover, we shall be told these beliefs have been put for- 
ward, explained and defended by those very Founders who have declares that 
Theosophy is nor a Religion. What is, then, the explanation of this apparent 
contradiclion? Wow can a certain body of beliefs and teachings. an elaborate 
doctrine, in fact, be labelled “Theosophy” and be tacitly accepted as “Theo- 
sophical” by nine-lenths of the members of the T, S., if Theosophy is not a 
Religion? — we are asked... 


It is perhaps necessary, first of all, to say, that the assertion that “Theosopliy 


ig not g Religion,” by nu means excludes the fact that Fheosophy fs Religion” 


itsel. A Religion, te the true aud only correct sense, is a bond uniting men 
together — not a paurtielar sel of dogmas and heliels. Now, Religion. per se 


in Hs widest meaning ts that which binds not only aff MEN, but also aff BEINGS 


and all things in ihe entire Universe into one grand whole. This is our theo- 
sophical definition of re igion..., 


Thus Theosophy is not a Religion, we say, but RELIGION itself, the one houd 
of anity, which is so universal and all-em racing that po man, as no speck — 
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from gods and mortals down to animals, the blade of grass a atom —— can be 
Guiside ol its light. Therefore, any orpanizaian or body of thal name must. 
necessarily he a UNIVERSAL HROTHERNOOD, 

Were it otherwise. Theosophy would be but a word added to hundreds 
other such words as high sounding as they are pretentious Santas Viewed 
as a philosophy, Theosophy in its practical work is the alembic_of the 


. -7 a 
Mediaeval alchemist. Ít transmutes the apparently base metal of every ritual- 
istic and dogmatic creed (Christianity inckuded} imo the vold ol fact and 
(ruth. and thus truly produces a universal panacea for the ills of mankind. 

i hen ap he Ti 


This is why, wher Tying for admission into the Theosophical Society, no 
one is asked what religion he belongs to, nor what his deisitc views may be. 
ficse views are his own personal property and have nought lo do ike 
Saciety. Because Theosopliy can be practiced hy Christian or Heathen, Jew or 
Gentile, by Agnostic or Materialist, or even an Atheist, provided that none of 
these is a higeled fanatic. who refuses to recognize as his brother any man or 
woman outside his own special creed or belief, Count Leo N. ‘Tolstoy does not 
believe in the Bible. the Church. or the divinity of Christ; and yet no Christian 
surpasses him in the practical bearing out of the principles alleged to have 
been preached on the Mount. And these principles are those of Theosophy; 
not because they were uttered by the Christian Christ, but because they are 
universal ethics, and were preached hy Buddha and Confucius. Krishna, and 
all the great Sages, thousands of years before the Sermon on the Mount was 
written. Hence. once that we live up to such theosophy, it becomes a universal 
panacea indecd, for it heals the wounds inflicted hy the gross asperities of the 
Church “isms” on the sensitive soul of every naturally religions man. How 
inany of these, forcibly thrust out by the reactive impulse of disappointment 
from the narrow area of blind belief into the ranks of arid disbelief, have been 
brought back to hopeful aspiration by simply joining our Brotherhood — yea, 

imperfect as it is... 


studied, call furth, by stimulating one’s reasoning 


Hs doctrines, if serious! 
rowers and awakening the faner in the anima} man, every itherto dormant 
power for good m us, and also the perception of the irue and the real. as 
apposed to the false and the unreal, ‘Tearing oll with no uncertain hand the 
thick veil of dead-Tetier with which every old religious scriplures were cloaked, 
scientific Theosophy, learned in the cunning symbolism of the apes, reveals 
ie worlds faiths and sciences. Le 


to the scoflcr at old wisdom the origin of t 
opens new vistas heyon the old hionzous of ecrysta izes, molionless and 
despotic faiths: and lutning blind belief into a reasoned Knowledge founded 
on mathematica peace only exac science — it demonstrates to fant 
tite er prololinder anc more p Nlosopiica aspecis the existence of that which, 
repelled by the grossncss of tls degu- eller form, Ne lad Tone since abandoned 
as a nursery tale. It vives a clear and well-defined object, an ideal to Jive Tor, 

y every sincere man or woman belongin lever stalion in Society and 


tc 


short, be as the universa a_tuter of world-wide 


justly regarded 
knowledge and experience, and of an erudition which not only assists anc 


guides his pupils towards a succeselul examination for every scientific or 
moral service in earthly life, but fits them [or the lives to come, if those pupils 
will only study the universe and ils mysteries within themselves, instead of 
studying them through the spectacles of orthodox science and religions. 


And let no reader misunderstand these statements, It is Theosophy per se. 
not any individual member of the Society or even Theosophist, on whose be- 
half such a universal omuiseience is claimed. The two —- Theosophy and the 
Theosophical Society — as a vessel and the offa podrida it contains, must not 
he confounded. One is. as an ideal, dirine Wisdom, perfection itself; the 
other a poor, imperfect thing, trying to run under, if not within, is shadow 
on Earth. No man js perfect; why, then, should any member of the T. S. be 
expected to be a paragon of every human virtue? And why should the whole 
organization be criticized and blamed for the faults, whether real or imaginary, 
of some of its “Fellows.” or even its Leaders? Never was the Society, as a 
concrete body, free from blame or sin — errare humanum est — nor were any 
of its members, Hence, it is rather those members — most of whom will not 
he led by thessophy, that ought to be blamed. ‘Theosophy is the soul of its 
Society; the latter the gross and imperfect body of the former. Hence, those 
modern Solomons who wi sit in the Judgment Seat and talk of that they know 
nothing about, are invited before they slander theosophy or any theosaphists, 
to first get acquainted with hoth, instead of ignorantly calling one a “Sarrage 
of insane beliefs” and the other a “sect of impostors and lunatics.” 


We have said that we believed in the absolute unity of nature, Unity in» 


plies the possibility for a umit on one plane, to come into contact with another 
Unit on or from another plane, We 

The just published “Secret Doctrine” will show what were the ideas of all 
antiquity with regard lo the primeral instructors of primitive man and his 
three earlicr races, The genesis of that wisbon-nectcion, in which all theos- 
ophists velieve, dates from that period. So-called “Oeculism,” or rather 
Esoterie Science, m its origin to those Beings who, led by 
Karma, have incarnated in our humanity, and thus struck the key-note of that 
secret Science which countless generations of subsequent adepts have expanded 
since then in every age. while they checked its doctrines hy personal observa- 
lion and experience. The bulk of this knowledge — which no mau is able to 
possess in its fullness -- constitutes that which we now call Theosophy or 


“divine knowledge.” Beings from other and higher worlds may have it entire; 
we can have it only approximately. 


l thing in the universe implies and justifies our belief 
in the existence of a knowledge at once scientific. philosophical and religious, 
showing the necessit actuality of the connection of man and all things 
in the universe with each other: w 


tial RELIGION, ane 
distinctive name of WISDOAM-RELIGION. 


elieve in it. 


Chas, unity of ever 


lt is frum this wWispuM-RELIGION that all the various individual “Religions” 


(erroneousiy so-called) in iheir turn ollstioets and 
branches, and also all the minor crer ay 


through some persona 


‘ R Decame in itme polluted with purely human speculations 
and even inventions, due to Interesied molives, ts nol prevent any trom 
aving een pure in its ear y wre are those creeds — we shall 
not call them religions — w lich have now been overlaid with the human elr- 
ment out of all recognition; olhers just showing signs ol early decay; not one 
that escaped the Rand of line. Dut each and alt are ol divine. lecauser natura 


reli jous allshoot, sH, 
started original y as a clear and unadu lerated slrcam from Lhe Mother-Seurce. 
le fact thal eac 
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and true, origin; aye — Mazdeism, Brahmanism, Buddhism as much as 


Christianity. ... 


.». All are true at the bottom, aud all are false on their surface. The 
Revealer, the arlist who impressed a portion of the ‘Fruth on the brain of the 
Seer. was in every instance a true artist. who gave out genuine truths; but the 
instrument proved also, in every instance, lo he only a man, Lavite Rubinstein 
aml ask him to play a sonata of Beethoven on a piano left to self-tuning, one- 
half of the keys of which are in chronic paralysis. while the wires hang loore; 
then see whether, the genius of the artist notwithstanding, you will be able to 
recognize the sonata. The moral of the fabela is that a man — tet him be the 
greatest of mediums or natural Seers — is but a man; aml man left to his own 
ilevices and speculations mest be oul of iune with absolute truth, while even 
picking up some of its crumbs, For Man is but a fallen Angel, a god wilhin, 
but having an animal brain in his head. more subject to cold and wine fumes 
shite in company with other men on Earth. than to the faultless reception of 
divine revelations. ... 


Theosophy. as repeatedly declared in print and rien voce by its members 
aml ollicers, proceeds on diametrically opposite lines to those which are 
trodden by the Church; and Theosophy rejects the methods of Seicuce, since 
her inductive methods can only lead to crass materialism, Yel, de farto, 
‘Theosophy claims to he boil “RELIGION” and SCIENCE, for theosophy is the 
essence of bolh. It is for the sake and love of the iwo divine abstractions => 
Le. theosoplical religion and science, Ihat ils $ s hecome the volunteer 
scavenger ol hoth orthodox religion and modern science; as elso the relentless 


Nemesis of those who have degraded the two noble Irntlis to thet onn ends 
and purposes, and ihen divorced each violently from the other, though the two 
aie and musi be one.... 


The modern Materialist insists on an impassable chasm between the two. 
pointing out that the “Conflict between Religion and Science” has ended in 
ihe triumph of the latter and the defeat of the first. The modern Theosophist 
refuses to see, on the contrary, any such chasm at all. If it is claimed by both 
Church and Science that each of them pursues the truth and nothing but the 
truth, then either one of them is mistaken, and accepts falsehood for truth, or 
boll. Any ether impediment to their reconciliation musl be set down as purely 
fietitieus. Tenth is one. even if sought for or pursued al two different ends. 
Therefore, Theosophy claims to reconcile the two foes. fi premises by saying 
that the tzue spiritual and primitive Christian religion is. as much as the other 
great and still older phitosephies that preceded it — the light of Truth — “the 
life and the light of men.” 


Bat so is the true light of Science. Therefore. darkened as the former is 
new by dogmas examined through glasses smoked with the superstitions 
acificially produced by the Churches, this light can hardly penetrate and 
meel its sisler ray in a science, equally as cobwebbed by paradoxes and the 
malerialistic sophistries of the age. The teachings of the two are ineompalible, 
aud cannot agree so long as both Religious philosophy and the Science of 
physical and external (in philosophy, Jelse) nature, insists upon the infalli- 
bility of their respective “will-o’-the-wisps.” ‘The two lights, having their 
aeains of equal length in the matter of false deductions, cun hut extinguish 
each other aud produce still worse darkness. Yet, they: can be reconciled on 
the condition that beth shall elean their houses, one from the human dress of 
ihe ages, the other from the hidcons excrescence of modern materialism and 
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atheism. And as hoth decline, the most meritorious aud best thing to de is 
precisely what Theosophy alene can aud reit do: ie. point out to the imio- 
cents caught by the gluc of the two waylayers --- verily iwo dragons of old. 
one devouring the intellects, the other the souls of men — that their supposed 
chasin js but an optical delusion: that, far from being one, it is but an im- 
mense garbage mound respectively erected by the two foes, as a fortification 
against mutual attacks, 


Thus, if theosophy does no more than point out and seriously draw the 
attention of the world to the fact that the supposed disagreement between 
religion and science is conditioned, on the one hand by the intelligent mate- 
rialists rightly kicking against absurd human dogmas, and on the other by 
blind fanatics and interested churchmen who, instead of defending the souls 
of mankind, fight simply tooth and nail for their personal bread and butter 


and authority — why, even then, theosophy will prove itself the saviour of 
mankind, 


And now we haye shown, it is hoped. what real Theosophy is. and what are 
its adherents, One is divine Science and a code of Ethics so sublime that no 
theosophist_is capable of doing it justice; the others weak but sincere men... 
Qne may work for it to the best of his ability. yet never raise himself to the 
height of his call and aspiration, This is his or her misfortune. never the 
fault of Theosophy. or even of the hody at targe. Its Founders claim no other 
werit than that of having set the first theosophical wheel rolling. If judged 
at all they must be judged hy ihe work they have done, not by what friends 
may i k or enemies say ul were is no rovin lor personalities in a 


hin Ihem. TÍ 
o like ours: and all must be ready. as the Founders are. 


the car of Jageennath to crush them individually for the 


Freedom of Self-Expression in the T. S. 


“Above everything else, Fellows of the Theosophical Society must yuard 
their right to freedom of conscience, freedom of thought and freedam of 
speech; and while the brain-mind always loves things which are ‘clear and 
definite,’ as the saying goes, and while we certainly should strive for clarity 
and definiteness, yet we can achieve these without losing our inestimable 
right and privilege of searching for truth fer ourselves in the blessed teach- 
ings we have, and finding them from our gwn efforts in study and self-disci- 
pling... Hence Jet us prize the freedom we have today which gives us 
individual diversity of opinion in the T. S. and guarantees our freedom of 
conscience and freedom of speech, and furthermore. and nol less important, 
makes us realize that the opinions of a brother may be well worth Hstening to, 
even if they may differ from our own.”—G, de Purucker. Messages to Con- 
ventions, pp. 101-65, 

“No thing in this world can prevail against the T. S. and its work as long 
as we stand united, determined to continue to stand united no matter what 
may be at times our own personal feelings or convictions regarding others. 
United we stand; divided we shall fall, There is no doubt of that whatsoever. 
Remember it,’—-G, de Purucker, Messages to Conventions, p, 146, 
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On Vruth and its Perception 
WILLIAM W. STEVENS 


hat do you feel prevents us from 
tirect perception of Truth or Reality? 


The form of this question seems 
to imply that there is some veil or 
impediment to vision, which shuts 
off our view of a different world 
from that which we are accustomed 
lo see. Tt brings to mind the verse 
of ihe scriptures which says, “and 
the veil of the Temple was rent in 
twain.” 


But 1 think that Toth the question 
and the quotation are allegories or 
melaphors, as much of eur speech is, 
often unconsciously, and that the 
picture in both cases is inade to rep- 
resent material things in order to 
convey to the mind immaterial 
things for which our language has 
no werds. But the material picture 
fias its Jimilations because of ils 
material character, and implies that 
with the removal of the material ob- 
slruction to vision the eyes would 
immediately behold the hidden. se- 
eret or sacred treasure, be it Truth- 
Reality or the Ack of the Covenant. 
Hi implies sudden and complete cn- 
lightenment, such as Gaulama the 
Buddha is traditionally alleged lo 
have received, under the Bo tree. 
This again f believe to be an alle- 
sory, made dramatic by its exag- 
ecralion, According to it we are to 
believe that the Buddha had not 
achieved enlightenment by hreaking 
all family lies. renouncing the life 
of a wealthy prince. receiving in- 
straction from the Brahmins and 
from advanced hermits, and spend- 
ing seven years of solitude in the 
most exircme asceticism, Yet this is 
contradicted by the Buddhist tradi- 
lien that during lis hermitage he 
was recognized as a leacher, and re- 
vered by the neighborhood people. 


Now all the processes of Nature 
are gradual, which word means, 


step by step. We reason from this 
that the processes of the unseen are 
also gradual, since the rule is, ns 
ahove, so helow. Alb is under the 
same nalural laws, among Wiese the 
law of Karma. which means that as 
is the action, so is the result. On 
this hasis every eMart to learn truth 
or reality would) produce an effect 
in that direction. perhaps not ine 
mediately. perhaps latent or delayed, 
hut progress, nevertheless. 


If you will think over your own 
experiences, | believe you will have 
to acknowledge that) in proportion 
ta your own sincere torts, by read- 
ing, by seeking competent instruc- 
tion, by consideration af the’ infor- 
mation so received, and by medita- 
tion, you lave added te your degree 
of understanding of Truth. There 
have been impediments to your prog 
ress, and perhaps these are what 
this question was imended to bring 
oul. Some ef these may be individ. 
ual limitations of nalural capacity, 
the demands of necessity for making 
a living, and of those wha are ele- 
pendent on or associated with us, 
the clistractions of local, national or 
world affairs. of enterlajament ar so- 
cial life, apathy or indifference to 
higher thought, which lo must is 
relatively unattractive, ‘These are 
drags or brakes upon progress 1o- 
ward understanding, not stonewall 
obstacles, which prevent or stop il, 


The patting entirely aside of any 
or all of these drags is nearly im- 
possible. The Buddhist monk allempts 
it, as the Buddha did. by casting off 
all ties of family and property, Hv- 
ing on the charity of the householder 
class, devoting himself entirely to the 
contemplation of the Path to Nirvana, 
This is practically impossible to us 
people of the world, nor should we 
regret il, for in remaining jn the 
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world, if we follow the Right-Hand 
Path of thoughtfulness for others, 
we are not only evolving by our own 
experiences but helping innumerable 
entilies on their upward way. 

There are recorded instances 
where inen have been rewarded for 
long efforts, with sudden growth of 
understanding, by brief periods 
when it seemed to them that they 
had received, in a vision of almost 
blinding brilliance. a view of truth 
and reality. Some have had several 
such visions, and perhaps one of 
these was what the Buddha received 
under the Bo tece, but 1 de not re- 
call ihat any Secr claimed for him- 
self (the followers of the Buddha 


claimed it for him), to have com- 
passed all truth or to have held the 
vision permanently. 

Perhaps what happencd was that 
each had temporarily achieved union 
with the spark of Self or Divinity 
within bim, and through i made 
contact wilh the Divine Self. [n every 
case it was Ihe result of great natural 
aptitude or evolyement, right living. 
and long persistent effort in study 
and meditation. 


We are not peevented from per- 
ceiving Truth or Reality, we are ouly 
delayed by the drag of external al- 
fairs and the indifference or apathy 
of our Tower nature. 


tit fs Finished!” 


CECIL HIND 


“It is finished! 2...” 


That’s rather eryptic. Three words, 
spoken by a Jew. A Jew to whom the 
Cup of Persenal Oblivion had just 
been passed. 

No one knows how many lives, 
because of him, have been “saved.” 

No one kuows how many lives, 
because of him, have been Jost. No 
one, of course, knows precisely what 
“saved” means. Everyone knows 
what it means when a file is Jost. 
We see the recorded history of lost 
lives every day in the newspapers. 
They are so conunonplace, it is 
doubtful if more than a handful of 
us pay more than passing attention. 
A lost life is very insignificant, if 
it doesn’t pisrun us, 

That's human nalure, reduced to 
elementals—to fundamentals! 

It is common practice with philoso- 
phers to condemn humanity. Humans 
grub, Humans strive; and claw; and 
fight; and cheat; criticize; excoriale; 
decry; scoll at: salirize; lampoon. 
Want more? Well, if there’s any- 
thing unpleasant. humans do it to 
one anolher. 


We have been like children left 
unattended in a nursery, or a class- 
room. ‘Teacher said: “Learn your 
lessons.” 

Those who learn their lessons are 
equipped to graduate, They do grad- 
uate. Those who play, and ferment. 
while teacher's away, graduate wi- 
der greal difliculties. Or they dont 
graduate at all. 

Remember those old childhood ex- 
planalions? “Teacher popped in, 
and then we were caught!” 

Teacher lhas popped in on all of 
us. WE ARE cavourt! 

Yes, we are eaught. in what glibly 
will be referred to by survivors as: 
“The Alomic Age.” 

God has come very cluse to us. 
God is closest to most of us when 
we detect that Death is even closer. 
We woukl do anything. then. to 
drive death away, and give ourselves 
to God. 

Now dort think that this is a dail, 
orthodox, unenlightened effort to 
lead your thoughts to Deity on a 
throne. Det the fact is, that when 
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Death approaches, we are all inclined 
to supplicate, And true supplication 
is known to very few of us. That’s 
because il is so akin to true humil- 
ity. And true humility is so foreign 
to all of us. 

Well, the threat of death comes 
near to us, and we turn frantically 
lo a savior—we want ourselves, our 
loved ones, to live on, We pray. We 
iry to supplicate, Or we brazen it 
oul--denying our fears, our dreads. 
Undoubtedly many of us wish we 
could turn Time back and repeat 
our lives in parts, 

Yes. we would like another chance, 
We would like to be better. We would 
like io have that opportunity over 
again. The time when we cheated, 
when we slurred, when we slammed 
the doer shut —- on whom? Oa the 
very person we want now fo pray to 
-— God, if you like. 

For every man. every creature, 
hears a spark of Godhood. H not, 
then why are we so conceited about 
ourselves. Why think that we are 
so important? 

Why bother to claw someone down, 
to make a sharp deal, lo chisel a 
few extra dollars here and there, 
to demean someone’s character, to 
eavet and to steal—in fact, to break 
all the Commandments? We are 
quite sure we are beholden of God 
and that Me will listen to us. But 
we do not admit very readily thal 
He is in our fellow men. 


This is nothing that can be thrust 
aside, or ignored. Jt cannot be hid- 
den behind the hocus pocus of some 
creed, or the dubious muntbo-jumbe 
of cult or sect. No, one must live 
with his fellow man. LE one believes 
in karma, one must make good kar- 
ma to enjoy good karma, Tow many 
of us earnestly strive to do it? low 
many of us, instead, put a price on 
our goodness. Like children. “I 


won't he good to you unless you are 
gond to me.” 

Yet, every minute of every day we 
are getting just what we deserve. 

Now, the writing is written, 
against the very sky. Written in 
smuke, and fumes, and flame and 
crashing thunder, “Except that the 
days he shorieued, there shall be no 
flesh saved...” 

Strange, to be writing all this for 
Theosoplists. And if it be seed, it 
will not all falt on the most fertile 
of soil. For one thing that the Theos- 
ophist must he wary of is this: That 
the blade can he made too fine, too 
Ulin and slender. Too narrow. Far. 
far better the broader viewpoint. 


Remember, that while you may 
make all the “ronnds,? that is a 
malter of your own choosing. ‘The 
direct way is always open to you. 
You can soar to the limitless peak, 
if you hut choose to soar—beauti- 
ful the path through the tints of 
the prism may be, but beyond is al- 
ways the bright fight, that is the 
Source. 

But the writing that is in the sky? 
Hiroshima and Nagasaki. The writing 
that spells “lt is finished!” It is the 
old that is finished, and we stand 
before a strange, new destiny, But 
litle flesh was saved in Hiroshinta 
and Nagasaki. But little flesh will 
he saved where you are, 

On the other hand, what will it 
much matter? If you want to live, 
you must have started to live long 
before this. You can live, if you 
have started to live. 

Ban, my friends, one never starts 
to live until one thinks more about 
one’s fellow man, Ihan of oneself, 

And if the days for you are to be 
foreshoriened, the path fies through 
the human blessings you have be- 
stowed on the humans about you. 


God, you sce, works only through 
human kindness. 
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Thoughts By the Wayside 


Walking through a forest the other 
day, age-worn trees were found rot- 
ting on the ground. That was DE- 
STRUCTION. 

A close inspection showed that the 
rolling wood was furnishing the very 
material needed for new forms of life, 
that even now were heginning to 
manifest. That was CONSTRUCTION. 

This led, hy retrospection, to many 
other factors in lile wherein destruc- 
tion took ptace in order to allow con- 
struction of new and better forms. 
This even applies to nations, organi- 
zations and groups. 

From this it was ouly a short step 
to the realization that anything of a 
destructive nature must inherently 
have also a constructive side, Strych- 
nine, a destructive poison, is also a 
constructive medicine when properly 
used. All explosives used in destruc- 
tive warfare can be used for construc- 
tive work also, such as the building 
of dams. Fire. which annually de- 
stroys vast numbers of buildings, also 
produces the steel which will go into 
the new structures that replace the 
burnt-out ones. 

Then pondering on the appalling 
and impending calamity facing the 
world, due to the destructive qualities 
of atomic warfare, the thought came 
that it, foo, must have a constructive 
side. [Investigation showed that verily 
this was se. For instance, electricity 
ean be produced at a cost equivalent 
of coal at $1.20 per ton, the cheapest 
now known being $5.00 per ton. Ex- 
tremely high temperatures and pres- 
sures are now available so that even 
REAL diamonds may be produced, a 
boon for the hardened tool industry, 
as well as milady’s fair neck, There 
are many plastics not now used be- 
cause, while better, they require too 
great a temperature economically to 
produce, In the field of medicine, 
radio-activity has been given lo a 
number of the known mineral ele- 
ments and these have been found to 


course through the human system, 
when given io a patient, and lodge in 
the identical organs and parts of the 
body that the ancient astrologers said 
had an “aollinity” for these same ele- 
ments, as well as certain planets anl 
positions, This brings miniature 
“suns” directly into the affected tis- 
sucs, thereby allowing the latler to 
absorb the heneficial “sunlight” pro- 
duced by the nncleus of the fowly 
atom. Already substantial improve- 
ment in the condition of heretofore 
incurable patients have been noted. 

Then again, in the felli of agricul- 
ture and horticulture, radio-active 
minerals with allinities for certain 
plants, are placed around the roots of 
growing things. bringing sunshine 
eubstitule to the roots, grealer then 
heretofore. thereby allowing the tree, 
bush of plant to abserh these radio- 
aclive particles, enhancing food aud 
beauty valites. At the same time all 
noxious life that parasitically preys 
on the vegetation is prevented, be- 
cause the nightside of Life cannot 
stand radiance of any kind, These 
conslitie just a few of the things 
that make up the CONSTRUCTIVE side 
of the use of atomic energy. 

This line of thought brought to 
mind the Theesophic saying abuul 
not being able to epen either the dour 
of darkness or the door of bight, with- 
out at the same time opening the other 
door, too. 

In this fact alone lies the hope of a 
suffering humanity. The mere the 
Forces of Evil unleash their horrors 
an the world, the more the Forces 
of Good are also granted passports 
to the vineyards ef the people. The 
reverse, of course. is also true. 

MORAL: Good and Evil are relative 
terms, represenling the two ends of 
the stick of life. The stick itself 
assists Us in wentling our way down 


the evolutionary road. 


And that’s Phitosephical Theos- 
opliy.—The Wayfarer. 


s Haba fumu 


L 
L 
L 
L 
L 
i 
I 
L 
L 
L 
L 
L 
L 
L 
L 
L 
L 
L 
L 
L 
L 
l 
L 
L 
L 
L 
L 
L 
L 


San Diego Theosophical Activities 


Theosophical Center, Fourth Avenue and Olive Strect, San Diego 3, California 
Phone: Jackson [740 


PUBLIC MEETINGS — SUNDAY AFTERNOONS — 3:00 O'clock 
May Sth — White Lotus Day, commemorating the passing of H. P. Blavatsky. 
Speaker: Alora Forhes. 
May 12th — “Religion, Philosophy. Science.” Iverson L. Harris (Covina). 
May 19th —— “Occult Public Teaching,” Arthur W. Beach (Los Angeles). 
Lodge Ne. 65. Public Meeting, at the above address, on Wednesday, May 15th, 
at 7:30 PLM. This Lodge is a Aers Group, but oa this occasion 
ladies are invited to attend, Subject and Speaker: “The Need of 
the Hour,” Boris de Zirkoff, 


For information on all Theosophical activities in the San Viego area, Inquire of 
Mr. T. Marriott, Franklin 7663. 


International Headquarters, Theosophical Society 


Located at 1061 State Highway (Garvey Avenue), near West Covina, 
Calif., Center of Theosophical University and our Printing Plant and Publish- 
ing House. The public is cordially invited to the Forum-Lectures held on the 
grounds every Sunday al 4:00 P.M, us service is via Pacific Electric Motor 
Transit Lines; take the San Bernardino Limited; inquire for schedule. Com 
sult the Church Page in the Saturday Los Angeles Times for ad giving speaker 
and title of lecture. 


TRANSACTIONS 
of the 
BLAVATSKY LODGE 


Theosophical University Press, Covina, California, 1946 
118 pages, cloth $2.00 


This is a new edition, just off the Press, of the famous commentary 
in YW. P. Blavatsky’s own words on the Stanzas of Deyan, which form the 
framework of The Secret Ductrine. 

The Blavatsky Lodge was founded in W807 by ALP. Sinnetl, for the 
more advanced and intensive study of Theosophy. From January to 
June, 1380, inmmediately following the publication of The Seeret Hov- 
trine. H. P, Blavatsky attended meetings of the Lodge, answering many 
questions from highfy intelligent people, The “Transactions” were eom- 
piled from stenegraphic notes taken at the time. The frst volume 
appeared in 1890; the second in L891, This work contains also I, P, 
Blavatsky’s invaluable chapter on the subject of Dreams. 

Editors, “Theosaphia,” 
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THEOSOPHIA 
A UVING PHILOSOPHY FOR HUMANITY 


Published every Two Manths, Sponsored by on Internatienal 
Group of Theosophists 


(Theosophical Society, Int'l Hdgqris,, Covina, California} 


Objectives: 

To disseminate the teachings of the Ancient Wisdom 
To uphold and pramate the Original Principles of the 
modern Theosophical Movement 
To challenge bigatry and superstition in every form 


Fintan: Raris de Zirkoff 
Cos trinetixe Enrrons: Irene Ponsonby, Dr. Sven Eek, J. Emory Clapp, 
Maj. Hubert 5. Turner 
Anvisony Boarp: Hon, Frank G. Finlayson. Jan TL. Venema, Hendrik Onsterink, 
Richard H, Cutting, T. Marriott 
Msesess Manace: Norine C, Chadil 
Subseription: $100 a year dsix isstesh: sinele ropy 20 rents. Send all subserigtions, 
renewals and rerrespoudence ta: Room 240 Western Bide, 553 South Western Avenue, 
Los Angeles 5, California. Make checks payable to *'fhensaplia.” 


The Theosaphival Society. as suck. ts aot responsible for any ilens expressed in this maga- 
rine, unless contained in an affietal document. The Editors are responsible for 
unsigned articles only. 


A THOUGHT TU REMEMDEN..... 


the transnuitation within 


Paanan air one a aaa a mamma ra aa ete marame rana i 
Gon whieh an imense shuahon in human Tife jas cabled inte existed, Cul 
he chunged 


action possible must be the one o 


this standard, suddenly he will find the fever within him abate, while those 
aroni him will be sensible of a force emanating fram him, which leads them 
also upward, and compels them to follow the highest motives known to them, 
‘Then the despair and misery, which will be capable of producing madness 
in men not so led aud gnided, will suddenly turn to confidence in the unseen 
and beneficent powers, and out of a vortex of passion, or a sea of suttering, 
the spirits of those involved in it will arise purified. This is the task of the 
disciple in daily life and human intercourse, by which great effort he trans- 
forms evil into good in the fives of those around him. All life becomes 
thought, when deall with in this manner, for there is no event so simple tat 


it does not contain a lesson for the student. There is no detail in daily life 


== arai ad 
too trivial to þe treated in ihis manner: some events cannot be mel m any 
aller way. —Mahbel Collins, When the Sun Moves Northward, pp. 15-77. 
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The Challenge of Theosophy 


BORIS DE ZIRKOFF 


The primary objectives of a great 
Caiige musl be restated” From time 
to time. 

Tt is needful to remind ourselves 
of the fundamental principles of 
thought and the basie rules of con- 
duct which underlie all genuine theo- 
soplical work. [tis useful to re-in- 
force, as it were, the basic colors 
with which is painted before our 
mind’s eye the noble picture of our 
Spiritual Movement, and lo re-vilalize 
our equuisiasm for the ideals whieh 
we vision upon the distant horizons 
of our aspirations and hopes, 

This of paramount importance, for 
instance, to remind ourselves more 


“particularly of the basic fact, some 


times tenored by amani carnesl 
shulents, that ihe age-old Meoleric 
Wisdom is pr tn Ethical Doc 

i ‘ay of 
Living, lt is aot solely an intelectual 
philosophy, 

In this fact there inheres a Cue. 
LENGE; the Challenge of living spir- 
ituality versus barren intellectualisi, 
of a dynamic spiritual fire versus 
diy-as-dust tecluicalities. Unless it 
be infused with leart-life and genuine 
human sympathy far the souls of 
men, aud thus a diving, pulsating 
force from one heart in another, 
Theosophy soon becomes Ihe tradi- 
tional “sornding brass and tinkling 
cymhal” al the Seriptures. 'Fheo- 
sophy, therefore, mast be dired, and_ 
ils living message mist be passed on 
lo olhers, a message carrying within 
as il were vortion af the 
very lfe-essence the individual 
who imparts it, 

From this initial Challenge there 
flows out a secondary one: will the 


siment Vive und aitam for himsel or 
for others? WO his spiritual, in- 
tellectua and etliieal allainments, Tis 
nobility of ideals and Nicie practica 
application in daily Tile he aevotes 


vy, ie desire lo 


to, and molivades 


Bebieve a_slalas superior to other 


of 


men; or will it be motivated by the 
desire to become an tapersonel force 
far the Tiberation and upliftment of 
mankind? As plainly slated by Mas: 
ler RW (Mahatma Letters, p- Ti: 
“athe chief object of the T. S. is 
let g0 mue individual 
aspiralions as do serve onr fellow 
men.” Upon this reef of spiritual 
selfishness has foundered many a 
ship proudly sailing the crested waves 
ol spiritual oceans, only to sink in 
die course of time into their mi 
fathomable deeps. 

This Challenge is best met by the 
regenerative power of the basie thew 
sotthical teachings, such as karman, 
reincarnation, the indwelling divinity 
of every man, the duality of mans 
nature, the existence of the Teachers, 
the Oneness of all life, eyelic becom: 
ing, the true nature of birth and 
death, the redeeming power of selfless 
thinking anl of impersonalily—and 
the many other spiritual tools which 
alone can creatively work in the 
fields of human sorrow, helping men 
and women to carry their sell-made 
burden more courageously and bope- 
fully, pointing owt to them where 
lies the path to a greater fife. 

Whenever these teachings are 
used exclusively for sell-perfeciion. 
ar with an emphasis upon il, hey 


HOI 


weome posiliyely danseraus. Ib is 


then that we notice in the student, 
or in a group o students, the ún- 
mistakaple earmarks ol misapplied 
‘Theosopliy, There js no room in 
genuine Theosophical work for ether 
arochialism. or dem, or Ihe 
spiri of “closed corporations,” no 
malter whal may be the guided de- 
caralions which enhance their Cn- 
lranre wales: 

Ti the wards of Master M.: “The 
amol Theasophy must shine for atl, 
nul fora parl. There is more of this 
mavenrent Huu you Nive ‘el Tad au 
inkling of, and dhe work of the T. S. 
is linked with similar work that is 
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secretly going an in all parts of the 
world. (0p. cil, p. 2747.) 

Anywhere, at any time, thal a 
Society, a Lodge, a group, or an in- 
dividual, engaged in the study or the 
nromulgation of Theosophy, forgets 
the two paramount conditions for 
their existing: (1) To be open to 
the reception of new Truths wherever 
they may be coming from, and (2) 
To disseminate even the little they 
may have learned to as many hungry 
hearts and minds as they can reach 
-—that group or that individual will 
have made a decisive step in the di- 
reclien of becoming a sect, a church, 
or a closed corporation. Unwilttingly 
nerhaus, seeds of sectarianism, in- 
tolerance, and separateness have been 
sown, ‘Po that extent, il has ceased 
to reflect the universality of the 
genuine Theosophical atlitude. Even 
a single individual bent upon intel- 
lectual study directed primarily to- 
wards his own self-advancement, can 
become a church unto himself alone, 
wherein he is a priest over the vast 
throng of his own spiritual emptiness. 

The Challenge that comes next ta 
mind is Simplicity. The problem is: 
Can we become profound and truly 
learned, aud yet remain as simple as 
children at play? Unless we learn 
this secret, the entrance to the hearts 
of people is barred to us. 

To speak or write to the human 
heart; to Feel within our own breast 
the burning issues of other human 
beings; lo enter inte their conscious- 
ness and vibrate in unison with it; 
to understand, to forgive, to clasp 
close to oneself the sorrow of man- 
Kind. the hopelessness of frustration, 
the agony of minds whose night is 
without vision, whose pain is without 
surcease; to show them the Royal 
Road which leads out of that sor- 
row aml pain and into the azure 
blue of infinite light and ineffable 
neace—to do this one has to remain 
staple, because the greatesi thoughts 
are invariably the simplest. They are 
for that reason the must universal 
anes. 


And then there is this wither Chal- 
lenge: whether a student, intellectual- 
ly able, who has made a sincere elfort 
to live the teachings, will feel him- 
self desirsus aud eager to pass an the 
teachings mainly to those who are in- 
tellectually and spiritually akin to 
himself, This is a subtle lest. 


It should be distinctly borne in 
mind thal Theosophy, in order lo be- 
come a power in the world of men, 
must leaven the masses, must become 
the backround of their simple think- 
ing and their everyday feeling, While 
it is perfectly correct to say thal we 
have to make special efforts to at- 
tract the greatest minds of the race, 
it is equally correct that where Theo- 
saply is mostly needed today is 
among the under-privileged, the poor, 
ithe relatively ignorant, the oppressed 
—the great surging, oflen speechless, 
always long-suffering masses of peo- 
ple, whose aching hearts are himgry 
and athirst, and whose minds, ce- 
prived of true education, find it dif- 
ficult to understand. 

What are the needs of the people? 
Food, shelter, cleanliness, pure air? 
Yes, but they need something else 
hesides. They need leisure, time to 
realize that man is a thinker as well 
as a laborer, a toiler with his hands 
and the sinews of his back. They need 
true education, the impelling power 
of great, noble, ethical ideas, to 
which their bearts are often much 
more open than those of the intellec- 
tualisis. Above all else, perhaps, they 
need a diving religion, and no abstract 
metaphysics will do them the faintest 
modicum of good. Only a living, 
dynamic, pulsating spiritual fire can 
help lift them. Only a simple, heart- 
to-heart imerpretation of the Ancient 
Wisdom can do it. No amount of 
subtle inteHectualism will reach 
them. This in itself is a Challenge 
to every student. 

And here we come to another Cha). 
lenge whivh every earnesi student 
faces sooner or later within jimsel fF; 
His to become really, fully human. 
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“the 


soul, iflumined by the ti 


Most men and women are not yet 
felly human. Let us remember this! 
The noblest portion of the human 
soul has not yet blossomed forth in 
ihe average human being; it is 
asleep; it needs a kindling spark io 
arouse ji into action, so that it can 
hecome the master of the situation, 
in command aver the yet unruly 
passions amd emotions on the level 
of which most people dwell, Just 
this fact alone is evidence thar the 
consciousness ol masl people is 
quasiaminal and not truly human; 
for Man is a Thinker above every- 
thing else. 


Thonght, the processes of right 
Pa a ae ey T ae aa PAA 
thinking, and their mastery, spiritual 
compassion and sympathy, kindli- 


ness to all that Hyves, dauntless con- 
rape, fearlessness, charity, imper- 


sonal love, justice to all--all the 
viTties proclaimed by tlie noblest 
Sages and Scers of mankind, are the 
atlributes of a fally awakened human 


It of the 


D- 


Tuner Sell, 


Some there are who have imagined 
that thev are in the Theosophical 
Society in order to become divine, 
god-like, Let them remember that 
before this can ever be attempted, 
they will have to become fully 
human. And one of the greatest 
qualities or powers af humanhoad is 
to learn how fo think, As a matler of 
fact, ii could be truthfully said that 
the main part of TL. P. Blavatsky’s 
work was centered around this one 
paramount eltort, namely, fe tench 
men and women how to think eret- 
tively for themselves, inslead of re- 
pealing parrot-like every current 
nostrum, or living like parasites on 
other peoples’ thoughts, 


Tn the words of H. P. Blavatsky: 


“Tha tendency of modern civitization is 
a redcion towards animalimm, lowards a 
davelopment of those qualities which con- 
duce to the success in life of man aa an 
animal in ihe struggle for animal exis- 
tence. Theosophy seeks to develop the hu- 


man nature in man in addition to the oni- 
mal, and at jhe sacrifice of the super- 
fuous animality which modern life and 
materialistic teachings have developed to a 
degree which is abnormal far the human 


being of ihis siage of his progress....' 

"...,the assence of Theosophy is the 
perfect harmonizing of the divine with the 
human in man, the adjustment of his god- 
lika qualities and aspirations, and their 
sway aver the terrestrial ar animal pas- 
sions in him.” (Leiter to the Amarican Con- 
vantion, 1888.) 


The Challenge to become more and 
more human inchides the spirit of 
jrogressiveness in everything, versus 
reaclionarism (which idea is not 
limited to political affairs alone!) 
Any man or woman who shuts his 
mind or heart to the inflow of new 
ideas and betler methods of patting 
them into action, is by that much a 
barnacle on the ship of humanity. 


This calls for Youthfulness of 
Spirit, the urge to spiritual adven- 
ture, the readiness to live and let live. 


And it also calls for Optimism. 
Thensophists are optimists in spile 
of everything; ar at least they aim 
at that perspective. Our entire phi- 
losophy, with ils emphasis on the 
Free Will of every human being, 
fashioning man’s destiny according 
lo the nobility or otherwise of his 
ideals; with its faith in the divine 
life and light hidden in the himan 
heart, is a philosophy of Optimism. 
Not that fatuous optimism that pro- 
claims that everything ts good and 
all is well with the world, but the 
kind of Optimism that secs in the 
indomitable human spirit a deter- 
mination to right all wrongs and in- 
justices in due course of time; an 
optimism that senses, as ihe movin: 
force behind all evolution, whether 
cosmic or social, an irresistible 
power moving for good in ihe vast 
drama of the world’s life. 
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Theosophy as a Creative Power 
C. JIMNARAIJADASA 


(Pertinent excerpts from the Inaugural Address of the newly-elerted President of the 
Adyar Theosophical Suciety, dated February 17, 1946. Qur fraternal pond wishes go 10 nur 
co-worker and friend in his new responsible task in the Cause of Brotherhood, — Editors. } 


.... To create intense happiness from within our souls, such a happiness as 
will compensate us for the hardships of life —~that is the lesson that we 
Theosophists have to learn, and to feuch. The magie phrase, “Open Sesame,” 
lies in that ane word, Create. Even a child knows its secret; see how busy 
he is with his mud or sand, or the puddle in the gutter; we say he is playing. 
No, he is creating; he is reaching ont into the recesses of heing, and rejoicing 
that he can do something that gives him joy. So too, we can all learn to 
create. Every poet creales. for the word means one who fashions; every 
artist is as a crucible into which is poured the mingled dross of life's transient 
happiness and miseries, and he mells and transmntes them in the fire of his 
imagination, and hodies forth a work of art that is for a while not alone fiis 
own Mukti or Salvation, but makes young men see visions and old men dream 
dreams of their eternal joy and salvalion.... 

..., Wisdom is a power. It is for this reason that Theosophy is not an in- 
iellectual philosophy, but a generating station of power. Each Theosophical 
Lodge should hecome a power-plant generating ideas, especially the ideas 
which the world negids Loday to lessen the struggle for existence. Take for 
instance, the most powerful and dynamic idea which we ‘Theosophisis have 
as our “marching orders? — the Universal Brotherhood of Humanity .... 
.... My Brothers, helped by the Teachers and their teachings of the past, we 
must creale new Wisdoms. new Theosophies, so that we are known pot as the 
professors of a creed. not as the followers of teachers, but as men and women 
busy, strenuously, hut also with the sense of joy, creating new ways of hap- 
piness for mankind. Then shall men little hy little discover that the Kingdom 
of Righteousness, the Garden of Happiness, are within their own hearts 
and minds; then will they cease to clamher and struggle for omer delights; 
for how then should a man delve into the depths of the carth to find jewels, 
when in his own hand is the key to the Treasure House of all jewels possihle? 

It is in these new ways that we who are pledged to the work of the The- 
usophical Society must work “to GF a Hiltle of the heavy Karma af the world,” 
Fach of us hears a torch to show the path to Happiness to others. 

A time will come. though you and | will see it only in aur next incarna- 
tien, when the curses called competition and the struggle for life. which dog 
the footsteps of mankind today, will have been as evil dreams of the night. 
You and F are working to create that new day's light and that happiness for 
all, when there shall be no distinction of race, creed, sex, caste or enlonr; 
when men know and rejoice in the only supreme fact of their immortal life as 
Sonls, as gravily is the supreme fact of their earthly bodies. that Happiness 
is within themselves, that the Way to Salvation starts from their own hearts, 
and that they need nu temple or priest ar book to show them the road. For 
they will bave discovered that the Way, the Truth, the Life and the Joy are 
inseparable from the essential nature of every man, woman and child, 

My Brothers, we shall succeed in our stupendous task. We shall achieve 
our dream. For we work, but not alone, With us stand the Great Saviours 
of ibe World who have gone before us, ‘Their Blessing is with us; Their 
Strength will upheld ns, as, in Their name and for the love of mankind, we 
go forth into the world to tessen the load of human misery. 


{Reprinted from The Canadian Theosophist, April, 1916} 
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Lest We Forget! 


Fram tha Writings of H. P. BLAVATSKY 
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5 {Excerpts from ‘A Year of Thewsophy,; The Theosophist, Vol. ii, No. 4, 
January, 1841, pg, 85-86} 
} 3 Many misconceptions prevail as to the nature and objects of the Theosophi- 


cal Society. Some... fancy if is a religious sect; many helieve it is com- 
posed of atheists; a third party are convinced that its sole object is the study 
of oecult science and the iniliation of green hands into the Sacred Mysteries. 
Tf we have had one we certainly have had an hundred intimations from 
: strangers that they were ready to join at ouce if they could be sure that they 
l would shortly be endowed with siddhis, or the power to work occult pheno- 
mena, ... So then let us again say:-—(1) The Theosophical Society teaches 
no new religion, aims to destroy no old one, promulgates na creed of its own, 
follows no religious leader, and, distinctly and emphatically, is not a sect, 
d. nor ever was one. [1 admits worthy people of any religion to membership, 
on the condition of mitral tolerance and mutual help to discover truth. The 
Founders have never consented to be taken as religions leaders, they repudiate 
any such idea, and they have not taken and will not lake disciples. (2) 
aes The Society is not composed of atheists, dor is il any more conducted in the 

| interests of atheism than in that of deism or polytheism. jt bas members 
of almost every religion, and is on equally fraternal terms with each and all. 
! (3) Not a majority, nor even a respectable minority, numerically speaking, 
of its fellows are students of occult science or ever expect to become adepts. 
All who cared for information have been told what sacrifices are necessary 
in order to gain the higher knowledge, and few are in a position to make one 


cae i tenth of them. He who jains our Society gains no siddhis by that act, nor is 
é there any certainty that he will even see the phenomena, let alone meet with 
ie an adept. Some have enjoyed both those opportunities and so the possibility 
j of the phenomena and the existence of “Siddhas” do not rest upon our wn- 
a verified assertions. Those whe have seen things have perhaps been allowed 


to do so on account of same personal meril detected by those who showed them 
the siddAis, or for other reasons known to themselves and over which we have 
no control, 
For thousands of years these things have, whether rightly or wrongly, 
PE been guarded as sacred mysteries, and Asiatics at least need not be reminded 
me that often even after months or years of the most faithful and assiduous per- 
sonal service, the disciples of a Yagi have not been shown “miracles” or 
Vi. endowed with powers. What folly, therefare, to imagine that by entering any 
sociely one might make a short cut to udeptship! The weary traveller atong 
t a strange road is grateful even to find a guide-post that shows him his way 
to his place of destination. Our Society, if it does naught else, performs this 
L kindly ofice for the searcher after Trath. And it is much. 

Before closing, one word must be said in correction of an unfortunate 
impression that has got abroad. Because our pamphlet of Rules mentions 
st a relationship between our Society and certain proficients in Occult Science, 

or “Mahatmas,” many persons fancy that these greal men are personally en- 
? gaged in the practical direction of its affairs; and that, in such a case, being 
primarily responsible for the several mistukes that have occurred in the 
admission of tmwarthy members and in other matters, they can neither be 
so wise, so prudent, or so far-seeing as is claimed for them. His also imagined 
that the President and Corresponding Secretary (especially the latter) are, 


eee mM 


co if not actually Yogis and Mahatmas themselves, at least persans of asevtic 
habits, who assine superior moral excellence. Neither of these suppositions 
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is correct, and both are positively absurd, The administration of the Society 


is. unless in exceptionally important crises, left to the recognized olficials, 
and they are wholly responsible for all the errors that are made... 


(Excerpts from ‘The Shylocks of Lahore, The Theosophist, Val. iv, No. 8, 
Supplement. May, 1883, pp. 9-11) 


... our Soriely...has one general, and several—if not minor at least less 
prominent aims. The earnest pursuit of one of the falter--occult science in 
this case—lar from being regarded as the common duty and ihe work of all, 
is limited... to a very small faction of the Society, ils pursuit resting with 
ihe personal tastes and aspirations of the members. As to the former—the 
chief aim of the Theosophical Fraternity — it is hardly necessary to remind 
any Fellow of what it is. Our fundamental object is Universal Brotherhood, 
kind feelings and moral help proffered lo al} and every Brother, whatever 
his creed and views. Based upon the conviction that a Brotherhood of all 
faiths and denominations, composed of Theists and Atheists, Christians and 
Gentiles throughout the world, might without anyone surrendering his parti- 
cular opinion be united into one strong Society or Fraternity for mutual help, 
and having one and same purpose in view, Le, the relenttess, though at the 
same time calm and judicious pursuit of Truth wherever found, especially 
in Religion aud Science—it is the first duty of our Society as a united body 
to extirpate every weed that overgrows and stifles that truth which only can 
he one and entire. The best recognized way to make hoth the psychological 
and physical sciences, as all sectarian and dogmatic religions, yield their 
respective verilies, is, in construing them, to take the middle path between 
the extremes of opinion. The men of science—especially the extreme ma- 
terialisis—heing often as bigoted ju their denial, and as intolerant of con- 
tradiction as the theologians are in their self-assertions and assumed infalli- 
bility, there is not much choice Jeft in the treatment of, or the attitude to be 
chosen toward both. Nevertheless, there heing an abyss between the methods 
and elaims of science and religion, the former being based upon close oh- 
servation, experiment, and the mathematical demonstration of what it does 
know and the latter resting merely upon faith or anti-empirical observations 
and persanal emotional deductions therefrom, very naturally--and though 
they have to he tolerated and outwardly respected on the principles of mutual 
indulgence for our respective shortcomings and fallihility of human opinion 
--the religious and various personal and sectarian beliefs of our Fellows 
cannot yet be always taken into consideration or exalted above plain facts 
ancl scieatific demonstrations. In other words, ready as we all may and musl 
he to avoid hurting the religious feelings and even the prejudices of our 
brothers. we cannot promise to be ever foregoing what in our honest con- 
victions és truth, lest we should inadvertently expose the error of a brother, 
much as ii may appear to him also truth. 
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The greatest. as the most mischievous feature of fanaticism—the synonym 
in most cases of jusane conceit and a selfish reverence for one’s personal 
conchisions and self-assertions regarded as infallible—is the fanatical per- 
seculion of opinions and persons holding them whenever they clash with 
ihe preconceived views of the persecutors. And, since the latler have always 
proved an impediment to both progress and truth, hence—the Theosophical 
Society is pledged collectively to wage incessant war, combat and denounce 
every such outburst of bigotry and intolerance—the most fiendish, injurious 
and degrading of al! feelings. Thus only can the jealousy, hatred and mutual 
persecution among sects which, to the distraction of undetermined yet serious- 
ininded people, and the scandal of those who accept only facts upon a 


scientific basis, now so plentifully abound-—be gradually destroyed and, 
perhaps, extinguished forever. 


Has the above programme been carried out as originally intended by 
either our Branches or individual members? With the exception of a few 
self-sacrificing devoted Fellows, it certainly has uot even heen attempted, 
since our best “active” fellows while carrying out one part of the prescribed 
programme, on the principle of “live and let tive” they yet keep silent... 
before the manifestations of individual and sectarian fanalicism ... Indeed, 
the Biblical parable of the sower and the seeds applies perfectly in the case 
in hand. Sown broadcast, the seeds of membership fell in some (happily 
few) cases into queer places and brought forth as queer Fruits. “Some seeds 
fell by the way-side and the fowls (our oppoueuts} came and devoured thet 
upi... some “fell upon stony places,” and having not deepuess of earth, 
forthwith they sprung with promise aud enthusiasm, and as they had no 
root in them, “they withered away.” 


Nevertheless, and we may say they are in the majority, some of the 
“seeds” falling into really good ground, they brought forth fruit “some 
thirty-fold, some sixty-fold and some Jumdred-fold.” Such members are 
the pride and glory of the Society. And because they are true and honest, 
unttinchingly devoted and ready to die for that which they know to be truth—- 
though as real Theosophists they neither force nor proclaim to unwilling 
ears their faith aud knowledge, they are hated and persecuted by their own 
brother-members who have remained as bigoted as hefore they joined our 
Society. These are the members born from the seeds that “fell among thorns, 


and the thorns sprung up aud choked them’—vTite THORNS OF RITTER SEC- 
TAWIANISM AND HIGOTRY, 


The Spirit of Giving 
ARTHUR L. CONGER 


tExcerpts Tram an address ta the Convention of the American Section, 
T.S., Washington, D.C., 1939) 


ee TP you ask, what brings people 
into the Theosophical Movement, the 
answer is they want enlightenment; 
they want to benefit by the siudy of 
Theosophy and increase their knowl- 
edge of Divine Wisdom. 

This is a desire which is noble in 
the eyes of the world. It is the de- 
sire of the soul, this getting knowl- 
edge and profiting hy tts study. Only 
when they have arrived at the second 
stage in seeking, then let them give 
Theosophy to the werkt at large. 
This desire shoukt take place in the 
heart of the members. As it takes 
place in a sincere, carnest way, it 
will result in three modes of action: 

t. Giving of time to the spreading 
of Theosophy. 

2, Giving of work to the spreading 
of Theosophy. 

3. Giving of financial aid for the 


spreading of Theosophy. 

What you cannot do yourself, vou 
can often make the job for another 
to do for you and for the movement, 
I would tike delegates on their re- 
turo o home-dJodges, to take this 
thought; carcy it to all the members: 
“To cross the portal fram the receiv- 
ing end of Theosophy to the giving 
end of Theosophy.” 

Spread the Rrotherhood of Man. 
It will gradually permeate the World. 
As Mr. Judge says: “A small amonnt 
of yeast will leaven many loaves of 
bread.” [n spite of small numbers 
and small resources we can carry 
en this leavening process. Carry 
home the thought of the preainess of 
the Theosophical Movement and the 
great results which are dependent on 
each one of us and each one of our 
comrades wherever they may he. 
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Mental Healing: Is it Wise? 


GRACE FINLAYSON 


“Do Theosophisis believe in Men- 
tal Healing?” asked a woman who 
was new to dhe teaching cf the An- 
cient Wisdom. 

“We believe that Mental Healing 
is possible,” we replied, “There can 
he no doubt of that. The power of 
mind over matter has heen known 
from remotesl antiquily.” 

“Bit l am told, she continued, 
“that Theosophists do not give men- 
tal treatments. If you believe that 
Mental Healing is possible. why don’t 
vou practice it?” 

“Because we believe in karma, the 
law of cause and effecl, or, as the 
Bihle states it, ‘As ye sow, so shall 
ve reap” 

The woman interrupted, “Rut T 
dow see how that has anything to 
do with healing those who are ill,” 

“You did not let us finish,” we 
replied. “Let us take a simple ex- 
ample. Tf you over-indulge in food, 
that is not good for you; you will 
be ith Tt is Nature's way of warning 
you, of showing you your mistake. 
You will reap what you have sown.” 

“L wouldnt neces ssarily have to be 
iN. J could be heated.” 

“Prue. And then you would proba- 
hiy not leam Nature's Jesson, and 
nine tines out of ten you would keep 
right on injuring your body knowing 
that you: peed not suffer the con- 
sequence.’ 

“I can see your reasoning Ihere.” 
she admitted, “But T refer more to 
serious illness. For instance, | have 
someone very dear ta me who is 
sullering wilh a cancer. Now if I had 
the power to heal that person [ 
should think it a downright sin not 
to slop that suffering.” 

“Yes, i dloes seem sa at first 
thought. Jl is hard to see anyone 
sulter, especially those near aud dear 
io us. Hut let us look a litle deeper 
into the matler, Suppose you do heal 
hiat PETSOIL by mental lreatmenls, 
what have you done? Only dammed 
hack the effect of a cause, and that 


cause will produce its effect later on, 
perhaps in a more undesirable part 
of the body. We Must reap what we 
have sown.” 

“Youn mean to say,” she questioned, 
“that my friend did something bad 
which caused this suffering? She 
could not possibly have done so. She 
is a perfect saint! She would not 
harm a living thing!” 

“Your friend is undoubtedly atl 
that you say she is. Many of us have 
known extremely good and kind per- 
sons who have sulfered avomies of 
pain. But let us show you the picture 
from another angle.” 

“Yes, please do,” she agreed, “I 
do not want to je narrow-minded. 
| want to view the ‘picture’ as you 
call it, from all sides.” 

“One does not always find such 
open-mindadness,” we told her, 
“among beginners. We must remeni 
ber that one does not necessarily 
reap the harvest from the seeds of 
living within a few years from the 
time one plants the seeds. The bad 
seeds may have been sown in any 
one of our many past lives.” 

“Well,” she sighed, relieved, “thal 
explains a great deal.” 

“You see, we lave all done many 
things, both good and bad, in our 
past lives and the harvest is not 
reaped at one tine, Men and women 
who are the bravest, the most conr- 
ageous, like to pay olf in one life 
lime as much of their karmic debt 
as possible. Don’t you think that 
cancer would pay off a great deal of 
accumulated had karman?” 

“j certainly do,” she acquiesced, 

“AL right,” we replied, “Suppose 
your saint-like friend decided iu get 
rid in this life of a greal deal of had 
karma, wouldn’L you adinire her eour 
are?” 

“Indeed T would. But what co yon 
mean when you say my friend ‘de- 
cided? to get rid of a great deal of 
had karma? Can we ever decide what 
kind of life we are poing to have, 
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that is, how much misfortune or how 
much happiness we shall have?” 

“If not, who would decide it?” 

“But how—how ean one decide be- 
fore one is born? I don’t under- 
sland.” 

“When the reincarnating ego,” we 
answered, “prepares to incarnate 
again in the body of a baby, it looks 
over the record of its past lives and 
decides what unfavorable karma is 
to be livel out in the new life about 
to be entered into. And we musi not 
forget the good karma. The ego also 
decides what rewards it will meet 
for good deeds done.” 

“That is most interesting, please 

ot 
go on,” she urged, 

“Try to imagine yourself, that is 
your Higher Self, witnessing a mo- 
lion picture of your past fives. As it 
unfolds before you, you say, ‘Ah, 
that was a cruel thing I did in that 
life! I shall wipe out that score in 
this new life. And that good deed 
i did. [ shall enjoy a little reward 
for that.’ 

“Now suppose a very noble soul, 
like your friend for instance, has a 
big karmic deht. She could string 
along the bad karma over a period 
of many lives, paying off a little at 
atime. But you say she is extremely 
good, therefore she decides to pay 
off a hig debt and get it over with 
in one life. Now if someone inter- 
feres and by mental trealments checks 
and dams back disease, making it 
impossible for her lo wet rid of that 
delt, she will have lo go through 
this suffering again, if noi in this 
life, then in some future life.” 

“Don’t you Theosophists believe 

relievin suffering?” 

“OF course we do. Rut hy Nature’s 
way. By gently leading a disease ovT 


mnselyes on iheir way ou 


arrest them thronel thought ignor 


of the body, never damming its ont- 
let, which is exactly what is done in 
mental healing.” 

“How do you mean, ‘leading it 
out?” 

“By letting a physician, who un- 
dersiands the disease, lead it out of 
the system.” 

“Now wait a minute, HE you do not 

approve of healing, why do you have 
a doctor?” 

“There is a vast difference between 
mental and physical healing. Phy- 
sical healing is working with Nature 
on the physical plane, Mental heal- 
ing, when applied on the physical 
plane, is working against Nature. 
It is tampering wilh the laws of 
Nature and in a very dangerous ter- 
titory. On the astral and mental 
planes are performed all acts of black 
magic. Primitive peoples knew how 
lo contact this astral plane, and hy 
‘wishing’ were able to bring sufer- 
ing to an enemy, or to restore to 
health one on whom perhaps they 
tlesired to inflict suffering taler, 
Both were forms of black magic.” 

“But Jesus healed the sick. He was 
certainly not a black magician. If 
Jesus healed by mental healing | 
don’t see why we can’t.” 

“You can with perfect good grace 
IF, and it is a very large tr, if you are 
as wise as Jesus was and can see 
into the man’s pasl lives and know 
if Ihe man’s karma entitles him to 
bhe heated, 

“Tt is not at all dificult 1o heal 
another mentally. There are many 
persons who are able to do so. Bul 
hefore performing such an act let us 
first ask ourselves, “Is it wise?’ [Let 
us never for a moment forget thal 
it is an inexorable Jaw of Nattre 
thal what you sow you MUST reap.” 
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We Are Still at War! 


EDWINA BOOTH 


Hardly a day goes by, hut that we 
hear al least one person say: “Tow 
horrible was this bast World War! 
How wonderful it is to have Peace 
naw t” 


This statement is a fallacy... an 
urth... a misguided thought-pro- 
cess. Js the war over? dre we at 
peace now? The answer to both of 
these questions is: no. War does net 
always mean guns and bullets and 
hombers, Peace does nol always mean 
merely the laying down of such. 


There will always be a war on— 
and Peace a forgotten word—as lang 
as there is intolerance and selfish 
strife between peoples; as long as 
there are individuals who think in 
terns of strife, and use certain teords 
L. words like Kike, Dago, Nigger, 
Chink, Wop, fap, Foreign-born, and 
many others. 'Fhese words are as 
dangerous as an aimed dagger, and 
ivmarance of their implications is 
pour reason for their use. They have 
caused hurts toa deeply imbedded in 
the hearts of mankind ever to be 
healed. Even untimely death bas re- 
sulted from them, 


Repeat these words in your mind, 
Consider them from various aspects. 
Observe the ramifications of their 
meaning. Became conscious of them, 
bul only so as to erase them from 
your usage and determine to banish 
them from the daily vocabulary. 


There is a war ta he fought. A 
holy war, if this word is to he used 
al all. A struggle for Prac:—Peace 


in the very souls of men... And this 
means You and Ae, and everybody 
else. We must gain in understanding, 
in tolerance, in love for aff mankind, 
not just a portion of it, regardless of 
race, creed or color. We must oh- 
literate From our speech those wards 
which hurt, whieh segregate, which 
work toward separateness among the 
people, We wust tey and heal the 
wounds of past bates, and win the 
greater batlle now in progress all 
around us. 

I like to think that the Supreme 
made man of Love, not Hale; and 
if this is true, we have in everyone 
of us something of ourselves lo give 
to others. We often spread the deud- 
liest of all diseuses—Aatred, by dis- 
crimination, mal-treatment, and the 
misuse of words. And hatred breeds 
wars. Only through genuine under- 
standing can we ever achieve a state 
of dynamic and creative Peace. 

In a hook of proverbs called 
“Beel Nuts,” occur these thouglits 
culled from the popular sayings of 
the peoples of Hindusthan: f 

“K nowledge?—Know each other! 

“Goodness ?—Love thy brother!” 

Good words, these. They ham: a 
meaning. 

The greatest reward will he ours 
in due course of lime, if we “fight? 
for Peace; and thal reward will be 
Peace within ourselves. And though 
we may work and strive for no res 
ward, it will inevilaldy be ours, us 
an integral part of the whole, 


“Our destiny is to continue the wide work of the past in affecting litera- 
ture and thought throughout the world, while our ranks see many changing 
quantities but always holding those who remain true to the program und 
refuse to heeame dogmatic ar to give up common-sense in theosaphy. Thus 
will we wait for the new messenger, striving to keep the organization alive 
thal he may use it and have the great opportunity H.P.B. outlines when she 
says. “Think how much one to whom such an opportunity is given could 
accomplish’.”--William Q. Judge, The Path, Vol. vi, March, 1892, p. 396, 


12 


oul ai e ea” wen: a ica ieee — cl 


eee ee 


The Theosophist — An Artist In Living 


JAN H. VENEMA 


There is such a thing as living 
Theosophy in an active and in a pass- 
ive way. Both are necessary, with the 
understanding that the word “pas- 
sive” does not express anything neg- 
ative. I for one prefer under all 
circumstances living the theosophical 
philosophy of life in an active way, 
[t makes us “artists in living,” imer- 
preters of a very special “music of 
life,” the key-note of which is divine, 
cosmic rhythm. 

There is also such a thing as en- 
joying the blessings of living art 
in an active and in a passive way, 
The true musician now and then hears 
a heavenly music; it comes whisper- 
ing like a rustling wind of the Spirit 
from the inner spiritual spheres, aad 
it makes him still, passive for a 
while, But soon there comes the ir- 
resistible urge: he grasps his violin 
or some other instrument, and he 
must interpret. No power iu the whole 
world can discourage or stay him! 
[e feels the cosmic rhythm, the cos- 
mic urge or impelling power. ‘Phe 
true poet is also often silent, listen- 
ing to same song on the inner planes, 
when he beholds the ever-changing 
movements of life, jubilant or wail- 
ing fragments of word-music. For 
days it may be the backyround of his 
life. But suddenly the song finds ex- 
pression in audible words; the inter- 
pretation Aad to come. The true 
paimer sees in his mind’s eye the 
most beautiful scenes, just as the 
sculptor in bis imagination is group- 
ing the figures in symmetrical order. 
Often they wonder if they will ever 
succeed in bringing into manifesta- 
tion on the onlward plane these 
touching blendings and gradations of 
colors or refined features through the 
medium of brush or chisel. But the 
day comes when they ¢ry—they must 
do so, even if it should cost their 
innermost hearthlood, They are chil- 
dren of this Universe and they are 
urged by the irresistible, cosmic, 


3 


impelling force—the power of erea- 
tion, or rather re-creation... And 
srateful is the world! 

And so it is with the true Theoso- 
plisi—an artist in living, Living it 
nassively? Yes, now and then, to be 
suve, but net without danger! For 
like some artisis we can delight too 
long in the profundities of the wou 
erfal teachings, the flights of human 
thinking, the heights of spiritual vis- 
ion. Whole passages from The Seeret 
Doctrine or from Studies in Occult 
Philosophy may remain lingering in 
our mind. In itself this is very fine 
indeed. But the danger lies in the 
“delighting” itself, sametimes inelin- 
ing to a sort of self-salisfaction, per- 
haps even mixed with a few tiny seeds 
of ihat treacherous flower of itlusian, 
bearing the name of “hetter-than- 
thou”! It often might even lead to 
some good-natured criticism of a 
brother, who may not yet interpret 
with any degree of perfection the 
music of life in word and atitude, 
in accordance with the rules of the 
art. 

Yes indeed, there are many kinds 
of arlists; many kinds of artists in 
living also. But I for one still prefer 
the active kind, those, who like H. P. 
Blavaisky and other Leaders had to 
interpret, even at the cost of their 
innermost bearthlood. The true Theo- 
sophist, he who is not satished with 
merely having his name on the mem- 
hership-roster, plays (tactfully!) on 
all the instruments which he has 
karmically developed. These instru- 
ments will become more and more 
perfect through usage, as those of 
the artist do, Just like the musician, he 
can listen to the heavenly music of 
the eosinic spheres; like the poet, he is 
moved by the jubilant and the wail- 
ing songs of life; like the painter 
and the sculptor, he bas inspiring, 
spirilual visions. They can make bim 
very still. But Zhen comes the test of 
his worth and of his veracity. The 
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cosmic Torces of love and compas- 
sian, and the consequent urge to re 
create, flow irresistibly through him; 
the whole Universe plays in and 
through him. He may bewail his as 
yel imperfect instrument, but, Heaven 


Our Work 


Tieasophical work in Mohand is resur- 
gem after the many years of oppression 
and persecution, H shows signs of dynamic 
silality, able leadership and unclouded 
vision, The Netherlandish Section is in 
charge af Jan fh Venema who is its Presi- 
dent. The Board consists of six men among 
whom are our jndeSatiguable workers Hen- 
drik Qostavink, A. Bonser, Fred Lindemans 
and George Lindemans, a powerful and far- 
seeing team of men. By the side of the 
Board there is a Council fornsed of all the 
Latge- Presidents in the country, When they 
ah meert together, special vare is taken 
“thar the jnepiriag side, or if you like, the 
spiritual aspect, takes predominance,” as is 
sated dn one of the terters from Jan N. 
Venema, “IE business is 1o be trunsacted, E 
ulways take care that ii be done under the 
auspices, sø to speak, of the combined 
spirit of our Tearhers,..1 never make it 
dry and businesslike, for even in exuteric 
matters Tiry in my way to show the hark- 
ground of ihe esateric aspect of onr move- 
nent, Withom that we become an ordi- 
navy society and that shall now happen as 
long as È still have some vitality teft.” 


Yhe Preske anit ber Officials are 
making frequent teses of the country, ber- 
turing t the bodges amd groups, transact- 
ine business with the various local hoards; 
all this is being done against the back- 
ground af prufessional duties and wih 
transportation Cacifities still in vamplele 
nen. The spirit in whieh this wark is being 
condiclod is well expressed in these words 
from another leter of fan E Venema: H 
ve are ta lead anything well, we must, as 
Goode Purucker used to game fiom Eaa- 
Tze, stand behint onr friends and never 
make our leadership: felt.” 


Since October, 19415, nine new Ladges 
have been organized in Tolland, Sine the 
days of Liberation, the Hague Lodges alone 
have acquived aver 50 mw members, At 
carding te the Syllahas of activities we 
hase eeceived fram ‘Phe Hague, lodye-meci- 
ings, otudy-classes and public gatherings 


knows, there are those who know 

nothing at all of these forces as yet; 

nothing at all of Uhis art of living; 

and so he must, he must.. and he 

will ever try lo create and re-creale. 
And the workd is wailing! 


in Holland 


held over a period of three months cover 
three pages of small aypes practically ev- 
ery day of the week there is a pathering 
of one or another kind, and in various patis 
of the city, conducted by a Jace number 
ol warkers, 


The shortage of paper has maide it im- 
passihte to resume the publication of the 
Binch Theosophiral Forum, though itis 
probable that this dilieulty will now snon 
be averrame, For the present, the Corres- 
pondeace Bureau issues an B-page fides, 
which also contains news of the reviving 
aclivities on the European continent, 


Special attention is directed towards at- 
tracting the interest of the Youik of Uol- 
Jund, This aspect of the Work bas always 
Leen a great success with our Daieh coe 
workers. At present, they have developed 
new methods along these dines onl the 
mmber of inquiring mints anymg Ahe 
yoru people is fac excecdiag the mimsher 
ad availalde workers, se that the President 
has mentioned at dimes his wish of having 
some ane humilred lecturers going ap imt 
dawn the land spreading the mersage of 
Theosophy, Some of the young fulks have 
now estabtished an exehanpe af correspmil- 
ence with young siidents of Theosophy 
abroad: some of them are in touch this 
way with young people's groups in the 
(LSA. This exchange of ileas aad re- 
actions sbentd work towards a better un- 
Herstanding of cach other and a cementing 
of abe Wark in bends of international 
fellawship. 


Most of the Pheosophicat literature drt 
Parekh has either been sald mit in years 
past ar destroyed by the Germans, The 
reprinting of it has already begun, owing 
to the yaluahle work of our Braber van 
Nishovek and his large publishiay hoise 


Theasophia wishes to express its pro 
Pomul aiknicstion for one Netherkandish oa 
workers and friends, We wish them an 
ever-expanding strength and an ever-deéap- 
coving wislom and kaowtedge in carrying 
ae in their devastated laud this prenusing 
work for the geod of mankind. We Teel 
thar Me greal baptism af sulfering they 
have unilergane bhas opened their hearts 
aml minds tothe Light which streams from 
the Guardians af Humanity, 
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Thoughts by the Wayside 


Wayfarers who wander by the 
Waysides of Life have one thing in 
common, lt is that they can pick 
up much information about the ways 
of the world by perusing the Frag- 
ments of newspapers and magazines 
that those of the hysy Marts of Trade 
scatter around so prodigally when- 
ever they visit the haunts of Na- 
ture; which, singularly enough, they 
seem to do whenever they have the 
opportunity. 


From many of such pickings the 
Wayfarer las become impressed hy 
the fact that the printing presses lo- 
cated in the congested areas of the 
world, endlessly pour forth a siream 
of matter referring to inter-racial 
conditions, 


Mich of this matter is put out by 
what is currently dubbed “Minority 
Groups.” Much of it pemanbs this 
and that fer one certain minority, 
with an apparent complete uncom 
cem as io whal happens to some 
other equally aillicted minority. Then 
there are others who try to reconcile 
ihese claims, which are oflen con- 
flicting, among themselves, 


Leaving aside for the moment ihe 
fact that it might took beiter if the 
demands were lransmuted into re 
quests, one is forced to consider the 
possibility that differences among 
races are actually increased hy a 
constant aceeniuution of them, in 
print and verbally. 


Racial differences would probabty 
cease to exist if we ignored them and 
put into PRACTICE, instead of imo 
mere words, the pne great fact in 
Nature; namely, that there is only 
owe race of people — the Human 
Race. 

Only in the case of Man, among 
all of Nature’s children, is there a 
feeling of racial differences. All 
animals go their own way recogniz- 
ing equal rights to all, even to those 
not of their kind. Even the carnive- 


rous animals only war on other ani- 
inals-when in need of nourishment. 
It is man alone who reserves the 
right to take life for purposes other 
than the urgent call for food. 


What would seem to be well worth 
trying would he for all to stop con- 
sidering a fellow human heing as 
belonging 10 any olher race, to alis- 
revard any dillerences of coforation 
of skin or delineation of features, 10 
slop writing and talking about such 
insignificant details — one does not 
take lime to accentuate cut and color 
of clothes another may wear, wiless 
one is a fashion experi—and above 
all to delele that word inter-racial 
from our working vocabulary. 


The races of the world have been 
produced principally hy localized 
comditions, in large part climatic and 
geooraphic. The nations of the world 
have been produced hy the artificial 
barriers set up by man himself, in 
large part these of kinguage. In the 
eyes of ihe Great Creative Spiritual 
Intelligences who control the tni- 
verse, al! men are brothers, because 
all are sealing the same. mountains 
of human evolution. What if some 
do cry ont, “My mountain is better 
than yours.” Such a one generally 
loses his foothold on the mountain- 
side and crashes to the holtom, mere- 
ty because he diverted his attention 
from his real job, that is to etimb 
the particnlar mountain he finds him- 
self on, and help all thease who are 
ascending the same peak, When you 
need help on these steep mountain- 
sides, you do not stop to ask to what 
race ihe one belongs who extends 
you a helping hand; so why should 
von ask the race of the one whom 
you may Iry to help? 

Monat: Inter-racial Understanding 
is fostered by refusing to arknowl- 
edge or accentuate racial differences. 

And that’s Ethnological Theasn- 
phy. —The Wayfarer. 
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Theosophical Activities 
{PARTIAL LIST) 
LOS ANGELES — 
Lodge No. 60 Sven Eek, President, Publie Lecture first Sunday of every month, 
3:00 75M, at 330 No. Western Ave. For information regarding Classes, ete., call 
FE-591-4, 
Lodge No. 58. Mrs. Bessie M, Dickley, President. Meetings held on Fridays, 6:00 
IMa 841 No. Mariposa Ave, Call for information OL-3063. 
Young People's Lodge No. 46. Richard H. Cutting, President. For information call 
NO-16429 of FI-5521. 
Theasaphical Information Ofhee. Boris de Zirko in charge. Room 240, Western 
Whig. 553 50. Western Aves Lo A. 5, FD-S221 Books fur sade; lending library. 
Editorial olives of *'Mieosaphia.” f 
SAN DIEGO — 
Publie Lertwres erery Siaday, 3:00 P, M., ‘Theosophical Center, Fourth Ave. and 
Olive Si, Jackson V7. Local and ortbof-tawn speakers, For information cabl 
T, Marrin, Franklin 7663, 
Ledge No. 3. Foster La Grilhs, Presicent. Meetings every Friday, 8:00 P.M., at 
above address, 
Lodge No. 65. Men's Lodge. George La Cafeer, President. Meets every second Wed- 
nesday, AsO0 PVM. at above address, For information call Wm, W. Stevens, Sety, 
Wooderest 3453, 


Theosophical Literature 


These ond ether books can be obiained Fram the Editorial Office of THEOSOPHIA, 240 Western 
Building, 553 South Western Avanue, bos Angeles 5, California, of by ordering direct from 


Theosophical University Press, Covina, California, 


THEOSOPHY FOR BEGINNEAS, 0, J. Myan & Uyibia Hiss. ossu eerie B loaneti ic pach, ti copies $ .7$ 
THEGSOPHY CAN EXPLAIN, b L. Wright... ETEA .12 four-page deafels Se a act, (00 coples 7$ 
INTKODUCING THEOSOPHY, Alan K fires Simple yop Conupielins beg tpt. -25 
THE THEOSOPHICAL SOCHETY, lia Nature auch Gbieetibes Cepitedy a] 
OCCULTISM AND PSYCHIC PHENOMENA, G, ale Purnckes, Thiel warning at aingu w pases... a) 
DOES CHANCE Of JUSTICE RULE OUR LIVES? Nils A- Amurua, Ohatatacthiid in ips Joppe atl 

smphivits, Heug tar huti ie aninads.... 23 


Ponts, saeh psi Whit bs Phorsi, 
e Powers, Aor beath oe hary Astral 
. eath 250; boxed sei 3.50 


THEOSOPHICAL MANUALS, hy Saena siler 
Jreivcarnatiin, Karman, Uyebes, krulo 
highe, Yopi aid Yusa ane, ete Bipeahlly gur fur atid classes. 


ECHOES FROM THE ORIENT, Win ap ilge. Mitorutaddie poot taeda. ... ? 0 
THE STORY OF JESUS. G, ue Puriekep, G0 special dabenest te thar Chordsthiate miysths ee a. 2$ 
THE MASTERS AND THE PATH OF OCCULTISM, Gi ae Pirmtket. o oe a RET E ER dee Ree 25 
THE OCEAN OF THEQSOPHY, Win. d) digu, 4 elassie kexthonk bavi ti he tect of stolis. 1-009 
Financial Staiement, May 1945 — May 1946 

Receipts Diihnrsements 
Balance, May dst, IGE - - $1734.59 Printing - ` - - - $597.56 
Subectiplions -~ - - - 109,00 Mimeographing : : `- 1087 
Single rupies sold - - - 13.400 Postage - - : - - 52.4008 
Reuewal- - : - - - 273.00 Envelopes - - - ~ HLJ 
Ponalions - - - - 2LLTD — Ineidentals - - - ` 14.58 
S7H459 SAHG AS 
Bakanre on hand - : - 95,46 
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We thank oll our friands and subscribers for theie support and interest. In our third year of 
publication, we will endeavor to continue to justify their trust in us. 

We alsa wish to remind a numbar of cur friends that their subscription has now axpired. 
Please renew right away, if you da not with to lose continuity in receiving the magazine. 
Address: “Theosophia,” Room 240, Western Bldg., Los Angeles 4, California, 

— Editors, “Thecasophia, 
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A THOUGHT TU REMEMBER..... 


Men need... above all, believe in themselves, in this, that what is cog- 
nized by them in the depth of their hearts, what begs for recognition aud 
‘finds no expression only because it contradicts public opinion, is that force 
which changes the world, and the manifestation of which forms man’s destiny; 


... If men only said what they believe, and did not say what they do not bhe- 
lieve, there would immediately disappear the superstttions that result from 
patriolism, and all the evil feelings and all the violence, which are based on 
them... Let the governments have possession of the school, the church, the 
press, billions of rubles, and millions of disciplined men turned inte ma- 
chines, -— all that apparently terrible organization of rude force is nothing 
in comparison with the recognition of the truth, which arises in the heart 
of one man who knows the force of the truth, and is conununicated hy this 
man to another, a third man, just as an endless number of candles are lighted 
fram one, This light need only burn, and, like the wax before the face of 
ithe fire, all this seemingly so powerful organization will waste away. 

Tf men only understood that terrible power which is given tem in the 
word which expresses the truth. 1f men only did not sell their hirthright for 
a mess of pottage. If men only made use of this power of theirs, — the rulers 
would not only not dare, as they dare now, to threaten men with universal 
slaughter, to which they will drive men or not, as they may see fit, hut would 
not even dare in the sight of peaceable citizens to bring the disciplined mur- 
derers out on parade or in manoeuvres... 

H men only knew in what their mighty, all-conquering force consists, the 
peace for which men have always wished, not the one which is obtained by 
means of diplomatie trealies... dinners, speeches, fortresses, cannon, dyna- 
mite, and melenite, but the one which is obtained not by the exhaustion of 
the masses hy taxes, not by tearing the flower of the population away from 
work and debauching them, bul by the free profession of the truth by every 
separate individual, would long ago have come lo us. 

—Count Leo N., Tolstoy, Christianity and Patriotism, 1894. 
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The Atomic Bomb and You 
BORIS DE ZIRKOFF l 


You have a stake in the Atomic 
Age. Are you aware of it? 


The bombs that pulverized Hiro- 
shima and Nagasaki did vastly more 
than kill, mangle and torture a popu- 
lation of unprotected men a wo- 
men. They ale ripped to shreds the 
last fragments of the torn veil which 
hid the world of the future from the 
world of the present... ihat present 
which is fast hecoming but a memory 
of the past. 


And every time an atomic bomb 
explodes somewhere, and you hear 
its thunderous repercusstons, you are 
hearing the knell of a dying era, 
sounded by the Karmic Recorders 
„echoing down the winding corri- 
dors of Time. 


To your civilization and mine — 
the American civilization — helongs 
the dubious distinclion of having 
used for purposes of ghastly destruc- 
Hon, and with planned deliberation, 
the most destructive weapon ever con- 
ceived by man, on a scale never he- 
fore allempted. 


This civilization is you and T, It 
is not only the other fellow... It is 
not just the Government of a coun- 
try. Tt is not just a military clique, 
or an international commitment, or 
a munition plant, or something else. 
It is vou and l. 


You and T have allowed this thing 
to take place. You and F have per- 
mitted this prostilutien of Science. 
You and T have stood by watching 
with callous indifference, saying lit- 
tle if anything, cowed by fears of 
persecution or loss of position and 

restige, We have read the gory 
ee aes, enjoyed the newsreel, per- 
haps taken part in the Victory cele- 
bration. What Victory? Why, of 
course the Victory of this “Christian” 
civilization over the “spirit of pagan- 
ism,” as we have heen told by the 
oracles of the press and the adits. 


We sland hy and we watch even 
today. 


Goldbraids amuse themselves at 
Bikini, shooting battleships sky-high 
with the help of atoms, while mil- 
Hons of little children, helpless, home- 
less and deserted, die of starvation 
in the four corners of the globe. 


Hundreds of millions of dollars— 
your tax dollars and mine—go up in 
smoke and deadly radiation, while, 
in this land of ours alone—the land 
of the free and the home of the 
brave—two million children of the 
rural communities—maybe yours and 
mine—are defrauded of their right 
to decent education in thousands of 
one-room school houses, without util- 
ities, adequate light, books, or teach- 
ing staff. 

What does the Atomic Romh mean 
to you? ' 

Tave you appraised it in terms of 
potential destruction to some mythi- 
cal enemy, conjured before your mind 
by a perverted press, or in terms of 


‘those undreamt of benefits which 


would accrue lo mankind from the 
peaceful use of nuclear energy? 

With the irreversible finality of an 
atomic reaction the curtain falls upon 
the historic slage wherein was em- 
acted a civilization of international 
plunder. The death ratile of an era 
is heard everywhere. No last moment 
injection can prolong the agony. The 
pall-hearers will be many. The burial 
will be sumptuous, even if gruesome. 

Rut lo, out of the abysmal depths 
into which the world of a bygone 
peneralion is being engulfed, there 
is rising now a new Continent of 
Thought. 

lave you canght its viril linea- 
ments upon the horizon? 

Do you intend to become a citizen 
af it? 

You do? Then you will have to 
do a great deal more thinking than 
is comfortable to most men, Yours 
will have to be original thinking — 
not popular slogans repeated ad 
nauseam, or easy platitudes. Yours 
will he the task of a pioneer, the goal 


of an inspired leader, the sweat of 
indefatigable toil. Yours will also be 
the inevitable sadness of all forerun- 
ners and harbingers of light. 

The Atomic Age is not an explod- 
ing bomb. Nor is it the Manhattan 
Project. The Atomic Age is a stale 
of consciousness. It is a chain re- 
action of the human mind, revealing 
endless depths of human potential- 
ities, uncovering secret potencies of 
triumphant living, loosening bonds of 
greed, selfishness, and lust, so that 
men may be set free upon the air- 
ways of spirit, and soar like eagles 
towards the Sun. 

Panse a moment and reflect. 


In the opening era of Atomic Pow- 
er, war, as we have known it, will be 
dead. It has already lost its meaning. 
While.some still think of it in a 
casual sort of way, their depraved 
thinking is ont of step with the rush 
of events. No conflict can be inter- 
preted any longer in terms of men 
contending in battle. Tt can be inter- 
preted only in terms of a few col- 
lective holocansts and the probable 
cessalion of civilization, as we know 
it. But this will not come to pass, 
even if the dangers of the present 
sHvation are perilous indeed and 
immediate. 


No one recognizes these dangers 
more keenly than some of our lead- 
ing scienlisis. In this, Theosophists 
are their allies. Witness the recent 
appeal of Albert Kinstein: 
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1946 MAY 23 AM 2 54 

OUR WORLD FACES CRISIS AS YET UN- 

PERCEIVED BY THOSE POSSESSING POWER 

TO MAKE GREAT DECISIONS FOR GOOO 

AND EVIL, UNLEASHED POWER OF THE 

ATOM HAS CHANGED EVERYTHING SAVE 

OUR MODES GF THINKING AND WE THUS 

DRIFT TOWARD UNPARALLELED CATAS- 

TROPHE. WE SCIENTIST WHO RELEASED 

THIS IMMENSE POWER HAVE OVERWHELM- 

ING RESPONSIBILITY IN THIS WORLD LIFE 

AND DEATH STRUGGLE TO HARNESS ATOM 

FOR SENEFIT OF MANKIND AND NOT 

FOR HUMANITY’S DESTRUCTION. BETHE 


CONDON SZILARD UREY AND FEDERA- 
TION OF AMERICAN SCIENTISTS JOIN ME 
IN THIS APPEAL AND BEG YOU TO SUP- 
PORT OUR EFFORTS TO BRING REALIZA- 
TION TO AMERICA THAT MANKIND'S 


DESTINY IS BEING DECIDED TODAY — 

NOW — THIS MOMENT. WE NEED TWO 

HUNDRED THOUSAND DOLLARS AT ONCE 

FOR NATIONWIDE CAMPAIGN TO LET 

THE PEOPLE KNOW THAT NEW TYPE OF 

THINKING ESSENTIAL IF MANKIND IS TO 

SURVIVE AND MOVE TOWARDS HIGHER 

LEVELS ... WE ASK YOUR HELP IN THIS 

FATEFUL MOMENT AS SIGN THAT WE 

SCIENTISTS DO NOY STAND ALONE — 

ALBERT EINSTEIN, CHAIRMAN, EMERGENCY 

COMMITTEE OF ATOMIC SCIENTISTS, 90 

NASSAU STREET, PRINCETON, NEW JERSEY. 

No other real can now he trod- 
den but the road of peaceful mutual- 
ity with all men, if the fruits of man’s 
noblest endeavors are lo survive. And 
they WILL survive. Mutuality means 
understanding, Understanding means 
knowledze—knowledge of each other, 
aud the ability to see things in their 
proper perspective, and their har- 
nionious relation to each other. 

And our perspective is hopelessly 
distorted by the appalling remnants 
of a dying era of frustration and 
waste. 

That harmonious perspective must 
he restored. There is no doubt about 
it, 

The proximity of all men to each 
other in this ave of Hight imperious! y 
demands tt. The supreme worth of 
the human individual must be recog- 
nized and upheld, The glaring an- 
achrenisins must be eliminated. 

We house some of our cattle in 
well-built, sanitary, ventilated, steam- 
healed barns for are they harus?}, 
and let thousands of human beings 
vegelate in filthy slums. 

We spend millions on horses, “in 
proving the breed,” and let our chil- 
dren run loose and hecame delin- 
quenis and perverts before they he- 
come adults. 

We tear each other's throats in a 
mad contest for higher wages and 
higher “standards of living,” while 
other millions slave at twenty cents 
a day in the penal settlements we 
cal] our colonial empires. 

We vote on bonds for new musenms 
and wider beaches, and calmly wateh 


a 
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thousands of honest people founder 
about without shelter. 


We erect great institutions where 
the mysteries of physics and chem- 
istry ave taught, and then level these 
and other institutions with the very 
explosives which we learned therein 
how to utilize. 


We build new colleges and sumpt- 
uous libraries in one part of the 
world, and endow them with millions 
(sometimes defrauded from honest 
and underpaid labor!), hut we keep 
for three hundred and fifty years the 
sevenly-two million Indonesians to 
their normal 92% of illiteracy. 


“But this, you see, is Karma,” we 
will be told. “The Karma of the hu- 
man race is very heavy.” 


That’s news! We had almost 
thought it was negligible! 


Since when has the idea of Karma 
—of cause and effect and moral re 
sponsibility—been opposed to pro- 
gress, opposed to improvement, ta 
growth, to enlightenment and oppor- 
tunity? That it has been used to 
cover up our individual and collec- 
tive ineptitude, our laziness, our cal- 
lousness and indifference, is a fact 
that few could possibly deny. That 
it will continue to be used as an ex- 
cuse for inertia, is no startling proph- 
ecy—simply the recognition of our 
hopeless shallowness and our en- 
trenched complacency. 


One thing can he said with abso- 
lute surety. In the Atomic Age Kar- 
ma will continue to operate. fi will 
not be radiated oul of existence and 
ollice by uranium fission, 


Let us beware, however, Jest our 
indifference and belated awakening 
engender more unfavorable Karma 
to add its deadly weight to previous 
installments, “Inaction in a deed of 
mercy becomes an action in a deadly 
sin,” as pointed out by H. P. Bta- 
vatsky (inveterate “karmistas,” please 
note!), 


“A new type of thinking essen- 
tial”... Minstein is right! 


The Atomic Age will provide it. 
The rising generation free from tra- 
ditional inhibitions, will inject it into 
this decadent culture. 


In the Atomic Age just dawning 
arrogant militarism and its hand- 
maiden, economic exploitation, will 
be outlawed, 


The children of the world — the 
promise of the future — will become 
the primary concern of every civil- 
ized Stale. 


The underpaid labor will have be- 
come but an evil memory of the age 
of conquest, when the luxuries of the 
few gave the key-note and the reason 
for the existence of the many. 

Political expediency will be sup- 
planted by the eullural and ethical 
needs of the people. 


Cunningly bred hatreds, fed by 
competing financial interests, will be 
replaced by mutual solidarity, and 
artificial scarcity ina world of abund- 
ance will be a nighimare of the past. 

Leisure will he equally prized with 
toil, and will become ihe source of 
creativeness and peace, 


But hefore these inevitable conse- 
quences can become daily actualities, 
men and women of the vast world 
will have to unite from conlinent to 
continent, determined ia redeem ihe 
achievements of Science and to snatch 
them from the hands of thase whose 
nefarious minds are dedicaled to the 
pursuit of power and the enslave- 
ment of mankind. 


“Nationalism and the split atom 
cannot exist together on the same 
planet,” warned Dr. William Fowler, 
research director on rocket and atom- 
ic bomb projects during the war, 
speaking on July 10, 19:6, at the 
Whittier Institute of International Re- 
lations, “I am nol a pacifist, but a 
survivalist.” As a solulion, he urged 
the formation of a world govern- 
ment, which, he said, we must ac- 
cept even if it meant a decrease in 
our standard of living. “The United 
Nations is only a step toward an 


ultimate goal —a sovereign govern- 


ment of the United Nations of 
the world, a world government with 
executive, legislative and judicial 
hranches,” 

Dr, Robert Pettengill, economics 
professor at the University of South- 
ern California, speaking at the same 
Institute, urged that people every- 
where examine their present scale of 
values in the light of the atomic 
age. “Hitherto,” he said, “the pri- 
mary values of most people have 
heen guided by (1) primary ohed- 
jence to the nationa! stale and (2) 
the preservation or attempt to pre- 
serve national independence. Unless 
individuals everywhere give their pri- 
mary obedience to God and disci- 
pline their personal lives to use love 
to stamp out hate both within and 
hetween nations, our civilization is 
headed for destruction.” 

Taking part in the same discussion, 
Norman Whitney, staif member of 
the American Friends Service Com- 
mittee, reported that after the first 
atomic explosion at Ios Alamos, a 
group of atomic scientists begged the 
army leaders and the President not 
to use the bomb on a populated 
place. “Despite these warnings,” he 
said, “two bombs were dropped on 
two Japanese cities, one at Nagasaki, 
which was the Christian center of 
that country. We have lost the moral 
leadership in the world, and there is 
only one way to gain it back.” 

This must be done by YOU and 
ME. The efforts of ‘others are not 


enough. You and I must be in on it. 
Do I make myself clear? 

Your pen, your word of mouth, 
your thought, your action, your ef- 
fort—all count, They must be exer- 
cised, asserted, expressed, at every 
opportunity that comes along, dy- 
namically so, backed by conviction, 
determination, and factual knowledge 
of the issues at stake, 

Wishful thinking will be of no 
avail. Abstruse metaphysics will get 
you exactly nowhere. But practical 
Yoga will. The Yoga of self-mastery, 
the Yoga of thought-control, of one- 
pointedness towards a noble objec- 
tive — the ultimate solidarity of the 
Human Race. 

you have a stake in the Atomic 
Age. 

There is at the core of you a 
nuclear system more powerful than 
any yet discovered by Science. 

Start your own chain reaction of 
thought! 

Loosen the bomls of inertia and 
penetrate with your own spiritual 
radiation the heavy clouds still drift- 
ing over the face of the life-giving 
Sun, 

The future is in Your hands and 
Mine. It is wrapped in the very 
atoms of our bodies, in the vibratory 
potencies of our thought. It is gestat- 
ing in the womb of our consciousness, 
waiting to he horn. 

What sort of World do you wish 
to live in? 


One World. ... or None} 


* )¥.ahsurd are the simultaneous admissions of the non-divisibility and elasticity of the 
atom, ‘The atom és elastic, ergo, the atom is divisible, and must consist of particles, or of 
sub-atoms, And these sub-atoms? They are either non-elastic, and in such case they repre- 
sent no dynamic importance, or, they are elastic also; and in that case, they, too, are 
subject to divisihility, And thus ad infinitum, Rut infinite divisibility af atams resolves 
matler into simple centres of force, ien precludes the possibility of conceiving matter 
as an obfective substance .... 


Accept the explanations and teachings of Occultism, and, the blind inertia of physical 
Science being replaced by the intelligent active Powers behind the veil af matter, motion 
and inertia become subservient to those Powers. It is on the doctrine of the ilusive 
nature of matter, and the infinite divisihility of the mem, that the whole science of 
OQcveallism is built, It apens limitless horizons to substance informed by the divine breath 
of its soul in every possible state of tenuity, states still undreamt of by the most 
spiritually disposed chemists and physicists.” 


—Il. P, Blavatsky, The Secret Doctrine, J, 519-20, written tn 1888. 
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The Theosophical Society and Its Aims 
HENRY STEEL OLCOTT * 

When a new Society asks a hearing of the world it is sure to be chal- 
lenged. The public has that vested right, and none but fools will object to 
its exercise... Men nowadays take nothing on faith, the era of enquiry and 
proof has come. 

. The Theosophical Society expects no exemption from the rule; has asked 
none; and my presence before this great audience, so soon after the arrival 
in India of our Cormmiltee, shows our readiness to give a reason for ils exis- 
tence. We believe it was a necessary outgrowth of the century. Í hope to 
show you that the hour demanded its coming and that it was not born before 
its appointed time... 

When our Society was organized ... the very first section of the by-laws 
adopted... allirmed that the object of the Society was to obtain knowledge 
of all the laws of nature. This covers the whole range of natural phenomena, 
and everything that concerns mankind and his environments... The Sociely 
is no propaganda, formed to disseminate fixed dogmas; therefore, as a 
Society, it has no ereed to offer for the world’s acceplance. It recognizes the 
great philosophical principle that while there is but one Absolute Truth, the 
differences among men only mark their respective apprehensions of that 
truth. It is not for me to say to you what this Absolute Truth is. If I were 
capable of doing so, then, for the first time since the world began, there 
would have appeared an infallible omniscient human mind upon earth... 

We do believe in the immortality of the human soul, the “we” meaning 
all the representative heosophisis whose minds have opened to me. In truth, 
there is not much elbow-room in our Society for those who persistently deny 
this assumption, for what advantage is there in studying all these primilive, 
sublime ullerances of the Vedas, the Zend Avesta, the Tripitaka, about the 
soul and a future life, if a man is incapable of realizing the idea of a spirit- 
ual self at all? Let such an one take his balance and weigh and count over, 
and christen the motes of nature’s dust-heap; and get ribbons for catching 
anew bug; and tilles for impaling a new beetle. He will die happy in the 
thought that his name, though Latinised or Hellenised past recognition, will 
be transmitted to posterity in connection with the solar refrangibility of ihe 
cucumber, or some other discovery of equally momentous importance. 

The study of occult science has a twofold value. First, that of teaching 
us that there is a world of Force within this visible worl of Phenomena; 
and, second, in stimulating the student to acquire, by self-discipline aud 
education, a knowledge of his soul-powers and the ability to employ them. 
How appropriate is the term “occult science,” when applied to ihe careful 
observation of the phenomena of force, is apparent when we read the con- 
fessions of scientific leaders as to the limitations of their posilive knowledge 
.. You cannot open a book on chemistry, physiology, or hygiene, without 
stumbling upon admissions that there are faithomless abysses in all modern 
science... Who, then, can tell us of the inner man? Who guards the keys 
of the secret chamber, and where do they hang? What dragons lie in the 
path? America cannot tell us, Europe cannot — for we have questioned both, 
But in the Western libraries we found old books which tell that in the olden 
times there was a class of men, who had discovered these secrets, had inter- 
rogated nature behind her veil, These men lived in the lands now called 


* Col, Henry S. Olcott was, with H. P, Blavatsky and William Q. Judge, ane of the three 
chief Founders of the mudecn Theosophical Society, organized at New York in 1875. 
Early in 1879, Madan Blavatsky and Col Oleotu went to India, The above extracts are 
from a memorable lecture delivered by HL. 5. Otcotr at the Framji Cowasji Mall, Bombay, 
on March 23rd, 1879. Reprinied fram The Theosophist, August, 1932, 
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Tibet, India, Persia, Chaldea, Egypt, and Greece. We find traces of them 
even in the sacred literalure of Mexico and Peru. And we have been told that 
this sacred science is nat extinct, but still survives, and is practised by men 
who carefully guard their knowledge from profane hands... 


To what highest good do we aspire? What is the highest good, but to 
know something of man and his powers, to discover the best means to benefit 
humanity — physically, morally, spiritually? To this we aspire... As Lo our 
ideas of the next world, the aid of metaphysics would have to be invoked to 
answer the question. Sullice it that we do not fancy the other world to be 
gross like this... Most men are apt to brutalise the next world in trying to 
construct a tangible idea for the mind to rest upon... Js if not enough to 
conceive of a fulure stale of existence corresponding with the new necessilies 
of the soul that has passed through and out of the cycle of matter und be- 
come a subjective entity? Can we not realise a life apart from the use of 
pots and ladles, easy chairs and mosquito curtains? Even the Fivanmukta, 
or soul emancipated, while living in this world, loses al! sense of relationship 
to it and its grossness. How much more perfect the contrast, then, between 
our narrow physical life and the Bhavit&tman, or sonl universalised — the 
soul having sympathies with the Universal Good, True, Just, and being ab- 
sorbed in Universal Love... 


... How can one be helped to acquire the mastery over his baser nature? 
Mighty problem — how change the brute into the angel? Why ask for the 
obvious answer to so simple a question? Does my friend imagine there is 
more than one way in which it can be done? Can any other but one’s own 
self effect this purification, this splendid conquest, in comparison with whose 
glory all the greatest victories of war sink into contemptible insignificance? 
There must be, first, the belief that this conquest is possthle; then, knowledge 
of the method; then, practice. Men only passively animal become brutal 
from ignorance of the consequences of the first downward step. So, too, they 
fail io become god-like, because of their ignorance of the potentiality of 
effort, Certainly one can never improve himself who is satisfied wilh his 
present circumstances. ‘The reformer is of necessity a discontented man — 
discontented with what pleases common souls; striving afler something better. 
Self-reform exacts the same temperament. A man who thinks well of his 
vices, his prejudices, superstitions, his habits, his physical, mental, moral 
state, is in na mood to begin to climb the high ladder that reaches from the 
world of his littleness to a broader one. He had better roll over in his mire, 
and dismiss Theosophy with a grunt of impatience. 


Great results are achieved by achieving little ones in turn; great armies 
may be beaten in detail by an inferior force; ‘constant dripping of little water- 
drops wears away the hardest rock. You and I are so many aggregations of 
good and bad qualities. If we wish to helter our characters, increase our 
capahilities, strengihen our will-power, we must begin with smal] things and 
pass to greater ones. Do you want to control the hidden forces of Nature, 
and cule in her domain as a king-consort? Then begin with the first petti- 
ness, the smallest flaw you can find in yourself, and remove that. Tt may 
fe a mean vanity, a jealousy of some one’s success, a strong predilection, or 
a strong antipathy for some one thing, person, caste, or a supercitious seli- 
sulliciency that prevents you forming a fair judgment of other men’s coun- 
(ries, food, dress, customs, or ideas; or an inordinate fondness for some- 
thing you eat, drink, or amuse yourself with, It matters not; if it is a 
blemish, if it stands in the way of your perfect and absolute enfranchisement 
from the rule of this sensuous world, “pluck it out and cast it from thee.” 
This done, you may pass on. 
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..- If India is to be regenerated, it must he by Hindus, who can rise above 
their castes and every other reactionary influence; and give good example as 
well as good advice. Useless to gather into Samajas, and talk prettily of re- 
form, aud print translations and commentaries, if the Samiijists are to relapse 
inte customs they abhore in their hearts, and observe ceremonies that to them 
are but superstition, and throw all their enlightenment to ihe dogs. Useless 
for Native gentlemen to sit at the tables of Europeans, in apparent cordial 
equality, if they have not the moral courage to break bread with them in 
their own houses. Not of such stuff are the saviours of Nations made, 


... We have chosen this land for our home, and feel a desire to help it anc 
its people in any way practicable, however humble, without meddling our- 
selves with ils politics, in which, as American citizens, we have, ... neither 
the right nor inelinalion to intrude ourselves. 

«c. The Indian Press has spoken of it as a very strange thing that Western 
people should have come here to learn instead of to teach, as though there 
were nothing in India worth the learning... It makes me realize how com- 
pletely modern India ignores the achievements of ancient Aryavarta. It shows 
ew complete is the eclipse of Aryan wisdom when people from the other 
side of the globe could know mare of the essence of Vedic philosophy than 
the direct descendants of the Rishis themselves... Here is material for a new 
school of Aryan philosophy which only waits the moulding hand of a master. 
We cannot yet hear his approaching footsteps, hut he will come, as the man 
always does come when the hour of destiny strikes. He will come, not es a 
disturber of the peace, but as the expounder of principles, the instructor in 
philosophy. He will encourage stndy, not inflaine passion, he will scaiter 
blessing, not sorrow... Oh for a Hindu great enough in soul, wise enough 
in mind, sublime enough in courage, to prepare the way for ihe coming of 
this needed Regenerator! Oh for one indian of so grand a mould that his 
appeals to his country-men would fire every heart with a noble emulation 
to revive the glories of that bygone time, when India poured out her people 
into the emply lap of the West, and gave the arts and sciences, and even 
language itself, to the outside world! ...Ah, young men of promise... be 
Indian first, and caste-men afterwards if you will. Is there not one of you 
to send the electric spark through this inert mass and make it quiver with 
emotion? Here lies a mighty Nation like a giant benumbed with sloth, and 
no one to arouse its potential energies ... The fault does not lie with the 
masses... It lies at the door of the educated class... You have ran through 
the curricula of science and literature, and made no practicat application of 
your acquired knowledge. The sentries of this sleeping Nation neglect 
their duty. 

But as the unrestful ocean has its flux and reflux, so all throughout nature 
the law of periodicity asserts itself, Nations come and go, slumber and re- 
awaken. Inactivity is of necessity limited. The soul of Aryavarta keeps vigil 
within the dorment body. Again will her splendour shine. Her prosperity 
will be restored. Her primitive philosophy will once more be interpreted, 
and it will teach both religion and science to an eager world. Ter ancient 
literature, though now hidden away from the quest of an unsympathetic 
West, is not buried beyond revival. The hoof of Time, which has stamped 
into dust the vestiges of many a Nation, has nol obliterated those treasures 
of human thought and haman inspiration. The youth of India will shake 
off their stoth, and be worthy of their sires. From every ruined temple, from 
every sculptured corridor cut in the heart of the mountains, from every secrel 
Vihåra where the custodians of the sacred Science keep alive the terch of 
primitive wisdom, comes a whispering voice, saying: “Children, your Mother 
is not dead, but only sleepeth.” 
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The Hierarchical Government of the 
Theosophical Society 


J. EMORY CLAPP 


Those who were members of the 
Theosophical Society (Point Loma) 
during the early days of G. de Pur- 
ucker’s administration will doubtless 
recall that when be first elaborated 
on “Hierarchies” as one of the Seven 
Jewels of Wisdom, students generally 
found much dificulty in understand- 
ing the subject; and it is quite evi- 
dent that even today our members 
experience the same difficulty. The 
reason for this seems to he that most 
of our members are not deep stu- 
dents and find it hard to get the 
spiritual point of view, as ordinary 
life is devoted almost wholly to things 
of a material nature; whereas The- 
osophical teachings or doctrines re- 
quire an understanding of both spirit 
and matter, for neither one of these 
can exist without the other, simply 
because they are not two separate 
things but merely opposite poles of 
one and the same thing. 


It is not the province of this ar- 
ticle to enter into an explanation of 
the doctrine of Hierarchies as the 
works of G. de P. have taken up that 
subject most fully, especially Funda- 
mentals of the Esoteric Philosaphy 
and, in more condensed form, his 
Occult Glossary, When we take up 
the matter of the hierarchical system 
of government, we need only refer 
to Messages to Conventions, and more 
particularly the address to the Eu- 
repean Convention of 1932 (pp. 34- 
12}. Ït is regrettable that more of our 
members do not make an earnest and 
sincere study of this remarkable book, 
for it treats most fully, not only of 


methods and policies, but also of the 


principles which underlie the policies 
and which therefore are. really in- 
separalile from the latter. Methods, 
on the other hand, involve only mat- 
ters of detai! and may he changed to 
suit the circumstances. Policies, as 
expressed by G. de P., are necessarily 
not only of long range, but unvary- 
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ing in substance and principle, so 
that the policies of one Leader must 
he consistent with that of all other 
Leaders and indeed of the Masters 
also. That G. de P.’s policies were 
deeply involved in the matter of 
principle is seen in his plea to the 
Cabinet of the T.S.; “I most ear- 
nestly beseech the Cabinet, forever 
to continue the same general policies 
that T have inaugurated since I took 
office,” 


We find one particularly i]juminat-' 


ing statement on page 34 of Mes- 
sages: “The very structure of hier- 
archical government is that the fire 
of life and of thought, i.e. the dele- 
gation of authority, exists from the 
hierarch or summit through all inter- 
mediale stages down to the lowest, 
and that each individual member 
throughout whe hierarchy is an in- 
tegral portion of the government of 
which it forms a part.” Here we 
should note that the term ‘delegate’ 
means to commit or entrust rather 
than to exercise authority, as most 
people seem to think. Commitling or 
entrusting implies an acceptance of 
obligation of a voluntary nature to 
fulfil the matter entrusted; nor is 
there any implication of impelling 
those who are delegated. By the vol- 
untary acceplance of the authority 
delegated, the delegate becomes “an 
integral portion” of the government 
with authority or power to act. To 
continue the quotation; “There can- 
not be a hierarchy without a dete- 
gation of authority from lop to bot- 
tom, which is equivalent to a dele- 
gation of responsibility from the head 
to what men call the lowest integral 
unit of the hierarchy.” Before leav- 
ing this particular stalemeut, we 


would call, attention to the reference 
to “the fire of life and of thought” 
or the instilling of spiritnal inspira- 
tion into the delegate, something man- 
ifestly impossible by compulsion. 
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Hence, from no standpoint can com- 
pulsion have any place in a true 
hierarchial system, 

There are some four or five other 
statements which greatly help to an 
understanding of this subject and as 
they need no further comment or 
clatification, we will let them stand 
by themselves. 


“No single individual of the So- 
ciely is dispossessed of delegated re- 
sponsibility and the prerogatives of 
individual jnitialive.” (p. 39.) 


“In a hierarchy every individual is 
not merely an integral and compon- 
ent part of the hierarchy, but de facto 
takes his own individual work and 
is individually responsible therefor; 
and in a democracy it is exactly the 
same — or should he.” (p. 35.) 


"ILP.B, came forth from her Mas- 
ters into the world to do a great work; 
she was charged to found a Society, 
and this Society was originally in- 
tended to have as its fundamental 
principle of government the utmost 
freedom for every individual mem- 
her thereof, combined with individual 
inalienable responsibility; because 
only in this manner can a true hier- 
archical government exist.” (p. 37.) 


“We Theosophisis are linked with 
the gods, I repeat it linked with the 
gods, and with the hierarchical sys- 
lemulic organization, and it is our 
duty to recognize this fact and to obey 


... but to ‘obey’ not as slaves ohey, 
but as free men obey the dictates of 
conscience and the impulses to do 
noble deeds. Obey the Voice within! 
This is spiritual hierarchical govern- 
ment.” {p. 40.) 


“If the day ever come, my Broth- 
ers, when you find that the Leader 
of the Theosophical Society, or any 
President of any National Section 
thereof, becomes what the Americans 
call a ‘boss,’ you will know that struc- 
lura] decay and degeneration have set 
in amongst us. The very essence of 
the hierarchical system of owe Mas- 
ters’ work is brotherhood, lave, com- 
passion, strong intellect and vigorous 
and alert discrimination, including 
the incessant slinnutation of the spiril- 
ual and intellectual faculties in the 
individuals composing our boedy-cor- 
porate. Remember these wards,” 


(p. 39-——Italics mine—J. E.C.) 


“The government of the T.5. is 
this: Every National Section is auto- 
nomous under the provisions of the 
Constitution of the T.S. This means 
that it runs its own affairs as it will, 
well or badly. The Leader never in- 
lerferes with the internal affairs of a 
National Section... Remember, Com- 
panions, you will never learn what 
responsibility is, you will never learn 
how to stand on your own feet, aud 
do yonr own job Like men, until you 
are willing to do it.” (p. 204.) 


“Tt is not bibliotatry based on our Theosophical text-books which marks 


the genuine Theosophist. [t is not shutting ourselves within the narrow and 
restricted hounds of egoistic and self-sullicient organizations whieh will prove 
those doing so to be gentine Theosophists, nor are they true to the teachings 
of the Masters and of their Messenger H. P. Blavatsky, who preach and 
teach Theosophy, but refuse to practice it, "Theosophist is who Theosophy 
does,’ once wrote H. P. Blavatsky, and wiser words were never written. Mere 
brain-mind acquainlance with Theosophic text-books dees not prove the 
genuine Theosophist, ‘Fhe geanine Theosophist is he who has love for man- 
kind in his heart, combined with a deep knowledge of the Theosophical 
teachings, and who carries these teachings into actual practice in his daily 
alfairs. It is brotherhood: first, last, and all the time, that should be the 
guiding principle in life, not only of each Theosophist’s own life, but of 
the policy guiding any Theosophical organization. ...” 


—G. de Purucker, Messages to Conventions, p. 196, 
© m 


A Lite Worth Living 
POLLY CARR 


This is the story of Mary Mcleod 
Bethune. It is a story of special in- 
terest to Theosopliists—for the life 
of this woman is another case in 
proof of one of Theosophy’s basic 
tenets. 

And that is, of course, that the 
great, the highly-evolved individual 
is not enslaved hy his environment. 
lle takes the materials of his life— 
however shoddy they may seem lo be 
--and with them he does what he 
will, 

It is the greatest, the most heart- 
ening encouragement, to study the 
fives of these rare individuals, Proba- 
bly you have your own favorite list. 
ht may include the name of Abraham 
Lincoln—or perhaps that of George 
Washington Carver. Tt could well 
include the name of Mary Mcleod 
Bethune. 

She was born with the traditional 
“Three Strikes” against her, First of 
all, she was of the female sex. Sec- 
ondly, ber origin was as humble as 
could be imagined... her parents 
were desperately poor, Thirdly—and 
most damning—she was a Negro... 
the child of slave narents, 

Any one of these might be enough 
to discourage the average person 
from any particularly far-reaching 
ambition. 

But Mes. Bethune, who couldn't 
read or wrile until she was 11, now 
is known and loved, literally, by 
millions. 

Once the girl, Mary McLeod, start- 
ed to learn, she couldn’t pet enough 
“learning.” She wanted more educa- 
lian—and more—and more. And she 
wanted to share her wonderful 
knowledge with others. She taught 
lier first school lessons to her family 
—17 children there were; Mary was 
the 15th, Phey sat around in the 
candte-lighted log cabin at night— 
tired from the day’s work in the 
cotlon fields—but willing to learn 
from Mary. 


People usually were willing to 
learn from Mary—and to take orders 
from her, loo. So she naturally 
startled organizing, teaching, execul- 
ing... getling things done, She set 
up her first schoo! in Daytona Beach, 
Florida, Capital: $1.50. Pupils: her 
son and five little girls. Materials: 
charcoal for pencils, mashed elder- 
berries for ink. And hamd- repaired 
furniture from the city dump. 

You couldn’t say the school pras- 
pered at first exactly—but it grew. 
Two years later, Mrs. Bethune owned 
the ground on which the unsavory 
city dump so long had flourished, 
She financed the deal by selfing sweet 
potato pie and ice-cream to railroad 
constriction gangs, 

She buih Faith Mall with the help 
of workmen who used second-hand 
bricks—and who took out part of 
their pay in tuition, 

Bethune-Cookman College — as it 
is known now — is a four-year ac- 
credited college today — a college 
which has turned out two thousand 
graduates, It concentrates for the 
most part on vocational and trade 
skills — and, in particular, on teach- 
er-Lraining. 

Mrs, Bethune volunteers the answer 
to a queslion she supposes you might 
ask. “Why is teacher-training so im- 
parlanl?” “Because the state of 
Florida,” she will answer, “does not 
permit white teachers to teach Ne- 
groes in public schools. And in all 
of Florida, where 500,000 Negroes 
live, there is only one school of 
higher education provided for Ne- 

groes.” 

Yes, it is clear enough. The work 
at Bethune-Cookman college is im- 
portant, ; 

Also important are some of the 
other jobs Mary Bethune has held, 
President Roosevelt, during the de- 
pression, appainted her as head of 
the Negro division of the Nutional 
Youth Administration. At the United 
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Nations conference in San Francisco 
last year, she served as one of the 
team of advisers to the five U. S. 
voling delegates. Quite an honor for 
a woman—to say nothing of one whe 
happens to he a. Negro, in our society 
of false divisions and barriers. 

Mrs, Bethune also is president of 
the National Council of Negro Wom- 
en—an organization which she found- 
ed—({and the Los Angeles chapter 
of which is headed by an old friend 
of Mary Bethune, Dr. Veda Somer- 
ville, a distinguished and charming 
woman herself). 

Mrs. Vethune—now 71—is pos- 
sessed of a remarkable vigor and 
strength. Every morning she reads 
a passage to her fellow workers 
from a devotional book—and one 
af her favorile passazes is this: 
“With ihis new day, O God, tet some 
new strenaih be mine.” From seme 
source, Mary Bethune always has 
received that strength “to get things 
done.” 

Mary Bethune may not look tike 
your traditional concept of a queen. 
But she has a regal bearing, a queen- 
ly demeanor—and a self-assureduess 


which commands respect, 

More than that—there is a warmh 
and kindliness, a truly human cur- 
rent, which reaches you and calls 
forth a response. When great ac- 
tresses have it, they call it “empathy.” 

And, above all, there is a keen, 
sharp, ever-functioning intelligence 
-something more alive and vibrant 
than intellect—ralher, a never-stalic 
wisdom “which, perhaps, has its 
source in intuition. 

That warmth and wisdom combine 
to bring us this message of Mrs. 
Bethune’s life—in these, her own 
words: 

“Let me say this. The time has 
come for us lo think—not as races 
or nalions~-bul to think together in a 
spirit of love. Tt is time to cat down 
the mountains, to lift up the valleys, 
and to build) a broad democratic 
plain on which all might walk t- 
gether toward peace, freedom, eco- 
nomic security and brotherhood.” 

Truly and theosophically spoken! 
These words might, indeed, have 
come from the mind and heart of 
another great woman—Helena Pe- 
trovna Blavatsky, 


Thoughts on a New Race 
CECIL HIND 


Perhaps a more apt title would be: 
Think as Young as You Are,” since 
this is writlen for youngsters—and 
Olusters, And if same synonyms are 
wanted for Oldslers, we can call 
them Keactionaries, Shellbacks, old 
Puddy-Duddies, and so on. There 
aret feo many of ihem. But when 
we finct one, we find his (or her) 
thinking has gotten info a groove. 
Let me get right out on a timb 
right here, for it is my opinion that 
we are doing some very blind, worm- 
like thinking on the Pacific Coast. 
And elsewhere! For years we have 
talked about the Coming Race—the 
tall, straight-limbed, — fine-thinking 
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ones. For years we have been point- 


ing at this child, awl that child, 
feeling much more than half-con- 
vinced that here were some speci- 
mens. : 


. 


We were riglit, Fhey are here, And 
it has been a marvelous experience, 
recognizing Ihem as Ihe glorious 
young precursors. Wondrous chil- 
dren, Fine intellects, Something deep 
withia them that Oldsters only barely 
sense ts there. The Coming Race is 
arriving, to bring a new glery to 
our Earth Planet. 

You've beard something like that 
before, 

Do you know, though, what has 
happened? We Oldsters have found 
the rare avis—the beautiful new 
specimen—rising from Gur soil; the 
first shoots, and millimis following, 
And what have we done? We have 
chucked some more of our rotlen old 
sail, and our dubious humus, on lop 
of these first, fine specimens, And 
they are choking and stifling wider 
it, right now. 


ee ee 
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du im wriling Us to our young- 
sters—this article —- hoping to set 
them free, I know where they are. 
They are in our classrooms, in our 
workrooms, and in our high schools 
and colleges, They are the serious 
ones; the wondering ones. Even be- 
fore adolescence, they know what is 
going on—and į mean by that, that 
al an incredibly early age they have 
their fabulous intellects, and under- 
standings, at work. 

However, they don’t make the im- 
pressions that some persons might 
look for. They are not blustering, and 
impressive, and domineering. They 
are nat apt at tart and smart repar- 
lee. They are not even very vocal. 
But you will find them appraising— 
appraising and appraising, always; 
studying, weighing, analysing. And 
when they speak, they are probably 
very seldom understood, [| would go 
much further, and state that they are 
never WHOLLY understood. 


Don't ponder over that statement 
loo fong, though. After all, this 
earth is naw theirs, and it is time 
we Jooked upon ourselves as the 
Vanishing Race—we Oldsters. After 
all, if we cannot understand these 
young migrants, it surely isn’t any 
fault of theirs! 


The situation is much like the his- 
tory of the American Indian, who 
discovered a new race on his shares— 
a race which happened to be easily 
recognizable, because it was white. 
As ship after ship landed more set- 
tlers, certain wise men among the 
Indians told their people that this 
was the beginning of the end. And 
so, in great measure, it was. And the 
Indian, in great numbers, has gone 
to his happy hunting grounds. 


We Oldsters should prepare our- 
selves for a similar fate. 


What I would really like to do, 
though, is speed our passing. But be- 
fore you are overcome with conster- 
nation, [ hasten to beg not to be 
misunderstood. I am not advocating 


the immalation of everyone over 
forty-six—or even overtone hundred 
and forty-six. But I do urge this, that 
we realize as quickly as possible 
that a greater race is slipping in 
amongst us, Theirs is to he the rule 
not ours. Theirs the Dominion—and 
the Power—and the Glory—and in 
their domain the power and the glory 
shall he as great as anything earth 
has ever known. 


So let us listen to them. Let us 
urge them to speak. Let us cast off 
the dubious humus of our leaden 
ideas, and our restraining ways, and 
instead get the Youngsters of the 
Pacific Coast, and elsewhere, to 
think—and speak—as young as they 
are! 


Many will shy away from the idea. 
Yet there are voices among the 
young of today that are well worth 
listening to, They are voices from 
a New Day—a Coming Day—and the 
Dawn is already here. 


So speak fearlessly, you who are 
inheriting the Earth, And think! 
Think as young as you are! 


And if | would add one last word, 
it is this: 

The Old is done for... decadent... 
and decaying. Doddering Oldsters will 
clutch their money bags and pratile 
of their gold; not knowing that their 
gold has gone to dross, and that their 
power was never, at best, more than 
a chimera, a miasma, fouling the 
heart and the mind. 


You Old Ones—step aside!—and 
quickly!—for your vaunted might 
has never been but a step from the 
abyss. Today is a New Day, and a 
New Race. To them the torch! Lit 
hy flames no Oldster’s hand can 
kindle; by flames no Oldster’s eyes 
can see, 


With happy words of welcome, let 
us depart; for the Happy Hunting 
Grounds are calling. 


New Race! Welcome! And—fare- 
well. 
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Thoughts by the Wayside 


Not the least of the advantages of 
a vagabond-like existence is the ahil- 
ity that it gives to make comparisons 
between man and all the other forms 
of material life on this planet. 

A close study of animal life re- 
veals that, not having the power of 
verbal expression, animals reveal by 
their actians alone that which they 
really are, 

In the case of man it is found that 
he often relies on vocal or writlen ex- 
pression as a mere form of camou- 
flage to cover up or detract attention 
from his actions, the latler so often 
helying his words. 

In our so-called civilized world, 
it is a common habit to conceal a 
motive or an aclion, or to try and 
find a worthy reason for an unholy 
cause, by quoting verbosely from 
some Weighty tome written by an ac- 
knowledged master, There is nothing 
so deadly as the chopped-ap quota- 
tion, where words are twisted in 
meaning by elever deléction or lack of 
stating what they directly referred to. 

Adolph Hitler, Napoleon, Bismarck 
and many, many others who sought to 
seize power and rule by domination 
and suggestions have used the wordy 
barrages mentioned. ‘They deceived 
the people for a time, hut sooner or 
later their actions unmasked their 
true purposes and all of them have 
crashed, hut only afler mich horm 
had been commited. The ancient say- 
ing: “The Forces of Evil are a Law 
of Aunililation 1o themselves alone” 
is a true statement; it is hasel on 
the Divine Provision that ACTIONS 
finally disclose the hand of even the 
cleverest camoullager with words, 
Elimination always follows such dis- 
closures, BALANCE js restored. 

itis only the very nnobservant who 
are deceived hy these camonflaze 


‘methods. No Wayfarer could be; bis 


observation of all the Kingdoms of 
Nature bas taught him that there is 
only one way of being able to ap- 
praise a nian, and that is to observe 
carefully his Actions and disregard 


entirely his words, if the latter belie 
his actions. 

Anyone skilled in the art can de- 
ceive many hy honeyed words, bol- 
stered hy carefully selected extracts 
from ihe words of others. However, 
the Divine Laws that role this Uni- 
verse decree that it is a rare man whe 
can deceive another when it is found 
that his actions are in direct opposi- 
tion to the words uttered or wrilten, 

Here again Theosophy enters the 
picture as an aid. [tis a searchtivlt 
whose Jight is searing only to the 
unitie and those who would domi- 
nate others ruthlessly. Theosophy is 
an ethical system of great merit. [t is 
basel on mankind being divinely 
ruled by the great Trinity: Sincerity 
—Honesty—Justice. Theosophy slales 
that even a tyro on the Path of Self- 
Correction, which is the Theosophic 
one, must he absolutely SINCERE in 
his ideals and aspirations, HONEST 
in all his planning, and JusT in all 
his actions. The Trinity mentioned 
is the hasis of all masterliness, of atl 
chelaship, and even of all aspirants 
who merely await outside the door or 
carry the message of those within, 

Hence, due to Theosophy, one is 
furnished a true gauge hy which lo 
appraise the historical characters 
mentioned, as well as many minor in- 
dividuals, even down lo the everyday 
walks of life. Wt is aot for naught 
that one has heard: “By their rruirs 
(actions) shall ye know them,” “ac- 
TIONS speak louder than words,” aud 
many other aphorisms. 

Thaak ithe Spiritual Intelligences 
for seeing to it that animal life has 
jrolective camonflage alone. Only 
Man, having FHEE-WILL, uses wonns 
to excuse his actions. The hooded 
cobra sings not a hird-tike song, 
beither does the vicious scorpion 
chirp pleasantly like a cricket. 

MORAL :-~Ohserve actions, disregard 
al] words unless supported by these 
actions. 

And that's Analytical Theosophy. 


The Wayfarer, 
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ON OUR BOOKSHELF: The Perennial Philosophy, hy Aldous L. Hux- 
ley, Harper and Bros., 19:15. 

“Tf an arhat thinks to himself he is an achat, ihis is proof that 
he is not an arbat.” — Buddhist Saying quoted in Fhe Perennial 
Philosophy. 

T am one of those who feel grateful for not being a learned critic who 
must write reviews for highbrow journals and magazines on literary events, 

When Aldous Huxley’s Perennial Philosophy came into my hands early 
in the spring as a lay-reader, 1 was not expected to pass judgment ou it the 
following day. Now, as spring is passing into summer, [ have finished read- 
ing it and shall put it on my bookshelf within easy reach, together with other 
books, marked and worn from much use, such as the Bhagaved-Gilé, Ihe 
Voice of the Silence, the Tao-teh-Ching, the Golden Precepts of Esotericism, 
and the Imitation of Christ. 

Having read it, I feel the satisfaction to have spent day after day, in the 
quiet and solitude of early mornings, in the serene company of saints and 
sages of different time-periods and tongues. As to ihe author, he bas had 
the exceeding high taste of remaining in the background. Yet, | have been 
aware all the time of his presence and guidance. 

Already in the opening pages I realized that in the angust presence of 
genuine Wisdom you must lay aside the busy brain-mind-self, and attune 
yourself to the simple language, the unique imagery of these master-ex- 
pounders of the Inner Life. 

Paradoxical as it may sound, The Perennial Philosaphy is a most timely 
work and one cannot but feel deeply grateful to Aldons Huxley for having 
again given us an important hook to heslir us in our smugness, our sell- 
sulliciency and cocksureness. lts quality will counteract the mediocrity in 
lasle, and the leaning towards the “quasi? and “pseudo” in philaseplical, 
metaphysical, and mystical thought today. 

On the other hand the reception of The Perennial Philosophy proves that 
the people are hungry for the “bread of life”; and it is probably only human 
that it should whet the appetite to have it prepared and served by a recognized 
and brifliant writer, whom we cannot hlame for other-worldbiness, hut who 
stands right in our saphisticaled midst. Wherever may he his fect, bis head, 
we must admit, is among the slars. 


—Maju W. Synge. 


Theosophical Activities 


(PARTIAL LIST) 
LOS ANGELES — 


Lodge No. 60. Sven Eek, President. Public Lecture first Sunday af every month, 
3:00 PM., at 330 No. Western Ave. For information regarding Classes, etc, call 
FE-5914. 

Lodge No. 58. Mrs. Ressie M. Dirkley, President. Meetings held on Fridays, 8:00 
P.M, 831 No. Mariposa Ave. Call far iaformation O13063. 

Young People's Lodge Ne. 36. Richard H. Cutting, President. For information call 
NO- or FI-3521. 

Theosophical Information Olice. Boris de Zirko in charge. Room 240, Western 
Bldgs 553 Se. Western Ave. 1. A. 5, Fl-5221], Books for sale; lending Library, 
Editoria] offices of ~Theusaplia.” 


SAN DIEGO — 
Public Lectures erery Sunday, 3:00 P.M., Theosophical Center, Fourth Ave. ond 
Olive Sb, Jackson 1740.) Local and ont-ol-town speakers. Far information call 
T. Marriott, Franklin 7663. 
Ladge No. 1. Foster Ie Griffiths, President. Meetings every Friday, 8:00 P.M., at 
above address. 
Lalge No. 65. Men's Loge. George L, Calfve, President, Meets every second Wei- 
nesday, 8:00 PLM., at aleve address. For information call Wm. W. Stevens, See’y, 
Woodcrest 3453, 
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A THOUGHT TO REMEMDEN..... 


To be intelligent we must maintain an open mind, We must think aceu- 
rately and reason logically, and to do this we must keep our minds free from 
prejudice and passion, If we are to be intelligent, we must Jay aside every 
bias. It is much easier to be taken in by emotionally satisfying propaganda, 
than to face the stark and blunt truth. 

To he imelligent we must gird ourselves with doubt, The first rate mind is 
skeptical towards its dearest convictions. When we suggest doubt as an essen- 
tial to intelligence, we realize that we are setting ourselves against the pre- 
vailing notion of the masses, to whom doubt is something villainous and 
destructive. . 

Lazy people wish for certainty, not in order that they may think better, 
but in order that they may be relieved of the necessity of thinking. 

Timorous people cling tenaciously to old beliefs in the face of evidence 
which seems to others to disprove them, because [hey are unwilling to face 
the responsibility of change. What is more unfortunate still, autocratic reli- 
gious leaders, dreading the consequences of the misuse of Freedom in others, 
iry to impose their own beliefs on society at large, and condemn any de- 
parture from conventional standards as immoral. 

The doubters, the rebels, have been the greatest benefactors of the world. 
It is their names that have gone down in history, and not that of the conserva- 
tives, The voice of the majority may be that of forced triumph, content with 
the plaudits of the hour, reckoning little of the morrow. The dissenter speaks 
to the future, and his voice is pitched to a key that will carry through the 
years. 

Many people are fearful that doubt will shatter their cherished faith and 
traditions. But why should we fear? If there is truth in them, they will sur- 
vive the most inlense questioning and wil! be cherished all the more strongly 
and ardeutly. Doubt is simply a protection against credulity and fatuous 
ignorance, and an insurance against being mentally swindled. 


—Thos. L. Clarke, in Free Mind, July-August, 1945. 


History Does Not Wait! 
BORIS DE ZIRKOFF 


a“ 


++. daspite the agony and the sadness ihat we humans in our blindness feel, 


thera Js the wind of the spirit sweeping over the earth, rearranging, remaking, 


reshaping ...%-—G, de Purucker, 


The foremost object of the modern 
Theasophical Movement, as imbodied 
in the original Theosophical Sociely 
of 1875, has ever heen the formation 
of a nucleus of a Universal Krother- 
hood of Humanity. 

AIE other objects of the Society are 
subsidiary and therefore of lesser im- 
portance, however noble and valuable 
they may be. 

The Founders of the Society con- 
sidered its primary object of such 
paramount importance that the name 
of the organization remained for a 
long time “The Theosophical Society, 
or Universal Brotherhwad.” 

To appraise, therefore, the degree 
of suecess of the Socicty in the mod- 
ern world, it is not sulficient to con- 
sider, as is only too often done, the 
relatively wide spread of certain an- 
cient teachings in different paris of 
the globe; or to point to a radically 
changed outlook in modern Science, 
as being due to a very great extent 
to the presence of Theosophical con- 
cepts in the very “almosphere” of 
human thought. 

The question is: Jas the Theoso- 
phical Society created a well-inte- 
grated fiving nucleus of a genuine 
Universal Brotherhood of Humanity, 
which stands today as a glaring ex- 
ample of what can be done for the 
future welfare of the himan race? 

With all due recognition of the fact 
ihat many honest attempts in this di- 
rection have been made, and that 
these have been temporarily success- 
ful on a very smali scale and in a 
very imperfect way, it is, however, 
impossible to say thai the Society, in 
any of its ramifications, has suc- 
ceeded in the realization of its first 
and foremost oliject. 

To be sure, there exist in the Theo- 
sophical Societies of today some men 
and women inwardly dedicated to the 


supreme Ideal of Human Brother- 


hood, nay, the Brotherhood or One- 
ness of Aff Life. Their dedication is 
exemplified in action and in words, 
often in action alone. They are little 
centers of light, wherein the first ob- 
ject of the Theosophical Movement is 
a living reality. 

These men and women are very 
few. Their names are little known, or 
not known at al], Their tithes and out- 
ward achievements are not blazoned 
forth on the pages of theosophical an- 
nals, They are not congrezaled in cen 
ters, communities or setilements. Un- 
beknown to their own mortal minds, 
they are the pillars of the genuine 
Theosophical Movement, and redeem, 
at least to some extent, the unpatat- 
able record of ithe Societies’ public 
destinies, as exemplified in the sev- 
enty-odd years of Theosophical his- 
tory. 

Were these men and women an or- 
ganized unit, without losing their 
high quatities of inner achievement, 
one could perchance talk of a nucleus 
of Universal Brotherhood, in this, 
that, or another part of the world, As 
it is, they are scattered far and wide, 
and to speak of a nucleus in connec- 
tion with them would be to use this 
word in a very loose and general 
meaning, hardly applicable to the 
case. 

As far as organized Theosophical 
effort is concerned, history will have 
to record its dismal failure to farm 
a nucleus of genuine Brotherhood an 
universal lines. 

The Theosophical Societies of to- 
day are more interested in intellectual 
subtleties and points of doctrine thar 
in the practical application to daily 
and mutual life of the noble ethical 
ideas, which alone can bring us to 
ihe actual realization of a living 


Brotherhood on whatever scale it may 
he. 

The great majority of men and 
women connected with any Theoso- 
phical organized effort show them- 
selves often to be dactrinairians first 
and Theosophists after. This is the 
royal road to the formation of a 
Church. 

Brotherhood, whether Universal 
and Cosmic, or of the every-day-gar- 
dew-variety, applied in the common 
pin-pricks of bife, may be an idea dif- 
fienlt to define in exact and punctili- 
ous words, Yet most people, if they 
pause to think at all, will know in- 
wardiy what it means, and will recog- 
nize it outwardly, when they see it in 
action. 

When a Theosopical Lodge frowns 
al admitting Negroes to its gatherings; 
when members of the Society advo- 
cate, privately or publicly, reaction- 
ary ideas of human exploitation and 
discriminations when they use some 
distortion of ancient teachings to sup- 
port the political ideas of racialism; 
whenu oficial organs of one or am 
alher Society uphold the political 
ideas of a portion of mankind, en- 
gaged in a war of extermination, as 
against the political ideas of the other 
portion; when the humanitarian and 
progressive ideas of one or another 
member are branded by his co-work- 
ers as being but political slogans and 
propaganda; and when hundreds of 
otherwise good men and women 
spend their lives mainly in the pur- 
suit of intellectual knowledge for 
themselves, without the slightest re- 
gard to the problems of the Human 
Race in general,—Brotherhiood be- 
comes worse than the sounding brass 
aml the tinkling cymbals of the Scrip- 
tures, nay, it hecotnes a comfortable 
and convenient screen hehind which 
to hide the whited sepulcher of moral 
desolation and iniquity. 

We challenge anyone within the or- 
ganized bodies of the modern Theo- 
sophical Movement to tell us where 
we are wrong in stating this, and just 
exacily how! 


A brief and even superficial sur- 
vey of mauy a movement in this 
world would show anyone who is not 


blind that brotherhood exists as a 


diving reality in many of them; as 4 
matter of fact it exists in some of 
them with a far greater power aud 
vitality than it manifests today in the 
organized Theosophical Societies. It 
is a solemn thought which is worth 
pondering over. ‘Today the sands of 
many a cycle are running out, We are 
all weighed in the balance. It is a 
time of appraisal. Judgments are 
daily meted out, and sentences are 
pronounced. 

The one greet Thought which is 
flashing today from one part of the 
world to another, in these opening 
days of the Atomic Are, is that we 
Hive in a world which is One I orld, 


mul that we are all, ever fone ol 1s, 
OW- passengers on a li sailing 


the ethers of infinite Space. 

Ve are fellow-pilgrims upon the 
same endless pilgrimage-road which 
winds through the cyclic corridors of 
Time, up the slopes of spiritual awak- 
ening and growth, towards heights 
undreant of and future glories be- 
yond human imagination to conceive, 

lo this One World inhabited by a 
family of humans whose nature, des- 
tinies, and characteristics are inex- 
tricably interwoven and for ever 
knitted together in indissoluble 
union, a divided Theosophical Move- 
ment made up of individual frag- 
ments is an anachronism which, if not 
eliminated from within the Move- 
ment itself, will he by-passed by the 
ineluctable logic of History and 
swept into some obseure corner of the 
human arena, onto “some sandbank 
al thought or another, and there re- 
main a stranded carcass to moulder 
and die,” as eloquently pointed out 
hy H P, Blavatsky (The Key to The- 
osophy, p. 305). 

it is a habit indulged in by many 
members of the Theosophical Society 
lo point out the innumerahle divi- 
sions within the Christian Church, 
forgetting all the time that their 


own Movement is equally divided, 
and for reasons often mich: less plau- 
sible and fundamental than those 
which gave rise to the fragments of 
the original Christian Movement. It 
is again the case of the pot calling the 
kettle black. 


Unless a re-unification of organ- 
ized Theosophy becomes an actuality 
in the modern era, its ramifications 
and sub-divisions will only increase. 
As union, solidarity, oneness, and co- 
operation, are to be the key-notes of 
the coming era of thought, the di- 
vided Theosouhical Movement will be 
unable to serve as a fit channel for 
the transmission of new ideas coming 
from the Center of Light, behind the 
veil of outward phenomena and 
forms. Its own antagonistic and 
unbrotherly fragmentations will be 
the chief cause of this, 

The only way owt of this unfortu- 
nate predicament is to return as fast 
as we may to the original platform 
of the wade Theosophical effort, as 
initiated in 1875 hy H. P. Blavatsky, 
William Quan Julge, Henry Steel Ol- 
cott, and their co-workers, under the 
specific instructions of their own 
‘Teachers. 

This original platform was primar- 
ily concerned with the formation of a 
nucleus of a Universal Brotherhood 
of Humanity powerful enough in the 
lining force of its spirituality to be 
the channel for true inspiration, and 
the example for countless men and 
women seeking the Light. 

No intellectual studies, no heauti- 
fully-worded lectures, no psychic in- 
vestigations, no charitable activities 
or social work, no medilations or ex- 
ercises intended to develop one’s as- 
tral senses of perception, and no per- 
sonal achievements along lines of 
purely selfish attainment, can be of 
any help in creating a living center 
of spirituality, or in forming a matrix 
through which higher forces will find 
it possible and advisable to manifest 
and work. 


Universal Brotherhood, if it means. 


anything al all, means an intense and 


living realization of the Oneness of 
all life, of the indissoluble unity of 
all evolving creatures, of the unbreak- 
able bonds which bind and unite all 
things. That realization, to be of any 
moment in the alfairs of the world, 
must be more than an intellectual 
theory. It must become a way of life, 
a code of conduct, a method of liv: 
ing. Its power must become felt in the 
“almosphere” of the man or woman 
who lives it, or the community which 
is based upon, and practices its im- 
plications. 


ee ee _- 


To five a life of Brotherhood does 
not mean to give up Principles when 
these are involved in order to “keep 
the peace;" it does not mean to pam- 
per to personalities when these assert 
themselves, as they will from time to 
time, [t means a life based upon Prin- 
ciples, and based so firmly that per- 
sonalities recede into an insignificant 
background and are transmuled in the 
light of the unifying bond. 

Living Brotherhood means strength 
of character, not weakness, [t means 
conviction, positivity, justice tem- 
pered with mercy, perspective and 
vision beyond the narrow confines of 
personal horizons. It means kindness, 
compassion, sympathy for the souls of 
men, the ability to understand and to 
forgive, the strength to stand alone 
and the ability to work collectively in 
joyful competition, [t means courage 
in_adversity, fearlessness in danger, 
gentleness in word and action, firm- 
ness in conviclion, magnanimily to 
all ane limes, sell-ahoegation 
orgetiulness of wrong to oneself 


dauntless defense of those unjustly al- 


tacked, abiding and sincere friend- 


sifip, searching penetration of the 
mysteries of life with the intuitive 

ving Brotherhood means all these 
things and a few others similar to 
them, just because il means looking 
for the best spiritual interests of all 
living things, the living for others in- 
stead of for oneself; and without 
these qualities and attributes there 
can be no living for others, for with- 


out them one’s life and effort are di- 
rected to the gratification of one’s 
awn personal selfhood, and the For- 
warding of the limited and narrow in- 
lerests of “me” alone. 

If the modern Theosophical Move- 
ment is to have a future, a future full 
of pramise and harmoniously related 
to the collective future of the race, in 
a world of united action for the wel- 
fare of ail men, it will have to regain 
its unity, its internal cohesion, its 
position of spiritual leadership, 
which it has to a very marked extent 
lost. It has Jost liese because of 
internal dissensions, personal pulls, 
lack of vision, absence of inspired 
leadership, especially after the de- 
parture from this scene vf action of 
those earlier grand souls which gave 
it its original impulse, and inspired 
at a later date fragments of the orig- 
inal Movement. 

It is not enough to point out that 
the Movement, in all ils fragmenta- 
tions and = sub-divisions, possesses 
some very wonderful people who are 
active in this, that or another way. 
Every movement in the world pos- 
sesses such people; without them no 
movement could possibly endure. But 
they are not strong enough to carry 
the Movement as a whole, and are not 
able to redeem to any preat extent the 
narrowness and selfish proclivities of 
olhers who are seeking personal pow- 
er or position or fame, or are just 
hanging on, like barnacles, to the or- 
ganizational framework of the Socie- 
ties, getling a Free ride while the ship 
of state sails on. 

There are always those who will 
hasten to remind us that all of this 
is the Theosophical Society's karman. 
Unquestionably this is true, Accord- 
ing to the vernacular of this land of 
ours: “Se what?” Is this a reason for 
students of ‘Theosonliy to lie down 
and wait until this phase of karman 
passes over? Assuredly not. It is a 
reason for aclion, for changes, Jor 
concerted endeavor to mitigate the 
eles af past and present mistaken 
nolions, and of equally mistaken ac- 


tions. Tt is an added reason to try 
and correct that which nothing in all 
the world will ever correct except 
the collective effort of the best stu- 
dents and workers the world over. Ít 
is time to eliminate from our midst‘ 
those influences which drag us down. 
It is time to cleanse the Auyear 
Stables, of our own making, and to tet 
peme + 
in the light to the dark nooks and 
corners of the Movement where en- 
crusted selfishness, contemptible nar- 
yowness, entrenched parochialism, 
and inexcusable sloth and indiffer- 
ence have lodged themselves. It is 
high time io eradicate from our 
midst, in whatever Theosophical 
Society it may be, that condition of 
apathy and inertia which the late Dr. 
Henry T. Fdge—one of the most 
penetrating thinkers in this Move- 
ment — called “feather-hed-Theoso- 
phy.” It is either that or stagnation, 
lt is either that or a new sectarian 
church-denomination made up of ill- 
digested doctrines worked over into 
some sort of “theosophieal” creed, 
as the years go by. Jt is either that 
change, that effort, that inner trans- 
formation and rejuvenation, --- or 
treason to the memory, the work, the 
sacrifice, the trust of H. P. Blavatsky 
and those whom she represented here. 
The teeming millions of this world 
are engaged in a collective effort to 
transform iheir life into at least a 
semblance of universal harmony. 
They are in search of those basic 
foundations of thought which, ethi- 
cal and enduring, would provide a 
firm basis for a new type of life, a 
civilization of solidarity and good- 
will. The call for Universa] Brother- 
hood has gone oul once again. It is 
heard from every pulpit and from 
every lecture platform. It is spread 
through the printed page and the 
voice of speakers. It is feebly articn- 
lated by the uneducated but well- 
meaning masses in various lands of 
the earth. It is the clarion-cajl of a 
New Era, and its echoes are reverb- 
eraling through every valley and 
from every mountain-range. It finds 


a mk me 
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exponents and messengers in every 
land and every clime, and the surging 
crowds of the people, whose instincts 
are rarely wrong, feel the urge of a 
new life, hear the keynote of the com- 
ing era, and, groping for words and 
expressions, rise in response lo il. 
They need leaders of thought, chan- 
vels through which to give imbodi- 
ment to their deepest yearnings, men 
and women who would become ithe 
symbols of a greater and grander life 
for mankind as a whole. 

If the Theosophical Movement 
were a united body, it might he able 


of mankind, until its own yanks are 
cleansed of human selfishness, and 
is efforis are raised to the plane af 
universal solidarity. 


There was a time, not so long ago, 
when the modern Theosophical Move- 
ment presented an imperious chal- 
lenge to the world, Today a world in 
turmoil, awakening to its inherent po- 
tentialities, dimly sensing the pres- 
ence of compelling Ideals, challenges 
the Theosophical Movement to re- 
gain its spiritual leadership among 
men. 


It is either that, or failure before 


to voice in no wneerlain terms this 
colleciive yearning of the human 
race. It could placate the enemies of 
human freedom hy the collective ex- 
ample of its diving Brotherhood, As 
it is, the Movement can at best add 
ils own voice lo the collective voice 


The Moral Law of Compensation 
By An EX-ASIATIC 


the tribunal of History. lt is either 
that, or years of frustration. Either a 
transformation from wilhin, or a dis- 
integration from without, It is either 
now or never, for History does not 
wait! 


This important article on what might be termed the dynamics of karman is from the pen 
of Willian Qaan Judge, and was originally primed in The Theasophist (Bombay), Vol. 


iii, Now 1, Octeber, 1881, pp. 15-16, . 
“For thou shalt be In league with ihe stones of the field; and ihe beasts of the field 


shall be al peace with thee.” (lob,¥,23) 

As a Western Theosophist J would like to present to my Indian brethren 
afew thoughts upon which I conceive to be the operation of the Law of Com- 
pensation in part, or, to put it more clearly, upon the operation of one branch 
of this law, . 

Tt seems undeniable that this law is the most powerful, and the one having 
the most numerous and complicated ramifications of all the laws with which 
we have to deal. This it is that makes so dillicult for a human spiri the upward 
progress after which we all are striving, and it is often forced upon me that 
it is this law which perpetuates the world, with its delusions, its sadness, its 
illusions, and that if we could but understand it so as to avoid its aperation, 
the nirvana for the whole human family would be an accomplished fact. 

Tn a former number a respecled brother from Ceylon, speaking with 
authority, showed us how ta answer the question so often asked: “Why do we 
see a good man eating the bread of poverty, and the wicked dwelling in riches, 
and why so often is g good man cast down from prosperity to despair, and a 
wicked man after a period of sorrow and hardship made to experience for the 
halance of his life nothing hut success and prosperity?” He replied that our 
acla in any one period of exislence were like the arrow shot from the how, 
acting on us in the next life and producing our rewards and punishments; So 
that to accept his explanation—as we must—it,js, of course, necessary Lo 
believe in reincarnation, As far as he went, kets very satisfactory, hut he 
did not go into the subject as thoroughly as his great knowledge would permit. 
is to be hoped that he will favor us with further essuys npon the same sub- 


ject. 


I have not yet seen anywhere stated the rationale of the operation of this 
law—how and why it-acls in any particular case. 


To say that the reviling of a righteous man will candemn one to a life of 
a heggar in the next existence is definite enough in statement, but it is put 
forward without a reason, and unless we accept these teachings blindly we 
cannot believe such consequences would follow. To appeal to our minds, 
there should be a reason given, which shall be at once plain and reasonable. 
There must be some law far this particular case; otherwise, the statement can- 
not he true. There must occur, from the force of the revilement, the infraction 
of some natural regulation, the production of some discord in the spiritual 
world which has for a consequence the punishment by beggary in the suc- 
cedent existence of the reviler. The only other reason possible of statement is, 
that it is so ordered. But such a reason is nol a reason at all because no Theoso- 
phist will helieve that any punishment, save that which man himself inflicts, is 
ordered. As this world is a world produced by law, moved by law, and gov- 
erned by the natural operation of laws which need no one to operate them, 
but which invariably and unerringly operate themselves, it must follow that 
any -punishment suffered in this way is not suffered through anv order, but is 
suffered because the natural law operates itself. And further, we are com- 
pelled to accept this view, because to helieve that it was ordered, would infer 
the existence of some particular person, mind, will, ar intelligence to order 
it, which for one instant no one will believe, who knows that this world was 
produced, and is governed, by the operation of number, weight and measure, 
with harmony over and above all, 


So then we should know in what manner the law operates, which con- 
demns the reviler of a righteous man to beggary in his next existence. That 
knowledge once gained, we may be able to find for ourselves the manner and 
power of placating as it were this terrible monster of compensation by per- 
forming some particular acts which shall in some way be a restoration of the 
harmony which we have broken, if perchance we have unconsciously or inad- 
veriently committed the sin. 


Let us now imagine a boy born of wealthy parents, but not given proper 
intelligence. He is, in fact, called an idiot, Bul instead of heing a mild idiot, he 
possesses great malice which manifests itself in his tormenting insects- and 
animals at every opportunity. He lives to be, say, nineteen and has spent his 
years in the malicious, although idiotic, torment of unintelligent, defenseless 
animal life. He has thus hindered many a spirit in its upward march and has 
beyond doubt inflicted pain and caused a moral discord. This fact of his 
idiocy is not a restoration of the discord. Every animal that he tortured had 
its own particular elemental spirit, and so had every flower that he broke in 
pieces, What did they know of his idiocy, and what did they feel after the tor- 
inre but revenge. And had they a knowledge of his idiocy, being unreasoning 
beings, they could not see in it any excuse for his acts. He dies at nineleen, 
and after the lapse of years is reborn in another nation—perchance another 
into a body possessing more than average intelligence. He is no longer 


ave 


an idiot, but a sensible active man who now has a chance to regencrate the. 


spirit given to every man, without the chains of idiocy about it. What is to he 
the result of the evil deeds of his previous existence? Are they to go un- 
punished? T think not. Rut how are they to he punished; and if the compen- 
sation comes, in what manner does the law operate upon him? To me there 
seems to be but one way, that is through the discord produced in the spirits 
of those unthinking beings which he had tortured during those nineteen years. 
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But how? In this way. In the agony of their torture these beings turned their 
eyes upon their torturer, and dying, his spiritual picture through the excess 
of their pain, together with that pain'and the desire for revenge, were photo- 
graphed, so to speak, upon their spirits—for in no other way could they have 
a memory of him—and when he became a disembodied spirit they clung to 
him until he was reincarnated when they were still with him like barnacles on 
a ship. Fhey can now only see through his eyes, and their revenge consists in 
precipitating themselves down his glance on any matter he may engage in, 
thus attaching themselves to it for the purpose of dragging it down to disaster. 


This leads to the query of what is meant by these elementals precipitating 
themselves down his glance. The ancients taught that the astral light—Ahese 
—is projected from the eyes, the thumbs and the palms of he hands, Now as 
the elementals exist in the astral light, they wil) be able to see only through 
those avenues of human organism which are used by the astral light in travel- 
ling from the person. The eyes are the most convenient. So when this person 
directs his glance on any thing or person, the astra! light goes out in that 
glance and through it those elementals see that which he looks upon. And so 
also, if he should magnetize a person the elementals will project themselves 
from his hands and eyes upon the subject magnetized and do it injury. 


Well then, our re-incarnated idiot engages in a business which requires his 


constant surveillance. She elementals go with him and throwing themselves 


upon everything he directs, cause him continued disaster. 


But one by one they are caught up again out of the orbit of necessity into 
the orbit of probation in this world, and at last all are gone, whereupon he 
finds success in all he does and has his chance again to reap eternal life. He 
finds the realization of the words of Joh quoted at the head of this article: he 
is in “league with the stones of the field, and the beasts of the field are at 
peace with him.” These words were penned ages ago by those ancient Egyp- 
tians who knew all things. Having walked in the secret paths of wisdom which 
no fowl knoweth and the vulture’s eye hath not seen, they discovered those 
hidden laws, one within the other like the wheels of Ezekiel, which govern the 
universe. There is no other reasonable explanation of the passages quoted than 
the theory faintly outlined in the foregoing poor illustration, And T only oller 
it as a possible solution or answer to the question as to what is the rationale 
of the operation of the Moral Law of Compensation in that particular case, of 
which I go so far as to say that } think I know a living illustration, But it will 
not furnish an answer for the case of the punishment for reviling a righleous 
man. 


l would earnestly ask the learned friends of the Editor of the Theosophist 
to give the explanation, and also lint to us how in this existence we may act 
so as to mitigate the horrors of our punishment and come as near as may he 
to a league with the stones and the beasts of the field. f 


“Few Theosophists realize that there is in the world a power antagonistic 
to the best spiritual interests of men, the power which H.P.B. fougley during 
her entire life, and which every genuine Theosophist must fight if he is worthy 
to bear this noble name, It is the power working for obscurantism; it is the 
power of the enemies of the human race who yearn to see disunion and dis- 
array in our camp, and who work with subtil machinery, with subtil en- 
ginery of thought, to this end, and unceasingly, even when the poor deluded 
ones of our own camp sleep in fancied security.” 


~—G, de Purucker, Messages to Conventions, p.65. 
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Can Theosophy Help Us? 


PAT WARFIELD 


This little essay is in the nature of 
an open letter. l intend it for persons 
to whom the study of Theosophy is as 
lew as itis lo me—and also for peo- 
ple who have never until this moment 
heard of Theosophy. The less contact 
with Theosophy my reader may have 
had, the better, hecanse what T have 
lo say is of no concern to students of 
years standing. 

My business is news. I believe that 
I cot into that business because | like 
to find ont what makes things tick. 
During the last three years I’ve 
worked on a couple of newspapers 
and in the news bureaus of two of 
this country’s major radio networks. 


T've also held several other jobs dur- 


ing the past five years: clerked for 
an insurance company, acted as re- 
ceptionist for the chairman of the 
hoard of one of the largest financial 
houses in America, been exposed to 
three years of college, passed coal 
and fired and oiled on steamships, 
punched cows on a hig commercial 
ranch... | am not one of our Cali- 
fornia cultists or crackpots; l am not 
ualy, diseased, neurotic, or shy. [ am 
just an average American youth—25 
years old—-who likes cigarettes, 
movies, fast cars, and “fun.” 1 like 
other things, too, but I am pointing 
out these because ] don’t want you to 
imagine me as the academic nuisance 
l once considered all Theosophical 
students to he. 


l came to California over a year 
ago in order to check a recurring mas- 
toid infection. You can count on it 
ihat were it not for my health, I 
would still be back in God’s country 
that some people call New York. F 
am a newscaster on a local Holly- 
wood station. T is a strictly huck- 
sters business where people fre 
quently cut one another’s throats in 
every conceivable fashion to get 
where they want to go. A lot in radio 
business depends on the “front” you 
put ap. And T don’t kid myself that 


] am any more scrupulous or con- 
siderate of others than the next guy. 
Pushing yourself is the accepted 
norm in Hollywood, And radio busi- 
ness—with iis component fields of 
advertising and publicity—is one of 
the dirtiest, rottenest, and most de- 
ceitfu) frame-ups ever perpetrated on 
the unsuspectine American public, 


The news business in this coun- 
try is, like every other pursuit, gov- 
erned hy the profit motive. That's 
not the motive with which you enter 
the business, but its the motive you 
acquire after you've been in it For a 
time, and observe what a hopelessly 
corrupt racket it is. You may not 
know it, but your local newspaper 
and radio station get 60 to 100 per 
cent of their “news” from a few big 
syndicates, and from the Associated 
Press, the United Press, or the Inter- 
ualional News Service. Despite the 


big hue and cry about “freedom of 


the press” and preserving the “dig- 
nity and integrity of the American 
people” with freedom of speech, the 
news you read and hear is colored, 
obscured, revised, modified, and its 
guts removed, in order to comply 
with those conventions and accepled 
patterns formulated and, by now, ha- 
hitually sustained, by reactionaries 
and “vested interests.” 

Again, let’s not kid ourselves. We 
—you and [—~“the tnle guys” are 
just as responsible for the lying mis- 
representation and deceit in Ihe news, 
as the wealthy executives of the syn- 
dicates and press associations, who 
color the news to protect their own 
interesis. We are just as guilty be- 
cause we read it, believe it, and live 
hy it, and make no effort to find out 
where and why the delivery system is 
wrong. 

It is in the news racket, then, that I 
work: in an ollice equipped with three 
teletype machines over which comes 
hour afier hour, day anc night, un- 
remittingly, the Jeng, incredilly sor- 
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rowful and monumentally stupid 


story of the world as seen through the . 


dispeptic vision of narrow commer- 

cial interests, After a time al) these 
hundreds and thousands of news dis- 

patches begin to fit into separate cate- 
gories. One realizes soon that hetween 
their lines ore the unifying elementals 
of intolerance, avarice, and greed. 

And with the realization that the news 
is biased and censoved, and that all 
hews stories are merely variations on 
three or four principal themes—the 
news husiness loses its glamonr, its 
fascination, its unique appeal; you 
understand that you are largely en- 
gaged not in informing the people 
that they may learn and be wise, but 
in gorging the maw of ugly, finite 
little minds with scraps of twisted and 
(perverted emotions so that these 
minds may enjoy a kick—a sensuous 
thrill; and that you are just another 
one in the huge army of prostitutes 
within the eitertainment business 
conniving to appease a human lust. 
And you realize that something is 
wrong. 

‘It is not entirely the press associa- 
tions that are at fault. They merely 
capitalize on those words and phrases 
which sell more newspapers, and on 
those stereotypes and convenlions in 
thinking which have proved to he 
most acceptable in the past. Stories 
are modified to conform with the 
standards of demand and intelligence 
which we, through our purchases of 
papers and periodicals, have estab- 
lished. We are to blame. We are dis- 
honest, selfish, deceitful; and the per- 
centage of our personalities that re- 
sponds to these objectionable charac- 
teristics manifests itself in a like per- 
centage of similar characteristics in 
the makeup of our leaders anl repre- 
sentatives everywhere. Awl although 
I am not discounting the many pleas- 
anter aspects of ihe American news 
business, or the whole world scene, I 
must conclude that its ethics are pre- 
dominantly disgusting. 

By this time you may be wondering 
what al] this has to do with Theoso- 


YW 


phy. Just this: 

_ [ want to establish two things in 
your mind. First, that the wriler is a 
normally sane and sentient Ameri- 
ean youth. Second, that he is in a po- 
silion to observe the exciting and 
powerful pageant of both the good 
and the evil in the world of human 
events, That world for me is a pretiy 
good place because of my circum- 
stances. But | know equally well that 
most of the people in this world bave 
not what they need, and that in the 
overall picture there is a preponder- 
ance of blood, fear, shame, and grief 
and that this condition reacts directly 
on all of us. 

I feel very strongly that this con- 
dition need not persist. We suffer it 
to persist because we have not be- 
come sufficiently aware of our po- 
lentialities, In part, we are lazy; but 
in part we are blind: the laziness, f 
do nol as yet know how to overcome; 
the blindness, [am attempting to Gud 
a way out of. 

When | came to California, | 
looked upon Seventh Day Adventists, 
Father Divines, Jehovah's Wilnesses, 
Rosicrucians, Astrologers, ‘Theoso- 
phists, 1 An’s, Psychic Researchers, 
Spiritualists, Voodoo-ers, and the av- 
erage church-goer as part and parcel 
of the same decrepit aud unstable 
mental attitude, All were associated 
in my mind with those ads for the 
Seven Keys to the Kingdom that you 
find in the back of cheap, sex and 
weird-story pulp magazines, | was 
on the lookout for, and wanted to he- 
come associaled with, a small serious- 
minded group of men and women 
who were realistic, sane, intelligent, 
and interested in investigating certain 
human phenomena in a setentific 
manner, An editor in the network 
news-hureau where [owas working 
suggested that F accompany him to a 
Theosophical lodge meeting. [ did. T 
felt respect for the intelligent and 
cautions altitude of the majority of 
the people encountered there. | was 
particularly struck by the unassum- 
ing erudition and reasouableness of 


eee eS 


ee mamm 


I 
i 
1 
1 
I 
H 
È 
l 
1 
I 
' 
' 
' 
1 
I 
1 
I 
1 
' 
' 
I 
I 
| 
I 
1 
1 
1 
I 
I 
E 


the Theosophical lecturer at that 
meeting. J] got to know him better, 
and after a few monihs, | had some- 
thing of a showdown with him. 


I put my cards on the table. I said 
that the Theosophical code of ethics 
was to my way of thinking remark- 
ably fine. But the teachings of Theo- 
sophy were mainly based on informa- 
tion allegedly derived from adepts 
who had acquired it hy “occult” 
means from a source not accessible to 
the average student. 

“Yes,” said my man, “that’s right.” 

“Then why,” I asked, “should F 
fatl for this incredible supernatural 
hokum you seem lo believe in, any 
more than the hokum propagated by 
any number of fraudulent organiza- 
lions in Southern California?” And 
I went on to assert that I was, to say 
the least, extremely leery of any or- 
ganization which claimed to possess 
knowledge and utilize forces beyond 
the realm of ordinary human experi- 
ence. 


T told this Theosophical lecturer 
that if there were adepts accom- 
plished in meditation, precipitation, 
and levitation, and if there was a 
body of knowledge held by some en 
tities superior to that of the average 
man, I should like some physical 
demonstration — some indisputable 
assurance that what | was heing told 
of the powers of these “Adepts” was 
“on the level.” 


Do not misunderstand me, | see 
far more practical applications of the 
occult teachings, if true, than as a 
mere bag of parlor tricks. But I am 
stil] just an impressionable “joe” 
who, upon witnessing control over 
the force of gravity, for instance, 
would say: “Well, if this advanced 
Theosophist can indisputably pull a 
stunt dike levitation, maybe his philo- 
sophy and his ethics are something 
more than mere intellectual theories.” 

This lecturer told me that I had 
every right to be skeptica! of certain 
phases of the Theosophical teach- 
ings; that it was healthy that I be so. 


He also said that it was up to me to 
convince myself of their authenticity, 
He advised me to continue plowing 
through Theosophical works, such as 
G. de Purucker’s soteric Tradition, 
in order to acquaint myself with 
Theosophical precepts, and that when 
the proper lime came more advanced 
knowledge would be mine, He said— 
and this is the part that swung me— 
that the new student of Theosophy is 
- like the freshman in a college chemis- 
try class: al first it is necessary for 
him to accept much at the word of 
the instructor, but with growing prog- 
ress he can experiment and prove 
for himself what as a freshman he 
had temporarily to accept on faith. 
That sounded very reasonable to me, 
and that is what Í intend to do. 


Now here’s my point. My experi- 
ence and probably yours, has taught 
us that all is not as it should be in 
this world of men—that we live 
miserably as compared with the way 
we could live, ihat our civilization is 
suffering from a complete lack of 
basic values of any kind, We need 
not be California cultists to admit 
that fact, because all around us are 
the signs—pariticularly in the fields 
of medicine and psychology and 
modern science—that man’s investi- 
gations are touching closer and closer 
on an intangible, impalpable un- 
known. Yet orthodox science even to- 
day is so hull-headed in some of its 
departments that it still refuses to 
admit its centuries-long materialistic 
delusions. 


By some other outlet, then, through 
some other means, we who are seri- 
ous must conduct our investigations, 
Perhaps Theosophy really knows, as 
it says it does, the why and where- 
fore of our lives. I figure it’s worth 
looking into, To be sure, we will en- 
counter weird characters in the Theo- 
sophical organization! But there are 
also, in my immediate experience, a 
few very sharp individuals who are 
not easily fooled and who are Theo- 


sophists. We who are surveying Theo- 
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sophy with a cautious and skeptical 
eye can ignore those whom we con- 
sider to be the “inevitable screw- 
halls.” We.can ignore the occasional 
simperings about “sweetness and 
light” that we sometimes read in 
Theosophical publications. We can 
rewrife in our own minds and in our 
more welcome phraseology the pas- 
sages in Theosophical literature that 
seem “cult-ish.” Then we can get “al 


ness with as much intelligence and 
circumspection as we are capable of. 

If we who are new to this study 
realize in the future that it is just 
another “racket,” lels expose it. But 
if we find that Theosophical tenets 
are true hy every test we can devise, 
then let’s get more “sensible, husy, 
down-to-earth” people interested in it. 
But let's not evade the- issue. Let's 
decide it one way or the other. Ani 


the bones” of this Theosophy-busi- tets do it now, 


Reflections on “The Known” 
CECIL HIND 


We humans are much like an audience, sitting in a theatre, or an andi- 
torium. Before us is a closed curtain, The lights are on. We fidget, and rustle 
around, We are waiting! 

Occasionally one of us may feel that he is being beckoned. We are not sure 
of it. But this humdrum period of sitting, waiting and wailing, is hard on the 
nerves, So, if we have only an impression that we are being beckoned, we 
hurry headlong to the side door,—those side doors that flank every stage,—-- 
and we disappear within. 

We never come back! And for a simple reason. 

We want to leave hebind us the impression that the “Master has called.” 
for it is so very well known that “when the pupil is ready, the Master will 
come.” That is so very well known, because it has been taught for so long. So 
millions upon millions of us wait, facing those closed curtains, wondering 
when the Master will peek through,—will see us,—will recognize our great 
state of Readiness, —and will send an usher,—or mayhe himself !—to heekon, 


Fm sorry friends, hut there is no one on the stage. 


Soft breezes may blow, and rustle the draperies; and give the illusion of 
Great Presences helind the shielding Veil. But it is onty Mlusion. The Great 
Presences have out-guessed us,—or most of us! 


How could you think,—how coutn you,—that the Macrocosm would wait 
on the Microcosm? That the Master would wait on You? 


The Master is so much more profound, and wiser, and so much closer, than 
that! He is in You! He lives in You every moment. He is in every breath you 
take, Every Hope you have, every Ambition, every Urge,—He knows then 
almost before you do. 


Aud that is really why so few who call themselves pupils, ever find the 
Master; for the moment you realize, through your kindliness, your honor and 
your inlegrity,—through your steadfast adherence to the Golden Rule,-——that 
the Master has come,—-why—and it’s not such a great mystery at all,—you 
discover that YOU are a Master, too. 
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Resurrection! 
JAN H. VENEMA 


lf a human being during life on 
earth could consciously behold the 
panorama which the Higher Self sees 
with its spiritual eye before birth and 
death, what inexpressible revelations 
il might have! How many moments 
of great rejoicing might pass in re- 
view, but, oh, how many unutterable 
sorrows! The Hollander who, in May, 
1915, lived intensely in those first mo- 
ments of the glimmer of Freedom on 
lhe horizon—and which of us did 
not?—felt that mingling of vibra- 
tions which then and later reverber- 
aled in his sonf] as one grand sym- 
phony. A symphony with keynotes 
of the eternal cosmic harmonies, and 
with aflfegros and adagios as only 
the ear of the son! can hear. At such 
unforgetlable moments, hehalding the 
panorama as a whole, listening to the 
finished fragment of the always, un- 
hnished, symphony, man deeply real- 
izes how incomplete are the annals of 
history: of the individual, of the 
country, of the race, of humanity! He 
becomes very silent and ponders .. . 


Indeed, the annals of the history of 
the individual, the land, the race, and 
humanity, however excellently writ- 
ten down hy great minds and writers, 
are only a reflection of the reul act- 
ing of the pilgrims of eternily. And 
it is the same with the annals of the 
history of our own theosaphica! 
movement, as those who have read 
The Mahatma Letters to A, P. Sinnett, 
and H. P, Blavatsky’s Letters, well 
know, And in these times of apparent 
absenralions and resurrections, the 
return of the light of Freedom, it is 
not different. Those who know exact- 
ly how our theosophical work was 
carried on during the dark years, and 
indeed was even extended in a way 


that otherwise might be conceived as- 


impossible, might tell you strange 
stories. [fowever, these are forever 
recorded in the different aspects of 
the Akasic light. 


By the work which we are now do- 
ing together in this movement, and by 
that which we shall do, after many of 
us pass through “the portals of sor- 
row and purification,” we shall all— 
you and I — imprint further frag- 
ments of the ever-changing panorama 
on that Aksic light, the fragments of 
an eternal and grand symphony, 
which ever repeats itself, and will he 
heard in all periods; the music of a 
real (spiritual) freedom, of love and 
compassion, of the true hrotherhood 
of humanily. Each of us will do so 
in his or her way, for we have differ- 
ent capacities and faculties, but each 
of us will play his or her melody in 
such a way that a UNITY-~impressive 
and inspiring—will result, as this 
universe shows with all its changing 
manifestations and wealth of color. 
This heamiful symphonic unity has 
prevailed after the day of lihera- 
tion; it was the cause of so many new 
friends entering aur movement in this 
country, especially young and en- 
thusiastic workers; it was the cause 
of the support that we could give to 
other workers, perhaps even across 
our frontiers; it will be the cause of 
our preservation in the future, and 
of our growth, and it will ensure the 
help af those who have always been 
the protectors of spiritual movements 
and who know the true Guardians of 
the Temple. In these times the ex- 
ample of our fives, and the spoken 
word to interpret our philosophy of 
life, will be more than ever necessary, 
by the side of the written word. For 
when the life is lived this spoken 
word obtains the magic power which 
awakens the Higher Self in our fel- 

lowmen, which hy the help of knowl- 
edge and experience lights the Budd- 
hie light in other friends. For this 
reason we should bear in mind that 
stiuly-group leaders and speakers 


with the qualities once described by 
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Gottfried de Purucker, will be very these things: ona wishes to be sure—but 


much required in the near future. where ahere li a questa: abevt ha volies 
r E 3 © Involved, whera there is a selfish searching 
j ; Our National Convention on the of “what I wani,” there is no heroism, no 
| Hlth of July, 1946, has shown us love, no aedf-giving, Thare is not the ghost 
+ something of that great unity and- e S E god-like, heroic 

' made us lisien to the great sym- ORA ia ‘ i A 
i +| . * en the year begins, when opens, ihe 
phony. There was a great promise for Gite mantami always make Ae vecad an 

Y 

a the future, A future of true freedom, my own heart and mind is this: A new year 
the liberation of the souls of men, is opening. Can I give myself a linte more 
ee More than ever before, ihe wards of than fast year? | pity from my soul the 
; K 5 man or woman who has nat learned the ex- 
Gottfried de Purucker come full of aiiis. jo. of givingiet ihe: well. There-ii 

meaning to all of us, workers in the not anything on earth that equals it in 

a ` X r 9 . . . . 

\ service of humanity, his words speak- beauty, in grandeur, in sublimily, and in 
ing of the peace and richness it brings to beth 


hearl and mind. 
: THE GIVING OF SELF 
a aand possi May these words of a Bard of the 
ere ls no freedom so great, no hoppi- Gods resound in our hearts in the 
: hess sa large, so wide-reaching, as the giv- ' 
ing of self in sasvice, i$ is the hero who same way as when he uttered them 
t gives himielf. If he did not give himself on this outward plane. May we work 
! utterly, thare would be no heroism in i. jn such a way that they resound still 
this the giving which Js heroic, : i 
- i more powerfully in tbe hearts of 
: And so lt is with love. Where thera is tl I fter us! St ifi l 
\ questioning about it—not unceriainty be- nose » gr COME EERSTE: 
i cause uncertalnty Is always very natural in Carry on: 


We Wanted: Common Sense 
L. B, 


One wonders how a visitor from Jupiter would evaluate the human race and its several 
fe groupings in connection with the Cosmie Order of Life and the Universality of its 
' Processes, Whatever sympathy and understanding such a visitor might have he could 
l hardly fail to be astonished at the stupidity of man, individually and collectively, when 
he saw their thoughts, ways of life, and crude or false ideas of their status and destiny, 


el a No doubt he would see that great masses of human entities were but stewly emerging 
| from an automatic, instinctual, or non-selfconseious directional status, and that they lad 
; been misled to a great extent hy those of superior intelligence. Hut with regard to the 
more advanced entities, in self-conscious intelligence, he might easily be amazed at their 
j tack of appreciation of the habits and farts of Nature, and of the instrurtions given io 
them by their great Guides and ‘Teachers, 
k He might observe and soliloquize thus: 


| “How in the name of the immortat gods con they be so unbrotherly und self-seeking 
7 when every thing und process of life indicate that Action and Reaction are equal and 
| opposite, and that every effect is the result of an ellicient canse, followed again by in- 
Ave evitable effects? Do these human entities actually tunt to suffer and be in constant 
distress? 
| “Why do they so madly resh around iheir planet, front one place to another? One 
. ean see nothing specific accomplished, that indicates growth or content, and it is even 
N worse Where there ore large numbers congregated together. The dark and murky clouds 
É of thought- forms often congeal and insulate large areas from the benefivent cays from 


i without, which rays, acting on latent foci would in their normal course stimulate growth 
t: and progress, 


\ “Tt is all so strange and puzzling, because the Imman entities are supposed to have 
y REASON and INTELLIGENCE, Perhaps it ia so only with a few of the more advanced anes 
after all, and perhaps the Earth is only just emerging from the non-human stage, but 
' with a doad of dark past Karman ta work out, and which has been stimulated by a tua 

i rapid development af MENTALITY without the balance of COMMON SENSE. 
-Y “Would that they alf could realize that the inescapable fart was, and is, that every- 


thing is dependent and interdependent, Then they would work and liye for each mher 
in joyous harmony,” 
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in Memoriam 


We wish to record phe closing of a very remarkable and useful life—that of Dr, Henry 
Travers Edge, who passed away on September 19th, 1946. 


te. Edge had been in the Theosophical Movement sinre 1888, and started as a pupil 
of H. P. Blavatsky at ondon Headquarters. MWe was the son of an Episcopal clergy- 
man; he was educated first at Malvern College and later at King's College, Cambridge. 
His raining was scientific, but he added to it vhrough wide reading and research a vast 
store of learning in oher elds of knowledge, Wis grasp of Theosophical reaching was 
prafonnd, yet he was able to explain them in simple and lucid language, This nade bis 
writings unusually appealing 1o readers all over the world. He wrote in Theosophical 
magazines from HLP.B’s time on, publishing his articles al first in her invaluable 
magazine, Lucifer, which she edited in London. 


Lana, Cali T Nis thine, energy, and knowledge, to ihe 
Cause af Thensophy, first under Katherine Tingley, and later under her successor, G. de 
Parucker, With the characteristic mark of a gentleman and a true Theosophist, he cone 
lined his Hierary anc scientific wark with those daily needs of any community which 
some have miscalled “menial tasks"; he laid the latter, aù well as the farmer, on the 
same allar of impersonal service to Mankind, 


OF all the residents at Point Loma, Dr. Edge certainly shared with our indefatigualile 
worker, lh. Chas. J. Ryan, the honor of being better known all aver the Theosophical 
World than almost any ane else from among the workers at Headquarters, Wendreds 
of people were used io seeing his articles in practically every issue of the magazines; 
many of these have been transtated in foreign Lauguages and reprinted elsewhere. 

To a great many students in our Mavement, Dr. Henry T. Edge will remain as an 
example ef seliless dedication te the Cause of [aman Freedom, of uncompromising in- 
tegrity, of devation to principles, at whatever personal cost it may have been, and of 
abiding trust in the Spiritual Powers which stand in the background of the Movement, 
une watch over its destinies. We shall kook forward to meeting him again in a common 
lak. 


Theosophical Activities 
(PARTIAL LIST} 


LOS ANGELES — 


Lodge Na. 60, Syen Fek, President, Public Lecture fru Sumlay of every moith, 
4:00 PAR, at 330 No. Western Ave. For information regarding, Classes, ete., eall 
FE-S5914. l 

hader No. 58. Mrs. Bessie M. Dickley, President. Meetings bebt on Fridays, 3:00 
PM, S3 No. Mariposa Ave Call for information O1-3063, 

Young People’s Lodge Na, 36. Richard I Cutting, President. For information enfl 
NOAG or F1-5524. 


Theosophical Information Ofre. Boris de Zirkail in charge. Iteom 240, Western 
Bilg, 553 So. Western Ave, L.A. 5, F552). Books for sale; lending library. 


Fulitorial afices of “Thensephia.” 
SAN DIEGO — ; 


Public Leetures erery Sunday, 3:00 P.M, Theosophical Center, Fourth Ave. and 


Mive St, Local and out-of-town speakers, For information call Jackson 1740, 
Lodge No. 1. Donald Pray, President. Meetings every Friday, 8:00 P.M., al above 
address, i 


Lodge No. 65. Men's Dodge. Homer Barkus, President. Meets every second Wei- 
nesday, 4:00 PM., at above address. For information call Wm, W., Sieyens, Sec'y, 
Woodcrest 3453. 


ee E E EE EEE EE EEEE D M EREEREER E TTE EE EE ME EE ERWEE E e i ee en ES E ee ee ea ee EE 


' A LIVING PHILOSOPHY FOR HUMANITY 
E ares 
= I 
7 VOL. Hi, No. 5 (17) JANUARY-FEBRUARY, 1947 ; 
} =——— rasan i ' 
| ; 
ae 
j i 
i 
ne 
F 
l f 
| | 
i ' 
| | 
| ! 
h 
' | 
IN THE YOSEMITE VALLEY, CALIFORNIA : 


A LIVING PHILOSOPHY FOR HUMANITY 


Published every Two Months. Sponsored by an International 
Group of Theasophists 


(Theosophical Society, Int'l Hdqris., Covina, California) 


Objectives: 


To disseminate the teachings of the Ancien Wisdom 
To uphold and promete tha Original Principles of the 
modern Theosophical Movament 
To challenge bigotry and superstition in avery form 


Entton: Boris de Zirkoff 


Conteinutine Epitors: Irene Ponsonby, Dr, Sven Eek, J. Emory Clapp, 
Maj. Hubert 5S, Turner 


Apvisony Boarn: Hon, Frank G, Finlayson, Jan H. Venema, Hendrik Oosterink, 
Richard H. Cutting, T. Marriott 


Business Manacen: Norine G. Chadil 


Subscription: $1.50 a year (six issues); single copy 25c. Send all subscriptions, 
renewals and correspondence to: Room 240 Western Bldg, 553 South Western Avenue, 
Los Angeles 5, California. Make checks payable to “Theosophia.” 


The Theosophical Society, as such, ts not responsible for any ideas expressed in this maga- 
zine, unless contained in an official document. The Editors are responsible far 
unsigned articles only. 


A THOUGHT TO REMEMBER..... 


“Fact is the only tribunal we submit to and recognize it without appeal. 
And before that tribunal a Tyndall and an ignoramus stand on a perfect par. 
Alive to the truism that every path may eventually lead to the highway as 
every river to the ocean, we never reject a contribution simply because we do 
not believe in the subject it treats upon, or disagree with its conclusions. 
Contrast alone can enable us to appreciate things at their right value; and 
unless a judge compares notes and hears beth sides he can hardly come to a 
correct decision, Dum vitant stulti vitia in contraria—is our motto; and we 
seek to prudently walk between the many ditches without rushing into either. 
For one man to demand from another that he shall believe like himself, 
whether in a question of religion or science is supremely unjust and despotic. 
Resides, it is absurd, For it amounts to exacting that the brains of the con- 
verl, his organs of perception, his whole organization, in short, be recon- 
structed precisely on the model of that of his teacher, and, that he shall have 
the same temperament and mental faculties as the other has. And why not 
his nose and eyes, in such a case? Mental slavery is the worst of all slaveries. 
It is a state which, as brutal force has no real power, always denotes either 


an abject cowardice or a great intellectual weakness.” 


—II. P. SMavatsky, The Theosophist (Madras), Yot i, July, 1881, p. 218, 
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H. P. Blavatsky and the New Physics’ 
A REMARKABLE PROPHECY FULFILLED 
BORIS DE ZIRKOFF 


I—IN THE 19TH CENTURY WE KNEW IT ALL 


The initial point and the general trend of twentieth-century Science were 
prophetically foreshadowed in the pages of The Seeret Doctrine, Whal stu 
pendous production from the pen of H. P. Blavatsky. 


In this work, published in 1888, there occurs the following passage :’ 


be found only in Eastern esoteric sciences, So vast and so profound are these that 
hardly a few, a very few of the highest Initiates—thasc whose very existence is 
known byt to a smel number of Adepis—are capable of assimitating ihe knowl- 
edge. Yet it is ail there, and ane by one facts and processes in Nature's workshops 
are permitted to find their way into the exact Sciances, while mysterious help is 
given to rare individuals in unravelling its arcana, ft is at the close of great 
Cycles, in connection with racial development, that such events generally take 
place. We are at the very close of the cycle of 5,000 years of the presant Aryan 
Kaliyuga; and betwsen this tima and 1897 there will be o large rent made in the 
: Veil of Nature, and moterialistic science will receive a death-blow.” 


To grasp the full import of these words, and their seeming incredibility 
to the reader of the time, one should bear in mind the psychological outlook 
of Science in the Just quarter of the nineteenth century, 

Foremost exponents of conlemporaneous physics viewed it as a static 
science, All the fundamental principles appeared to have been already discov- 
ered. The triumph of the laws of mechanics was assured. Newtonian dynamics 
were flawless. Huygens wave theory of light had been completely confirmed. 
Young, Fresnel and others had outlined with seeming completeness the con- 
ception of the aJl-pervading ether of space. The principle of the conservation 
of energy had been fully recognized, Conservation of matler was not in 
doubt. The Second Law of Thermodynamics, of the dissipation of energy 
(entropy), was regarded as beyond attack. The phenomena of electricity and 
light had been unified by Maxwell in his electro-magnetic theory of light. 
Experimental verifications were amply supplied by Hertz, The indivisible 
and non-elastic atom remained unchallenged. 


i 
i “The exact extent, depth, breadth, and lengih af the mysteries of Nature are to 
+ 
| 
( 
a 
| 


"A tidy world this was, and well might the recipients of so priceless a heritage 
view it with pride. Their only tosk was to keep the estate Intact, tend the vine- 
yord and enjoy the well-earned fruit of previous centuries of labor. No naw varie- 

lies were expeciad ta blassam forth on ithe tree af physical knowledge. Future 
i progress would consist only in a little more intensive application of well-known 
methods ond principles." 


> Most of the nineteenth century men of science 
k 


, assumed ihat they themselves were deeling with realities, and that the 
main lines of possible scientific enquiry had been laid down once for all. tt seemed 
that oll that remained for ihe physicist ta da was to make measurements to an 
increasing order of occuracy, and invent an intelligibla mashanism which would 
explein the nature of the luminiferous aether.'* 


Then, with a startling and bewildering suddenness, in rushed a veritable 
flood-tide of unexpected phenomena and of new conceptions. 


a 


‘In this series of articles, it is intended to throw some light on the intimate relation 
we between the discoveries of modern Science and the teachings of Occultism, and to indi- 

rate the presence of a guiding influence, not generatly accepted, which made itself felt 
prior to, and during, the major “scientific revolution” at the turn of the century. Aa effort 
will he made to trace the connection between certain scientific research of the time and 
the modern Theosophical Movement. 

* Vol. J, pp. 611-12. 

"The New World of Physical Discovery, by Floyd L. Darrow, p. 3. 

* 4 Mistery of Science, hy Win, C, D. Dampier-Whetham, p. xvii. 
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TI—STRANGE PHENOMENA IN GLASS TUBES 


To be sure, for some years past, the ground had been carefully prepared 
by a few ingenious researchers whose outstanding intuition, while acknowl- 
edged by modern Science, has never yet been satisfactorily explained. 

‘Ever since 1853, when A. Masson, of Paris, had sent the discharge from 
a powerful induction coil through the so-called Torricellian vacuum above 
the mereury in a barometer tube, and even prior to this date, many scientists 
conducted experiments ou the discharge of electricity through rarified gases 
in hermetically sealed tubes, notably Faraday, von Helmhoitz, Hertz, Gold- 
stein. Plicker, Geissler, Hittorf, Crookes, Lenard, and oihers. 

The principle of these tubes is very simple. Sealed into each end of the 
tube is a metal electrode usually made of platinum. The positive lerminal 
is called the anode, and the negative, the cathode. 1f the two terminals of 
any source of high potential electricity are separated by a gas, such as air, 
at common almospheric pressure (760 millimeters of mercury), and the 
vultage is gradually increased, at a certain dilference of electrical pressure 
the air is ultimalely unable 10 bear the strain and a current passes momen- 
tarity, producing a spark. Now if the gas contained in the tube is partially 
evacuated, the difference of potential in the two terminals required lo cause 
a discharge becomes less, and as the pressure of the gas is diminished the 
character and appearance of the discharge changes. Straight, well-defined 
sparks are no longer produced. The spark broadens into a quiet streamer dis- 
charge. à 

-Ata pressure of about 1 mm. of mercury most of the tube is filled with a 
bluish-purple glow that extends from the anode; this so-called positive glow 
ends not far from the cathode, a dark space (Faraday dark space} intervening; 
this dark space extends close up to the cathode which itself is covered by a 
thin negative glow. On further reducing the pressure, the negative glow is 
seen to separate itself from and away from the cathode, and a second dark 
space (Crookes dark space) appears between the negative glow and the 
cathode proper. 

When the pressure falls to about 0.1 mm., the glowing positive column 
splits up inte alternate dark and light bands called striations, which become 
longer and fewer as the pressure is still further reduced. Upon further reduc- 
lion of the pressure, the “Crookes dark space” spreads out until it fills the 
whole tube and the glow in the gas itself disappears. This is about the limit 
beyond which it becomes practically impossible to pass any current at all 
through the tube. 

At this point, although there is no glow in the raribed gas within the 
tube. the cathode is giving off a stream or beam known as cathode rays, 
which on striking the opposite glass walls of the tube excite it into greenish 
fluerescence. 

All of these facts and phenomena did not become known at ance. They 
were the result of years of experimentation by men who constantly improved 
upon the researches of their predecessors or contemporaries. 

As Raymond F. Yates has pointed out: “Jt often happens in sejence ihat 
the curious fellow just pultering about does as much by accidental discovery 
as the systematic researcher does with his measured, cautious steps.” This is 
very applicable to research conducted with the vacuum-tube. No one really 
knows who was the fiyst man lo send an electric current through a partially 
evacuated glass tube. The main thing is that somebody did so. whether on 
impulse, as æ result of a happy “guess,” or at the insistence of a recurring 
idea.” A large number of scientific “discoveries” are directly attributable 
to such “happy guesses.” or “hunches.” 
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Late in the 18th century, William Watson, the English scientist-physician, 
had passed the static charge of his improved Leyden jar through a glass tube 
about three feet long, partly exhausted of its air, and noticed brilliant corrus- 
cations the whole length of the tube. 

Plicker, a German physicist at the University of Bonn, seems to be the 
first whom we find sending electric current, the high voltages of an induction 
cotl, into a vacuum-tube. He was among the earliest men to make historic 
observations of the cathode rays. In 1869, Pliicker engaged the instrument 
maker, Heinrich Geissler (1814-1879), of Bonn, to make “tubes” for him. 
Geissler became extremely skillful in this work, and his name is associated 
with many tubes of intricate form. 

At the time of Geissler’s gxperiments it was impossible to obtain a high 
vacuum. It was Hittorf (1824-1914) who carried the exhaustion of vacuum- 
tubes far enough for systematic study of the cathode-rays. He showed also that 
obstacles, placed between the negative electrode and the glass, throw a 
shadow thereon. . 

Coldstein (1850-1930), who introduced in 1876 the name Kathoden- 
siruhlen (cathade-rays) for this emanation, regarded them as ethereal waves 
of the same nature as light. Varley, on the other hand, in 1872, gave evidence, 
such as the deflection of the rays in a magnetic field, to show that they were 
electrified particles shot out from the cathode and producing fluorescence by 
bombardment. 

‘Heinrich Hertz (1857-1894), the great German physicist, came to the 
conclusion, around 1892, that cathode-rays would net pass through glass, 
mica, or other transparent substances to any extent, but would pass some- 
what freely through thin metal foil, placed inside the tube. 

Philip Lenard, Hertz’ assistant, had a bright idea. He made a special 
cathode-ruy tube with a tiny aluminum window at the end opposite the nega- 
live electrode, He intended to study in this way the properties of these strange 
rays outside the tube, in free air if possible. Sure enough, when the current 
was turned on, a greenish-blue glow appeared just outside the aluminum 
window, He observed that the rays made the air elecirically conductive. that 
they were easily absorbed in-a few centimelers-of free air, and produced 
luminescent effects upon certain fluorescent salts. He made shadows of bits 
of metal on a fluorescent screen and fixed these shadows on photographic 
plates. Hittorf! confirmed these observations, but neither of them went any 
further, and missed thereby some fundamental discoveries. ‘Time was not yet 
ripe! 

HI—SIR WILLIAM CROOKES AND “RADIANT MATTER” 


Among the early researchers stands prominently the most gifted pioneer 
of them all—Sir William Crookes.’ 


* William Crookes was born in a tailor's family, June 17, 1832. AL sixteen he entered 
the newly-established Royal College of Chemistry. Alter several years af diligent study, 
he became Assistant in the Radcliffe Observatory, Oxford, and later Lecturer on Chemis 
try at the Chester Training College. In 1859, he founded the Chemical News. Most of bis 
life was spent in London, In 1861, he discovered the new element thallium. During the 
years 1870-74, Crookes, with characteristic independence of spirit, widerteok an investi 


7 : 7 = re id ae Deer ià iaa 
gation of psychic and mediumistic phenomena which, on accouat oftheir strietly scientific 


basis, have become classical. This brought doewn on him the ire of entrenched scientific 
conservatism. Crookes never relrealed from his original position und his deductions. 
While engaged at various times in his life in a variety of setentitic researches, Crookes 
is best known for his epoch-makiog investigations of electrical discharges in high-vacua, 
and his remarkable views on the structure of matter, which paved the way [or the dis- 
cavery of the electron. tle became President of the British Association in 1898, and of 
the Royal Society in 1913. He was also President of the Soviety for Psychical Research. 
In 1883, he joined ihe Theosophical Soviety, and hecame Counselor af its London Lodge. 
He died April +, t919, f 


For years he hed been conducting a similar line of research, Ever since 
1876, he had brought the electrical effects in a high vacuum to a matter of 
strict scientific precision, and developed a more perfected tube known by his 
name, : 

He wes able to reduce the pressure therein to less than one ten-millionth 
of an atmosphere. He was the first one to show in a really clear manner the 
magnetic deilection of the cathode rays, though this fact had been fore- 
shadowed by Plicker as early as 1858, Ile demonstrated that the rays when 
concentrated, heated’ a metal target placed in their path. 

Were these rays a new type of ether waves, or were they in the nature of 
corpuscles? Crookes speculated that if they were corpuscular, their impuct 
should produce motion. He, therefore, built between the poles of his tube a 
little track, and placed upon it a small paddle-wheel of very light metal, 
wilh its axle resting freely on the rails. Under the discharge. the wheel began 
lo turn. moving along the track. This result strengthened the corpuscular 
theory considerably. 

Crookes had already for some time suspected the existence of a tolaily 
different state of matier. Li a footnote to one of his papers’, he drew attention 
ty the properties of highly atlenuated gas, and expressed the view that the 
phenomena indicate the existence of a fourth state of matter as far removed 
from the condilion of gas as gas is from liquid. 


in his Paper sent November 30, 1878, to the Royal Society’, Crookes winds 
up his exposition of varied’ phenomena in high-vacua by stating that: 

"The phenamena in these exhaysied tubes reveol to physical science a new 
world—a world where mater exists in a fourth state, where the corpuscular theory 
of light holds good, and where light does not always move in o straight line; but 
where we can never enter, and in which we must be content to observe and experi- 
meat from the outside,” 

Speaking with wreater conviction and more definite knowledge, on “April 
4.1879. before the Royal lustitution, on the subject of “Molecular Physics in 
ligh Vacua™, Crookes states with prophetic insight: 

“In studying this Fourth State of Matter we seem at langih to have within aur 
grasp ond obedient ta our control the liite indivisible particles which with good 
warrant are supposed to constitute the physicol basis af the universe, We have 
seen that in some of ifs properties Rodiant Matter is as material as this table, 
whilst in other properties i} almost assumes the character of Radiant Energy. We 
have actuolly jouched the borderlond where Matter and Force seem to merge into 
one another, the shadawy realm between Known and Unknown, which for me has 
always had peculiar temptations. | venture to think thet the greatest scienlife 
problems of the Future will find their solution in this Border Land, and even beyond; 
here, it seems to me, lia Ultimate Realities, subtie, for-reaching, wonderful.” 

This lecture was accompanied by convincing experimental demonstrations 
of the remarkable properties of cathode rays by means of an ingenious 
apparatus built for Crookes by his collaborator, C. H. Gimingham. Through 
his classical research on high-vacua, and perhaps even wore so through his 
extremely advanced views on the nature of the elements (which we intend to 
oulline in a Future issue of this magazine), Sir William Crookes became “the 
forerunner of some of the most important researchers in the closing years of 
the last century... 7” 

Sir William A. Tilden (142-1926), the distinguished British chemist, 


ably voices the opinion of æ great many outstanding scientisis rewarding 


a 


"Proc, Ruy. Suc. 1876, Yol. xxv, p. 30H 

HOn the Plumination of Lines of Molecular Pressure and the Trajectory of Mole- 
cule- Proe, Ray. Sec, (TH. Yol xxviii, pp. 10S ef seg, (Abstract). 

*Quoted in Phe Life of Sir Wiliam Crookes, by E. E. Fournier d'Albe, 

"Floyd L. Darrow, Og. cita p. 191-92, 
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Crookes’ place in the world of Science, when he says:” 


The late Sir William Crookes must be regarded as the chief pioneer in the 
investigation of phenamena shown in gates under greaily reduced pressure, and 
his researches must ba viewed as the stariing-point for the discoveries by Sir 3. J. 
Thomson and his school, which have thrawn a new light on the constitution of 
matter... Whatever pasition in the hierarchy of science is ultimately assignad to 
Crookes, thera can ba no daubt that his work on the electric discharge in gaser 
will determine the question . .. And so the judgment of the contemporary genera- 
tian of chemists must certainly place him in ihe front ronk of scientific pioneers.” 


The famous French Astronomer, Camille Flammarion, greatly enthused 
over Crookes’ lecture at the Paris Observatory, which was attended by the 
President of the Republic, Gambetta, wrote an account of Crookes’ views for 
the French Journal, Le Voltaire.” He closes with a prophetic speculation: 


2 a. ` r r 
“o... l hope the laarned experimenter will hera permit ma to make a reflectian 


inspired by his own experimenis. That which he calls radiant matier, may i) not 
be simply a moda of electricity? The radiations observed, the luminous and colorific 
phenomena produced, the deviations obtained under the influence of tha magnet 


and magnatis currents, do they not suggest directly to ihe mind the existence af 
actions of the electric order?“ 


Scores of scientists repeated Crookes’ experiments. Before long, it became 
definitely ascertained that, no malter of what material the cathode terminal 
of the Crookes tube was made, the same identical “something” emanated 


‘from it. Science was on the track of some common constituent of all matter. 


However, a great deal more research was needed to prove this fact, and upset 
the well-éentrenched complacency of the then scientific world. 

The electric siructure. of matter had been more than suspected for some 
time past, Maxwell’s electro-magnetic theory of light implied the very 
probable existence of vibrating electric systems within the atom. Lorentz and 
Zeeman successfully developed this idea. The theory of ionic dissociation 
felectrolysis), chielly developed by Kohirausch and Arrhenius, implied also 
an electric structure of matter, Yet, these researchers notwithstanding, the 
indivisible atom still held ils sway. 

1V—A “RENT IN THE VEIL OF NATURE” 
> Just as some of the learned physicists were congratulating themselves 
upon the fact that most of the basic discoveries had already been made, Wil- 
helm Conrad Rüntgen (1845-1923), Director of the Physical [Institute of the 
University of Wiirzburg, discovered a new type of radiation, which he called 
the X-ray. Like so many other epoch-making discoveries in’ Science, it came 
about in the form of an “accident.” 

This discovery could have conceivably been made much earlier. Study of 
discharges in vacua had been going on for over twenty years. Stil] no one 
had apparently thought of throwing a black covering of opaque mulerial over 
a Hittorf-Crookes tube (an all-glass tube withoul any thin aluminum win- 
dow) and set it into operation, as Röntgen did. 

Waving darkened the room, to test the opacity of the black cardboard 
cover, he satisfied himself that no light penetrated through it. His intention 
was io test the ability of the cathode rays to produce fluorescence on a 
screen covered wilh barium-platinocyanide placed just outside the tube. 
Previously, this had been demonstrated as possible only when the sereen was 
very close to the thin aluminum window of a Lenard tube. He was just 
preparing to interrupt the current of the discharge that was going on, in order 
to set up the screen, when suddenly, about a yard from the tube, he saw a 
weak light that glimmered on a bench nearby. A yard was ioo far a distance 


“ Fumous Chemists; The Alen and Their Fork, E. P. Duttan & Co., New York, 1921, 
pp. 259, 271-72. 
“Quoted in Za Rerue Spirite (Parish, February, 1880, 
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for any phenomena of fluorescence produced by ordinary cathede rays. He 
satisfied himself that the glimmering light went off and on in unison with 
the fluctuating discharges of the coil. He iit a match and discovered that the 
source of the mysterious light was the screen of barium-platinocyanide lying 
on the bench. Only one explanation was possible. Contrary to established 
rules. a radiation was obviously being produced capable of passing through 
matter which had been considered completely opaque to light rays. As be- 
came evident from further research, X-rays originaled from the point of im- 
pact of the cathode rays upon the walls of the tube.” This discovery was made 
on the evening of November 8, 1895, “at a late hour when assistants were no 
longer to be found in the laboratory.” 

The news spread rapidly all over the world. Röntgen was acclaimed in 
every continent. The jubilant enthusiasm over the discovery contrasted 
strikingly with the modest anc retiring character of the discoverer himself. In 
the light of almost immediate practical application of X-rays in the sphere 
of medicine, it is curious to note the acid remark of the traditionally skeptical 
Seientifie American which observed that it was yet “loo soon to indulge in 
the wild possibilities that have heen suggested for the process. When the 
details reach us, the process will probably prove to be of scientific rather 
than practical interest? {!!). 

Several investigators had come very close to discovering the same rays. 
Some of them have claimed priarity of discovery. Certain it is, they had 
observed many of the X-ray phenomena, but without interpreting them aright. 
It is interesting to note that Crookes, as early as 1879, used a cathode-ray 
tube with a concave cathode and a plalinum anode, a construction typical for 
later Rintgen-ray tubes, and often noticed that photographic plates stored 
near his cathode tubes were fogged; once he complained to the manufacturers 
uf the plates and received their apologies(!). 

At the lime of Réntgen’s discovery the Cosmie Clock had advanced to 
1895. two years short of the date mentioned by H. P. Blavatsky in her 
prophecy ! 


V—THE “RENT” WIDENS 


Spurred by the discovery of X-rays, Antoine-Henry Becquerel (1852- 
1908}. of the University of Paris. began in 2896 an extensive investigation 
of the light-giving properties of phosphorescent substances in general. It 
still remains obscure just why he chose uranium salts, as one of the first 
substances. [L may have been another one of those peculiar “accidents” 
which so often beset the footsteps of scientists. 

Using the double sulphate of uranium and potassium, of which he had 
crystals in the form of a thin transparent crust, he made the following 
experiment:” 

"| wrapped a Lumiere photographic plale with bromized emulsion on it in two 
sheets of thick black paper, so thick that ihe plales did not become clouded by ex- 


posure to the sun for a whole day. | placed on the paper a plate of the phas- 
phorescent substance, ond expased the whole thing to the sun for several hours, 


= Rontgen’s original monygraph on this subject, entitled Ueber eine neue Art von 
Steffen (On a New Kind of Rays), and dated December 28, 1895, appeared in the 


“Sfizungsberichte der Physikalisch-Medisinischen Gesellschaft za Würzburg, Dee. 1895, 


Voloexxxvii. Fhis was the first of three consecutive papers on the subject. English 
transl in Nature (Lond.), Vol. 53, pp. 274 e sey. 


The extracts quoted are from the original papers by Henry Becquerel, entitled Sar 
Les Radiations mises Par Phusphoresvence (On Radiations Emitted by Phosphores- 
cence), published in Cumptes Rendus, Acad. Sci, Paris, Vol 122, Fel. 24, 1896; pp. 
420-21, and Mrh, 2, 1896, pp. 501-03. 
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When | developed the photographic plate I saw the silhavetie of the phosphorescent 
substance in black on the negative. IF I placed between the phosphorescent sub- 
; tance and the paper a coin or o metallic screen pierced with on open-work design, 
; tha image of these objects oppeared pn the negative.“ š 


Uranium salts, therefore, exposed first to sunlight, gave off rays which 
; could penetrate opaque matter and produce chemical changes in silver salts. 


That much had been expected, at least considered possible. But the following 
yo was somewhat disconcerting: 


“I particularly insist on the following fact, which appears 10 me exceedingly 

1 important and not in accard with the phenamena which one might expect ta 

observe; the some encrusted crystals placed with respect ta the photographic plates 

tos in the same conditions and acting through the some screens, but protected’ from 

i the excitation of incident roys and kept in the dark, still praduce the same photo» 

ae graphic effects, | may relotes how | was fed io moke this observation: among 

the preceding experiments sama had been mode ready an Wednesday the 24ih 

Af and Thursdoy tha 27th of February ond at on those days the sun only showed 

' itself intermiiently | kept my arrangements all prepared and put back the 

holders in the derk in the drower of the case, and left in place tha crusts of 

uronium salt. Since the sun did not shaw itself again for saveral doys | developad 

the photographic plates on the Ist of Merch, expecting io find the imager very 
: feeble. The silhovetias oppeared on the contrary with great intensity. . id 


The plates had been powerfully affected. Uranium salts were giving 


4 Off rays by themselves, without being exposed to sunlight. New experiments 
E confirmed it. Experiments conducted with metallic uranium produced 
greatly intensified results. Natural radioactivity had. been discovered. The 
` foundations of nineteenth-century science were dangerously shaken. 
VI—A NEW ERA IN SCIENCE DAWNS 


Following the path so brilliantly trodden by Crookes, another great 
= light of modern science, Sir Joseph Jobn Thomson," then Cavendish Professor 
of Experimental Physics at Cambridge, engaged in systematic experiments on 
the magnetic dellection of cathode-rays. By measuring its curvature, be con- 
elusively proved that they consisted of negatively charged “particles” pos- 
i sessing a mass equal to about 1/1800 of that of a hydrogen atom, up to 
then cousidered as the smallest unit of matter, He furthermore showed that 
these “particles,” as he called them, are of the same type from whatever pas 
or cathode material they are produced. He soon announced them to be 
universul constituents of all substances, The hard, inelastic, billiard-ball atot, 
i as conceived by 19th-century physics, could no longer be maintained, What 
j Crookes had surmised regarding the cathede-rays had been proved. The 
ae electrical or “electronic” nature of all matter had been demonstrated. 
Sir J. J. Thomson made bis first announcement in a discourse before the 
- Royal institution. The Cosmic Clock pointed to April 29, 1897." 
In the same year, the epoch-making researches of Edison, Hertz, Popoff, 
and others, on the electro-magnetic waves, eventuated in the practical utiliza- 
tion of them by Marconi, and the birth of Radio. 


-ara 


Born in Manchester, Dec. 18, 1856. Educated in his native ciy and later at Trinity 
College, where he was appointed Lecturer in 1883. A man noted in the domain of 
Physics for the imaginative range and fertility of his work. Under his direction (1884- 
T9181 the Cavendish Laboratory became one of the world’s mast farnous laboratories of 
physies. On his retirement from this post, Thonizen became Master of Trinity College. 
KE In 1906 he was awarded the Nobel Prize in Physics. He died in 1940. 

9 Thomsniws original monograph dealt with tbe relation af charge to mass of cathode- 

ro ray “particles.” ft was published in the Philosophical Magazine (Lond), Ser. 5, Vol. 

xliv, October, 1897, pp. 293 et seg. His final conclusions on the nature of these “particles” 

be were announced on September 16, 1899, to the Physics Section of the British Assoviation. 
This paper appeared in the same magazine, ser. 5, Val. Ixviii, 1899, pp, 565 vi seg. 

The convenient term electron was introduced hy Dr. Jolinston Stoney a few years 

-t earlier, to denote the unit of electricity carried by the atom af hydrogen in elertrolysis. 

Th soon berame adapted for Thomson's “particles.” os ce 


i n 


eee ee o_o 


The moanting momentum of the opening cycle ushered in the astounding 
discoveries of radium (1898), induced radio-activity, the transmutation of 
elements, the granular structure of energy (1901), and others, punctuated by 
such names as Pierre and Marie Curie, Rutherford, Ramsey, Soddy, Planck, 
until Einstein wiped the scientific stage clean of what remained of the “abso- 
lutism’? of old, and Bohr, Hahn, Fermi and Meitner paved the way for the 
ultimate liberation of nuclear energy in our time. 


“A large rept” indeed was “made in the Veil of Nature,” and materialistic 
science had received “its death-blow”! 


Witness the testimony of twentieth-century Science: 


“Tha future of physics is in the fifth decimal place.” Such was ihe opinion 
seriqualy, and a fittla sadly, held by many distinguished classical physicisis just 
before the turn of the twentieth century. The nineteenth ceniury—lihe century of 
progress—lhey mourned because it had pregressed ac triumphanily that it hod left 
them with nothing more exciting to do than calculate physical constants ta the 
fifth decima] place. 


“Then, abruptly, averything changad. Within ten years the discoveries of Roent- 
gen, Becquerel, Pierra and Marie Curie, Rutherford, Soddy, Max Planck, L h 
Thomsan, Albert Einstein, and ethers had completely ravolutionized the alder classi- 
cal physics and opened entirely new worlds io conquer inside tha atom and oul- 
side tha solar system,‘ 


‘What is now generally known as the electran theory hed ita inception in the: 
latter part of the 79th century jus) ofter the vociferous matarialists of thet iima: 
hed supplied the answer to practically evaryihing. Darwin had gane into ratirement, | 
Huxiey had exhausted himself in adoration of his theary. The chemists were getting. 
along nicely and physics had setiled down to da heaven only knows what when. 


sariling things began to happen. Theories buili on sand slumped away and large 


qvestion marks began io haunt the waking and sleeping hours of the sovants. 


whose occupoilions had only recently become dull and somewhat uninspiring . . . 


ar 


momentarily stunned by an avalanche of ponderous questions, The last salid brick 
had fallen from the edifice of materialism ond ihe neat tinle system of cotegorias 
and pigaon-holes ii had sa laboriously arranged had fallen with a sickening 
thud, *" 


"Modern nuclear physics may be said io have sprung from the triple scientific 
discoveries that tilumined the years 1895 ta 1897 ... There is no more reason now 
than there was in 1919 when Rutherford first transmujed matter to beliava that the 
contemporary discavery is the pinnacle af scientific achievement.” "© 


"The history of science abounds with instances when a new concept or discovery 
has led to tremendaus odvances into vost new fields of knowledge and art whose 
existence had hitheria been unsuspected. The discoveries of Galileo, Faraday and 
Pasteur ore such instances. Bui, io my notion, no such instance has bean so droma- 
tic as the discavery of the electran, Iha tiniest thing in the universe, which within 
one generation has transformed a stagnant science of physics, a descriptive science 
af chemistry and a serile scienca of asironomy into dynamically developing 
sciences fraught with intellecival adventure, interrelating interpretations and prat- 
tical values.” ™ 


“The dutubiugraphy of Science, edited ly Forest Ray Moulton & Justus J, Schifferes, 
Doubleday, Doran & Co., New York, 19-45, p- 484. 


. © These Amazing Electrons, Raythond F. Yates, Macmillan Ca, New York, 1937, pp. 
11-12. 


"Br. A. K. Solomon, of the U. 5. National Research Council, in Fortune, May, 1946, 
p- 113. 


“Dr. Karl T, Compton, speaking in December, 1936, as retiring President of the 
American Association fur the Advancement of Science. Scfence iNew York), January 
a. LYST, 


+». the ald schaal was in full retreat. Physics was totally of sea. It was! 
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The quotation from The Secret Doctrine which opens this article shows 
that H. P. Blavatsky spoke from positive Anowledge, and her seemingly 
prophetic insight was but a statement of facts, already known to advanced 
occultists, yet still þe to “discovered” by those whose means of investigation 


pertained mainly to physical agencies. 


The revolutionary change in the scientific outlook at the close of last 
century, while very largely due to the character of the researchers themselves, 
did not take place without a good deal of unseen guidance from “behind the 
scenes.” Facts regarding this are but little known and deserve closer attention, 
This we intend to give to them in a forthcoming issue of this magazine. 


+ hd . + 
Where is the Infinite? 
L. GORDON PLUMMER 


lı has doubtless occurred to many 
lo say: “The stars are bright tonight. 
i vonder how it would feel to be way 
out there in space.” But just stop a 
moment and think of the space we 
are travelling through right now at 
the break-neck speed of 19 miles per 
second! Indeed, we are now about 
186 millions of miles {as the crow 
fies) from the point in space we oc- 
cupied six months agb. More than 
thal, we are proceeding at a fair clip 
to new regions of the universe, for 
the Sun and our companion planets 
are carried along on a sweeping orbit 
of alinost unbelievable size, which 
loses itself among the hosts of stars. 
Is. it not strange that the human mind: 
is so constructed that it must look to 
ielescopie distances for a'coneeption 
of the space araund us? 


This trait of the mind shows itself 
in our approach to life in general. 
For instance, time weaves a kind of 
magic around us, and only after we 
are safely buried, will the future 
historians say “this one,’ or “lhat 
one” ix great. Similarly, we speak of 
the great religions and philosophies 
of the past, or make conjectures on 
the wonders of the 25th century, 
with the result that much of value in 
present day thought escapes us. 


To emphasize the idea that every- 
thing of Fundamental value is wilh 
us taday, we are going to indulge in 
a little abstract thinking which any 
one of us cau turn to good advantage 
on his own account, 


1? 


Where is the [nfinite? Have we to 
look far off in space for it, or would 
we come near to it if we should sit 
and count, thinking that one day we 
will come to the end of counting? 
Perhaps it would be better, on the 
basis of the first paragraph, to cut 
through tedious thinking, and say 
that fust as we are “out in space” all 
the time, so we are right in the mid- 
dle of Infinity. 

But we can do better than that. 
We may consider that in several re- 
spects we occupy the center of things, 
with Infinity all around us. For in- 
slance, any one may think of him. 
self as occupying the center of the 


‘universe, with Space extending-infin- 


itely about him in all directions. Or, 
more abstractly, if we are thinking 
in terms of past, present and Future, 
the center is the ever-present Now, 
with endless duration extending in- 
finitely about us. Then we might 
think of Time as a pathway of con- 
sciousness traversing infinite dura- 
tian, like the orbit of a planet in 
space. In duration, the path we have 


‘travelled is known as Past, and that 


which lies ahead is known as Future. 
Since the path of consciousness is it- 
self an orbit, history. repeats itself, 
for the Past re-becomes the Future. 
Then, in respect to endless life 
within the universe, we occupy a 
unique position just now, for we are 
at, or just beyond the furning-point 
in the globe-chain cycle, and the 
downward are fies behind ts, with 
the luminous arc ahead. 5 


Going one more step into the ab- 
stract (in search of a concrete analo- 
gy) we may think of zero (0) as 
the center point from which we may 
count infinitely in either a positive 
or a negative direction. And like the 
orbital path of a planet, or the path 
of consciousness in Duration, would 
it be going too farto suggest that 
in counting, we, might come to a 
place, from which, if we go any 
farther, we would find ourselves re- 
turning to zero through the negative 
numbers? No one has found such a 
number, so far as I know, but the law 
of analogy is worth something. It 
applies even to the tempered piano 
keyboard, as every musician knows, 
on which one cau modulate from the 
key of € at the zero point, progress 
through the sharp keys, and discover 
that he returns to the key of C, by 
coming up through the fiat keys. If 
one had the means to do it in a maga- 
zine article, one could demonstrate 
other remarkable facts about musie 
which would quickly convince the 
reader that the music that we hear is 
but the earthly counterpart of celes- 
lial harmonies which in themselves 
are the divine magic whereby the 
worlds come into being. 


And one ‘more thought. Are we any 
closer to Infinity when we have 
counted to ten million than we were 
when we were in the hundreds? I 


doubt it, because there is infinity 
within each number as we count and 
it is impossible to come any closer 
lo it than we are now, nor can we 
ever get any farther from it. When 
we say that Infinity is in every num- 
ber, we mean that between zero and 
1, or between | and 2, or between any 
two consecutive numbers there is an 
infinity of fractions, and were we to 
count these, starting from zero, we 
would reach L. 

Is this not like the monads in man 


which we casually enumerate, not 


stopping to think thal in naming any 
one of them, we are including an in- 


finity of lives, comprising the various 


aspects of each monad? 

Where then is Infinity? We are In- 
finity, but we are looking through the 
wrong end of the telescope. We think 
in the finite, so the Infinite seems to 
be far away and unreal. Could we 
but learn to- think in the Infinite, 
the finite would be seen for what it is, 
unreal because temporary. The in- 
most Self in man is an infinite being, 
but he passes through numerous fi- 
nite condilions, he is continually sub- 
ject to the law of change. How then, 


to think in the Eternal? We must’ 


opea our minds to the universal veri- 
ties embodied in the Ancient Wisdom. 


The Gods who are the imbodiments. 


of Ancient Wisdom are of themselves 
the very essence of universal con- 
sciousness. 


SANSKRIT CENTER AND BOOK SHOP 


a 


Dr. Judith Tyberg, formar Professor of Sanskrit and Oriental Religion and Philosophy at 


Theosophical University, Covina, Calif., has established a Sonskrit-Center and Book Shop in 


Glendale, at 4219 San Fernanda Road, just two blocks north of Los Feliz Boulevard. “The object 
of this Center is to stimulate inierest in the glorious teachings of the Wisdom-Religion hidden 
in the Sanskrit Writings of India. Theosophical Literature js on display here and available 
for sale. r B 


Books on the Sanskeit language, its philosophy, religlon, and literatura, and books on 
occult and metaphysical subjects are also being handled and tha supply will graw os the 
demand calis for it. Classes in Sanskrit language, literature and philosophy, and on the 
Sanskrit Theasephical Terminalogy are being conducted every week. All are invited to visit 
this Center; those wishing to atend classes should phone Citrus 3-7322, and arrangements will 
be made. In time, if the interast increases, a lending library witl be established for all wishing 
to study jhe Wiscom-Religion. 
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What Are You Doing for Theosophy? 


A. B. 


What are you doing for Theoso- 
phy? Are you sitting around waiting 
for the ancient teachings to he 
brought to you, or waiting for the 
Society to become very prominent in 
world affairs, and then claim to be 
a member for your personal satisfac- 
tion? Is your lodge or society pro- 
gressing the way you think it should 7e 
-JF not, are you doing something about 
it or are you going lo sit around and 
“let George do it”? I’ve heard many 
dissatisfied persons, whe are mem- 
bers or constant attendants of study- 
groups, complain about the status of 
progress and yet they will not budge 
an inch or even make a useful sug: 
gestion as to how they think their 


lodge, study-group, or Society should 
be handled. 


If you do not think there are any 


problems at hand, then don't decide | 
suddenly to find fault with something - 


just because, after reading this, you 
discover you haven't put in your two 
cents worth of opinion for several 
months, Be certain of your desire to 
help and then find out where you are 
needed most and what you can do. | 
know a number of students in Cali- 
fornia who claim to be Theosophists; 
yet month after month and year after 
year they simply read the literature 
and never raise a hand toward spread- 
ing the teachings. They don’t even 
live them. Theosophy seems to be just 
an intellectual stimulus to them. 


‘There are a number of ways you 
can help, First and most important 
is to make Theosophy your code of 
living. It isn’t always easy, for it 
takes a lot of self-control nowadays 
when a person is living in such try- 
ing times and is surrounded by ma- 


terial temptations. Second, to give as 
much time as possible to study, and 
try to learn and realize the ancient 
wisdom which is rightfully our sacred 
heritage. Third, to help in any way 
possible al] Theosophical activities, 
either financially, no matter how 
small the donation, or through your 
talent, trade, or service. Jf they. can 
be used, then offer them. 


Many people are in strapped nant 
cial circumstances and feel they ‘can- 
not offer any financial support. I 
thought I was so myself until | found 
a way to accumulate small amounts 
and offer them. I got a coin bank 


_ from the dime store and started sav- 


ing pennies. The pennies became dol- 
lars. By setting aside the pennies at, 
the end of each day I found I didn’t 
miss them, and was able to give a 
small financial donation. Not many 
of us would miss a few pennies each 
day, even a nickel. We probably 
would end up spending it for a cup 
of coffee which we didn’t need any- 
way. l ; 
Most Theosophists can afford to 
give some of their time, if they can- 
not help financially. If you are not 
working but have your days at home, 
you can afford to give at least an 
hour a week to finding people to 
form a study-group, helping with 
field work, collecting old clothes for 
bundles going to European Theoso- 
phists, or continuing your occult 
studies. 


So you see, there are a number of 
ways in which your service is badly 
needed, and which won't upset your 
present domestic or. financial: sehed- 
ule, What are you going to do about 
it? l oo 


The rising cost of production makes it imperative to raise the subserip- | 
tion price of “Theosophia” to $1.50. We have delayed this change as long 
as we could, We earnestly hope that our subscribers will understand the 


unavoidable nature of this move, farced as we are to keep pace with the 
econamic circumstances prevailing in the country. . 


y 


The Lust for Power—What is it? 


Intarnationally, Nationally or In- 
dividually, we find a constant and 
increasing craving for Power and 
Domination. Whence this urge? Of 
what use is it to wield rower? The 
Hitlers, Mussolinis, Napoleons of his- 
tory can ajl answer these questions, 
for they all tried to increase the 
range of iheir poweR and failed dis- 
mally in the atlempts. 


The mere fact that all thase who 
have tried inordinately to extend 
their lust for power have invariably 
failed, should indicate to all observ- 
ers that some great Natural Law has 
heen violated. 


As usual Theosophy has the an- 
swen which is why you can never 
find a REAL Theosophist trying to ex- 
tend his range of Power or Domina- 
tion over anybody or anything. The- 


asophy furnishes a yardstick which 


anyone can use in estimating the real 
worth of anyone claiming le be a 
Spiritual Leader. The Great Law of 
the Universe always furnishes us with 
positive means of appraisal. All we 
lave to do is to make use voluntarily 
af the means provided. 


Utopia. in some polilical systems, 
ix meecly a matter of making people 
work together by the Power of Law, 
backed by Force. Utopia, in some 
philosophical systems, can be de- 
scribed as the domination of the in- 
tellect of the few over the intellects 
of the many. Utopia. in the Theoso- 
plical Concept, can only be brought 
into being by the voluntary consent 
of all the people, by the spiritual 
realization of the inherent Brother- 


hood of Man. 


The political and philospphical 
‘concepts are both backed by the 
sense of exerting the Power of Domi- 
nation. It is only when the heart of 
man is touched and he responds to 
the influence of his real. spiritual 
self. ihat he appreciates that Guid- 


Thoughts By the Wayside 


ance must take the place of Domina- 
tion, and voluntary action the place 
of compulsion. 


Spiritually minded and spiritually 
influenced people merely guide and 
suggest. The mentally minded en- 
courage domination; while the purely 
materialisticaily minded always flag- 


ranily abuse the possession of power. 


Phe fact that the present day world 
demonstrates the lust for power, tinc- 
tured with the desire to dominate, 


shows that its phase of evolution is’ 


between the material and mental. ‘The 
fact that there are found altruistic- 
ally inclined people as well as real 


Spiritual Leaders, who but puide and. 
suggest, makes the Spiritual Workd 
self-evident and proves its Eternal’ 


Verity as the fomenting power in the 
Universe. 


The need for voluntary action is 
because a PUSH from below is re- 
quired, as well as a PULL from 
above, The dominators and power- 
mad zealots think that the pull alone 
is sullicient. Symbolically ihe An 
cient Wisdøm depicts it as an up- 
strelched hand being grasped by one 
of the Guiders of Life. There is no 
gain in grasping a person by the 
hair and forcibly jerking him upward 
to a higher plane of Life, because 
the jerkee will immediately flop 
hack, when released. 


Mankind calls crear those spirit- 
ual characters in History who bave 
been the Guiders and Counselors, It 
repudiates those who have dominated 
or tried to dominate. ft forgets—-ut- 
terly—thase who have misused power 
conferred or gained. 


Spiritual Growth can only come 
about by the Voluntary Consent of 
the entity evolving. Natural [Laws 


merely circumscrihe one’s activibes 


within various “Rings Pass Not.” 
Within the cyclically set evolution- 
ary transmulations, all erowth must 
come voluntarily. 
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This is why so comparatively little son, asserting his Divine Mission. 
has been done in the world along the Morat:—Push and Pull are the two 
lines of real Spiritual Growth. Man ends of the Evolutionary Stick. . 
shuns the responsibility of being the a A 
Master of his own Destiny and pre- And that’s Evolutionary Theoso- 
fers to lean on a Personal God, a phy. i 
Personal Leader or a Power-mad per- —The Woyfarer. 


Are You Up on “Racism? 


(The first and foremost object of all genuine Theosophical work is the 


formation of a nucleus of a Universal Brotherhood of Humanity, the further- 
ance of the ideal, and the wide recognition the world over, of the PACT of the 
Oneness of all that lives. In the interest of this paramount objective of our 
work, we publish below a few telling excerpts frum various authoritative sources, 
which express the prevailing view among first-rate scientists and social Leaders 
of thought regarding certain unfounded and separative theories which su often 
jeopardise international understanding and good-will. Fur the benefit of students 
of Theosophy, we wish to utter a warning not to cunfuse the modern term “race” 
with its occult meaning, such as “Ruvt-Race,” ete.-—Editors). 

“The different races of man are not distinguished from each other by 
strongly marked, uniform, and permanent distinctions, as are the species be- 
longing to any given tribe of animals. All the diversities which exist are 
variable, and pass into each other by insensible gradations.” * 

7 - > 

“Every civilized group of which we have record has been a hybrid group, 
a fact which disposes effectually of the theory that hybrid peoples are in- 
ferior to pure-bred ones.” * 

. 

* “In South America our experience of centuries has taught us that there is 
no real understanding except lhe one that comes through the fusion of 
races,” * 
` : e 2 

““With- full responsibility for my words as a professional biologist, I do 
iiot hesitate to say that all existing and genuine knowledge about the way in 
which the physical characteristics of human communities are related to their 
cultural capabilities can be written on the back of a postaze stamp.” * 

a 

“En regard to really important characteristics, the natural differences be- 
tween the races pale into insignificance beside the natural differences between 
individuals—so much so that an impartial science of genetic Improvement 
could not afford to take the former into aceount at alt in its procedure,” 7 

$ 

““Hace’ is the cheap explanation tyros offer for any collective trait that 
they are too stupid or teo lazy to trace to its origin in the physical environ- 
ment. the social environment, or historical conditions.” *... , 
"4.0. Prichard, Neteral History of Man, Londen, H. Bailliére, 1855, p. 473, 

* Ralph Linton, The Study of Man, New York, D. Appletun-Ceatury, 1936, p. 34. 


* Pr. Oliviera Lima, quoted hy Cedric Dover in ffad/-Caste, London, Secker & Warburg, 
10ST, p. 248. 


1 Lancelot Hogben, “Preface on Prejudices” in Cedric Dover, FHalj-Ceste, p. Y. 


1H. f. Muller, Qut of the Night; A Biologists View of the Future, New York, Yam- 
guard Preas, 1935, p. 120. - 


"E, A, Ross, Social Psychology, New York, Macmillan Co., 1915, p. 3. +- 


i 
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“AIL responsible anthropologists condemn the malignant nonsense about 
racial psychology which is preached and published by those who try to jus- 
tify the oppression of ethnic minorities. Political theories about race are noth- 
ing more than instruments of propaganda, devised for the child minds of 
totalitarian populations.” 7 

s 

“(Racism) is a method of bolstering up self-esteem and Just for power 
by means of beliefs which can have nothing in their favor except that they 
are flattering.” * 

e 


“At the best, however, belief in race dogma is just the same as national 
chauvinism, a symptom of immaturity, lack of experience, and in general of 
an intellectually poor individuality.” " f 

° 

“For the combating of racism before it sinks its ugly fangs deep in our 
body politic, the scientist has a special responsibility. Only he can clean out 
the falsities which have been masquerading under the name of science in our 
colleges, our high schools and our public prints. Only he can show how 
groundless are the claims that one race, one nation or one class has any Gad- 
given right to rule.” ” - 

. 


RESOLUTION OF 
THE AMERICAN ANTHROPOLOGICAL ASSOCIATION 


(December, 1938) 


“Whereas, The prime requisites of science are the honest and unbiased 
search for truth and the freedom to proclaim such truths when discovered and 
known; and, 

“Whereas, Anthropology in many countries is being conscripted and its 
data distorted and misinterpreted to serve the cause of an unscientific racial- 
ism rather than the cause of truth; 

“Be it resolved, That the American Anthropological Association repudi- 
ates such racialism and adheres to the following statement of facts: 

“(1) Race involves the inheritance of similar physical variations by 
large groups of mankind, but its psychological and cultural connotations, if 
they exist, have not been ascertained by science. 

“(2) The terms ‘Aryan’ and ‘Semitic’ have no racial significance whatso- 
ever. They simply denote linguistic families. 

“(3) Anthropology provides no scienlifie basis for discrimination 
against any people on the ground of racial inferiority, religious affiliation or 
linguistic heritage.” ” 


TE, A. Hooton, Twilight of Man, New York, C. P. Putnam's Sons, 1939, p. 129. 


"Bertrand Russell, in Proise of idleness, New York, W, W. Norton & Co, 1935, 
p. 114. 
* Friedrich Heriz, Race and Civilization, New Yark, Macmillan Co., 1928, p. 323, 


“Henry A. Wallace, in an address delivered at the Warld’s Fair, New York, October 
14, 1939. 


" Science, Yol. 89, No. 2298, January 13, 1939. 
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| Unnamep PEAK, some 23,000 FERET inci, BEHIND THE 
| Nampa VALLEY, NEPAL 


(From The Tarene of the Gods, by Arnold Heim and August Gansser. 
By kind permission of The Macmillan Co, New Yark.} 
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A THOUGHT FO REMEMBER 


The Society, as a body, has no creed, as creeds are but the shells around 


an be no more sectarian than a Geographical Society, 
i ithout caring whether the 
explorers be aa one crecc i 
equation, in which so Ton 


branle, ar even wil is own- oreven with i OM aa 

— As a body, the Theosophical Society holds ‘that all original thinkers and 
investi ratei of the rt sule of nature whether materialists-— those who find 
matter “the promise and potency of all terrestrial life,” or spiritualists—thħat is, 
those who discover in spirit the source of all encrgy and of matter as well, werg 
and are, properly, Theosophists. For to be ene, one veed not necessarily recognize 
the existence of any sox or a deity. One need but worship the spirit o 
living nature, and to try to identity pact. with it, To revere that Presence, the 
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intisible Cause, which is yet ever mMimiesting itself in its incessant results; che 
intan rible, pungs ei and ee Proteus: tidivisible in its Fssence, aml 


eluding orm; whe is here and there nnd 
everywhere and Now ee 1s othing ; ubiquitous yet one; the [essence 


fillings, binding, bounding, containing everything; contained in all. Tt wh we ill, we 
think, he seen now, that w hether classed as heist, Pantlhicists or Atheists, such such 
e what he may, once a student abandons 


i n are alk near Kinsmen to the rest, 
he ahd and pakiri highway of routing, ind enters upu the solitary path at 


Ale “Theosophist 5 an original E hiker, a 
seeker to sulve the 


Whiversa pro i) 
pp. 3- 


Pe ee a ee ee ee ae 


es 
enm eee ee eee ee eee es ee ee 


see eee ee ee ee ee 


oa 


-on 


EDITARIAL 


İn the quiet depths of every human life there is a divine Urge which ever 


ecies out for higher and nobler realizations, 


“Phe mystic Light which guides men to greatness shines star-like on the 
firmament of the human heart, amid the gloom af the outer desolation, and the 
gloom “comprehenmteth it nov.” 


Whatever the blight of hunni passions, the desponlency of Bleak despair, 
the aggressive universalism of Truth invariably wins the final victory, and while 
the curtain is rung dawn upon some dying era, it rises elsewhere upon the ever- 
receding vistas of prenter eras to come. 


Rushing from one illusion to another, swept by the whirlwind of sensucis 
life, men and women worship phantasins, then weep over their own blasted lives, 
while the Pioneers of Peace look on unrecognized, working far the good of the 
many through the awakened souls of the few. Ape succeeds age, century chases 
century down the crested pathway of cycles, and the procession of the Great Ones 
winds its way through the maze of existence, mostly unheeded amt often unknown. 


Through the hirit smoke of human passions, and the frigid blast of negation 
and wibelief, Lights never-fading throw their golden gleam upon the turbulent 
waters of human life, Messengers of Good ‘Tidings, Heralds af the Unseen, 
Servis Servorum Det—they call one to the other across the echoing halls of Time, 
passing the Aaming Torch to unborn centuries. 


Channels of Bolar Forces, it is to them we owe the varied impulses which 
have given rise to the manifestations of the Universal Theosophical Mavement— 
Ohte in nature anal essence, though varied in form amd aspect, 


To this day and age, once again, there is a Global manifestation of the ageless 
"Theosophical Movement at work, Fortunate are those indeed who are born in the 
present cycle; twice fortunate those who have deserved the inestimable privilege 
actively to partake in the dissemination of Light, the seeding af the fertile ground 
of human minds with the seeds of Truth. 


The great thought-currents of the present era are carrying mankind inte a 
rast open sea, “Phe eyele ushered in by the formation of the modera Theosophical 
effort, thrangh the chief instrumentality af Helena Bhivatsky, acting on the dircet 
instructions of er “Peachers, has now gathered momentum and its sige-pusts are 
practically everywhere, 


The most characteristic key-note of this cycle is Universality, and its primary 
objective is to bring abont the birth of Global Consciousness on the part af a 
sizeable portion of the human race, 


Hence every doginatisim, whether religious, scientific, philosaphical, or 
social, is out of time. Hence every intolerance, every incrustatien, every unyield- 
ing emotional mould, every restrictive discrimination, every barrier to human 
uaderstaniling and gool-will, is so much useless ballast which mankind collec- 
tively—and everyone af us individually—anust in time cast aside, if we are to rise 
into the spicitual stratosphere of our potential greatness. 


The clarion-call of a Global Culture has been sounded, aul the Forces of 
Light are rallying all those who have heard the call and have discerned its 
symbolic message, To them will be entrusted the task of building a greater 
“Temple, whose bricks are living human hearts, cemented by hands of unbreakabte 
solidarity, domed by vantung aspirations toward the stars. 


Challenged by the Light-bearers, the powers which dwell in darkness have 
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been forced into the open everywhere, It is but natural that it be so. The opposing 
elements of conservatisin, separateness and inertia fight a losing battle on the 
field of the human mind; their days are counted, hard though the struggle may be, 


In the contlice of the present era, standing at the threshold of a new age, it 
hehooves every student of the Ancient Wisdom to re-valuate his ideals, and to 
search his soul for hidden purposes and motives. Let him ask himself where his 
allegiances are in this era of tottering reputations and false credentials; Are they 
to self-styled leaders, or are they to the Universal Ideals presented by aml 
imbadied in every true leader? Are they to man-made Organizations, however 
grand in objectives, or are they to the Banner of ‘Truth, beyond organizations 
and forms? Is he a worshipper of books and scriptures, or are his thoughts roam 
ing the infinite spaces of ageless Wisdom, carried by the Wind of the Spirit 


towards the stars? 


If it ts the former, he will stumble on the Path leading to the coming era, 
Caught in the viscosity of tradition, he will he unable to cross the threshold of 
the Portals of Light. If the latter, his will be the great, wide, Open spaces af the 
future, where a new Sun shines over a regenerated humanity. 


Some groups and students, whose zeal outran their wisdom, have attempted 
from time to time to set themselves up as the sole custodians of the Esoterie 
Wisdom, and the purest exponents of its mysteries, The unbeatable logie of 
historic events has invariably disproved rheir assertions. For the Guardians of 
Mankind da not work in that way. Their sympathies are universal, Their efforts 
to help, subservient to the karmic pattern, are limited mainly by the ability of 
men to receive, They are neither respecters of persons, nor do they countenance 
selfish ambitions. They have their agents the world aver, and seeds of their 
Wisdom may be found in places least likely, when judged by worldly standards, 
to contain them. 


The Lodge-lorce is a leaven at work everywhere. Disciples of the Hierarchy 
of Compassion are active in every constructive aspect of human life. Some have 
had a hand in the epoch-making developments of Modern Science; others have 
sponsored and encouraged the great shift towards world-fraternization taking 
place today in the consciousness of progressive religious badies; others yet have 
leavened certain world-wide social efforts, bringing te pass more humane laws 
and instituting far-reaching reforms. Some have worked in the slums, others 
among the so-called “elite” of mankind; still others have registered their powerful 
thought in the literature of the day; and others yet have presided at times over 
the disintegration of wern-our vehicles of expression which had fallen prey to 
organizational incrustations and the spirit of self-opinionated separateness, 


Irrespective of organizations or groups, the ‘Theosophical Movement in its 
most Universal meaning is in need of men anl women with a dynamic Faith, a 
Faith strong enough to break through the restricting walls of barcen intellectual- 
ism, ft calls for diving Brotherhood, versus sublimated metaphysics unrelated to 
the urgent necessities of the opening era. [eis in constant need of that Spiritual 
hapetuosity which alone can rise over the dangers of mental stagaation, and 
carry the Movement into the vast fields of the future. 


The currents of the Lodge-FParce flaw through every open channel in the 
world, and are opening new and better channels as the need far such arises. Ir 
is therefore imperative for us to remember that the furure of any "Theasophtc al 
Society lies tn its ability to respond to the changing frequencies of a growing age, 
and chat greater than any organized Society is the “Pheosophical Movement, 
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WORT 


RICHARD H. CUTTING 


The tern “Universal Brotherhood” is no idle 


mass has a paramount celain upon us. 


phrase. Wusianity in the 


«o itis the owy secure foundacon 


far universal morally. It Ti he a dream, itis at least a noble ane Tar nan, 


Endi and it is the aspiration ot a (rue ade pf, 
Master K.H, Te Mahatma Letters to A. P. Sinnett, p. 17. 


The subject af Race Relations is af 
more than mere topical impartance in 
the inter-cultural exchange af human 
beings. It is wat merely an expedient of 
the moment, bie rather an enduring 
force which is the brick and stone and 
mortar of this civilizattan's foundation, 
Human solidarity mnst be fashioned 
welt with the cement of Brotherly 
Love. All the achievements of our era 
will continue to ting with an empty 
sound, so Jang as there remains ene 
Negro on our soil who must view such 
signs as—White Baggage Only’-— 
"Rest Rooms for Whites Ounly'— 
“Negro Restaurant In Phe Rear.” 
There is no Christianity in this, 


‘There is a need for world co-opera- 
tion in these post-war times, This co- 
operation must be based upon ethical 
evaluations, Power polities have failed, 
At the present stage of evolurian, in 
the matter of human categories, we 
obviously are divided on a world-wide 
scale into national and racial stocks. 
The evolution af the human language 
indigenous to these ethnie stacks—Chi- 
nese, French, Gert, English, Ma- 
layan, Burmese, Russias, “Fagalog, imd 
so forth, is often a barrier to the ade- 
quate understiuding of mutual proh- 
lems, Customs, too, are often mere 
Hapelinenta |. , customs involving 
worship and ritualistic practices. En 
other wards there are many factors 
that often make it dificulte far us to 
understand one another, The most 
stuphl aad terrifying of all is individual 
ad collective prejudice because of race 
or color or religious viewpoint, latol- 
eraace along these lines is just another 
word for ignorance, We must all work 
carefully fer the eradication of this 


mental and emotional disease... ta 
see that comprehensible educational and 
inter-cultural measures are established, 
to eliminate the horror of misunder- 
standing our fellow-men, You often 
hear it said that rhe world has shrunk. 
‘This is not true, What we mean to say 
is that the human consciansness of the 
world has expanded, because of new 
technological advances in transporta- 
tion and communications, We have al- 
ways been “One World, but we are 
slowly just beginning to realize it, It is 
hardly necessary ro remind the think- 
ing person that ca-aperation among di- 
verse peoples is a world necessity, Re- 
cause of scientific advances we are fac- 
ing the self-created problem of inter- 
dependence. (n this exciting concept of 
proximity to each other, America could 
be a great power. However, as stated 
in the latest review of che Julius Ro- 
seowald Funds “With all our national 
wealth, millions of onr citizens are 
still living in dire poverty, With all 
our official commitment to Freedom and 
equality and Justice to all, great groups 
are hound down te crass, unthinking 
discrimination, and have litle share in 
the democratie opportunities thar are 
America,” 


And that is why | am writing these 
lines: to remind you of certain facts 
that are fully documented; not becaise 
you need them above any other group 
of people, but because I know that 
there is something goad and fine and 
decent deep in the inside walls of all 
ofus,.. because | know that you muse 
be willing ta take up the cause ot hu- 
manity—the naderstanding of Minan- 
iy... the boasting af bumaniy up 
the ladder of cosmic evolution, 
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| write ta rentind us all of certain 
facts which tie in to the question of 
racial appreciation, There is need for 
it, hecause one our of every two Ameri- 
can adults has less than an elementary 
school education... because one-half 
of the school huildings in America are 
one-room schoolhouses .. . because we 
spend annually considerably more on 
lignor than we do on public education 
... because the annual school teacher's 
salary in Mississippi is 776 dollars... 
because the average anaual salary of 
the Negro teacher in Mississippi is 232 
dollars... becuse the annual average 
salary of every school teacher in the 
United States is 1450 dollars .. . be- 
cause jn America there are between 
seven and ten thousand classrooms that 
have no teachers. Last year 170 thou- 
sand teachers changed their positions or 
moved to non-teaching jobs. 


Ie was Thomas Jefferson who wrote 
in a letter to James Madison—“Edu- 
cate and inform the whole mass of the 
people. They are the oniy sure reliance 
for the preservation of liberty." And 
yet, in same states, civic textbooks are 
edited especially for Negro students— 
the material dealing with the right to 
vote, and the mechanics for voting, 
being carefully omitted. 


| write to remint you that in the 
thirty years following 1855, more 
than a thousand Chinese were hanged, 
shot, ar beaten ta death by California 
mobs, During the 1890's, 1200 Ne- 
groes were lynched in the Unired 
States, From 1882 to 1939, a total of 
3400 Negroes ied by lynching in 
America, PT have a partially completed 
list—fully authenticated—showing 21 
Iwnchings, blindings and beatings of 
Negroes through mob violence in the 
South, One of them was burned to 
death by an acetylene tarch; one of 
them was the only Negro to vote in 
his district in Georgia, 


During the reign af Adolph Hitler, 
eight milion Jews were killed in Eu- 
Tope, 


"Foday there are 850 thousand people 


still in European Concentration Camps. 


"This is hardly a pleasant, cooperative 
picture, 


This list of conditions coutd be 
greatly extended, ‘There are many other 
things which have happened in your 
country and mine, which came under 
the “Department of Gare’ —incredible 
perpetuation of the false doctrine of 
racial and religions intolerance, vio- 
lence to bodies, minds, hearts, anil 
souls of your countrymen and mine. 


Why ?—There is no answer in the 
domain of reason. 


There is no room for racial ar reli- 
gious prejudices in the realms of phi- 
losophy, science, or religion, We have 
much evidence to this efeet—the cu- 
mutative thoughts of sincere men who 
have advanced far in their respective 
fields, 


But there js room for racial preju- 
dice in the diffuse and varying realins 
of human consciousness, with its mys- 
terious, unstable, complex, emotional 
variables. Prejudices are based for the 
most part on inadequate and incon- 
plete thinking processes, with little, if 
any, direction toward establishing a 
truth, 


Looking at the matter from a spirit- 
ual viewpoine, 1 woul tike to point 
out the enormous pile of evidence which 
has been handed down to us... this 
civilization... yours and mine ,.. fram 
great, Teachers along the corridors of 
‘Time, We have received divine injune- 
tions from these Masters of Wisdom 
to practice the Brotherhood of Mian 
... to incorporate this Universal Law 
of Human care and welfare into the 
actions and thoughts.of our everyday 
lives, Not one of the Masters who have 
taught the Children of the Universe 
have varie in their teachings in this 
respect, Please examine the edifices of 
thought and the lives af Zoroaster... 
Krishna... Gautama the Buddha... 
Laa ‘Vee ... Jesus the Christ... 
Rama of Ancient India... Hermes of 
Egypt... Orpheus of Greece... 
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Plato... Pythagoras... Apollonius 
of Tyana |.. Confucius... Taliesin, 
who taught among the Druids and 
Celts. Examine the great fabric of 
philosophical patterns which has been 
woven since the hands af Mankind 
touched with wonderment the intri- 
cate, delicate threads of life, They have 
all approximated one primary injunc- 
tion... that we love one another. 
How beautiful and profound is the 
teaching that we do unto others as we 
would have others do unto us. Cer- 
tainly this condition is na property be- 
longing ta one person, ane tine, one 
place... it is a Universal objective to 
be striven for, But rarely has this ever 
heen pursumt on local, state, national, 
or international levels, “The most prac- 
tical way of all, the idealistic, ethical 
system of human relations based upon 
Universal values, has too often been 
ignored, We have the bleak, ash-strewn 
panorama of world history to attest to 
this fact. 


You'll find in the realin of religious 
thought this  profmind statement: 
“aa The Lord or God is one Lord: 
And thou shalt tove the Lord thy Gad 
with all thy heart, and with all thy 
soul, and with all thy mind, and with 
all chy strength: this is the first com- 
mandent, And the second is like, 
namely this, Thou shalt Jove thy 
neighbour as thyself. There is none 
other commandment greater than 
these.” (Afark, xit, 29-34} There are 
no qualilications, you will natice, as to 
whether thy eeighbor shall be a white 
Caucasian, or a Chinese, or a 5 foor LO 
inch descendant of a French Nobleman 
in the 15th Century, T'he statement is 
clear and to the point, without reser- 
vations |.. Thou shalt love thy neigh- 
bor as thyself ,. . without restrictive 
property covenants ,. . without segre- 
gations into ghettos, When He said... 
Love thy neighbor as thyself (which is 
an ancient imperative found in þaula- 
ism}, the Teacher defined what is 
meant by one's neighbor in the Parable 
of the Good Samaritan. The Samari- 
tan helps a qian not knows to him 
personally through japortant reference 


e) ... who has another couitry, lan- 
guage, culture, and religion than his 
ava, And to continue our research, we 
find jt written: “Judge not according 
to the appearance, but judge righteous 
judgement.” (Jahn, vii, 24) Skin color, 
you will native, has no hmpartance . . 
rather the ability and character and 
thought of the individual . . . his 
qualification in the soviat and economie 
struceure of the day. 


And from the fets, xvii, 26: “And 
(God) hath made of one bloel all nas 
tions of mea for ta dwell an all the 
face of the earth, 2.’ And we might 
ald this thought from frenesi: “Ve 
shall not see my face, except that your 
brother be with you.” 


From the viewpoint af current sei 
ence, we have this statement by Dr, 
Robert Milhikan, made aver the Co- 
tumbia Pachic Network on December 
Och, 1945, in a series of programs in 
cooperation with the Pacifie Coast 
Council of Churches, We is talking to 
one of the fictional characters in the 
plor, who, E fear, is not so fictional, 
after all, Dr. Millikan is speaking of 
the Atomic Bomb: “Science is imper 
sonal... so are its products... . The 
Principle that explodes an atomie bomb 
is na respecter of persons, Anyone with- 
in the area of the shock-wave from that 
explosion will feel it... and suffer... 
and die, Bue though science and its 
products are impersonal, scientists are 
not, We are ving, breathing men... 
and we do nort hike che idea af killing 
our brothers, Fito nat make the state- 
ment carelessly in reference ta “hrath- 
ers.” Tt is supported by the findings of 
the men who study such things, f am 
vot an anthropologist .. . bur J have 
had conversations with several on che 
matter... and they seem to agree chat 
there are no proven fundamental dif- 
ferences hetween the different races, 
ia, no tnherited ditfecences other chan 
pigmentation and minor conformations, 
There are po anatomical dittercnces. 
All men... regardless of race or volor 
a bave the same number of bones 
and muscles, From a scienrlie view- 
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point... there is only one race... we 
call it human.” We should also re- 
member that there is no difference in 
the bio-chemical determination of the 
blood vells in the so-called white and 
colorel races, and no difference as to 
their intellectual abilities, 


So it hecomes perfectly obvious, after 
we examine the problem, that preju- 
diced attitudes are judgments that we 
pass on objects or persons before we 
have had any experience which would 
give us reasonable grounds for feeling 
or acting as we do, These prejudg- 
ments are the result of our pre-dispo- 
sition to lump objects or persons tøogeth- 
er into classes ar categories, irrespec- 
tive of their individual merits or dif- 
ferences. For example, to show you 
how far prejudices can infiltrate into 
aur social pattern, this statement by 
Louella Miles in her book entitled 
Some Biographical Suggestions on the 
Problems of Anti-Semitism is to the 
point: If you ask a Christian school- 
boy who killed Caesar, he will not say 
the Romans... bur Brutus, Cassius 
., and the others, Ask him who killed 
Lincoln... and he will not say... 
the Americans. But if you ask him 
whe killed Jesus... he will not say 
the Roman soldiers... but the Jews." 


The word “Race™ is the cheap expla- 
nation tyros offer for any collective 
trait they are toa stupid or too lazy to 
trace to tts origin: in the physical en- 
vironment, the social environment, or 
the historical environment. Actions and 
thoughts spring from the unknown 
quantity af human nature, race has 
little to do with it, and we must exam- 
ine all the factors surrounding a 
thought or an action before we are 
qualitied to pass judgment. Even then 
we are reminded that judgment is a 


The rising cost of production has made it imperative to raise the suh- 
seription price of “Theosophia” to $1.50. We delayed this change as long 
as we could, We earnestiy hope that our subscribers will understand the” 
unavoidable nature of this move, forced as we are to keep pace with the | 
economic circumstances prevailing in the country, -== Editors, 


ticklish business . 2. “Judge not that 
ye be not judged, For with what judg- 
ment ye judge, ye shall be judged: and 
with what measure ye mete, it shall be 
measured to you again.” (Matt. vii, 


1-2) 


Actually, anthropologists are unable 
to agree on a definition of “Race.” 
"They admit that the poorest criterion is 
skin color, At precisely which shade of 
coloring does a person cease to he white 
and become “colared”? As G, K. Ches- 
terton remarks; “A truly white persan 
would be a horrible sight.” There is no 
“rave,” as such, There are just people 
living on earth |., good people... 
aml bad people .. . depending upon 
your definition of good and bad... 
bue certainly nat good or bad because 
of any ethnic stock, 


We area great Nation of many peo- 
ples 2.0. with certain constitutional 
tights that are among the most em- 
lightened in the parade of world-gov- 
ernmenes, Let us put the theories of 
this government into daily practice, 
Let us put the teachings of the world’s 
philosophers, the thoughtful laws of 
the world's Religious ‘Teachers, the 
findings of the sincere men af science, 
into daily operation, Vs up to each one 
of us: to solve the prablem of freedam 
of will, the greatest of all tests in a 
Democracy, in a civilization; to live for 
the benefit of our neighbors, and of all 
that lives. 


"fudge not according to appearances 
... but judge ye righteous judgment.” 
The Brotherhood of Man is not an 
empty phrase, an open sentence, It is 
the greatest principle for the motiva- 
tion of human conduct on the face of 
the earth today . . . tomorrow .. 
and always. 
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FAREWELL 


TU MATTER 


Another Prophecy Fulfilled 
BORIS DE ZIRKOFF 


Fifty years ago, on uf prif 29, 1897, 
Sir J. J. Thomson announced to the 
Royal Institution of London his epoch- 
making cevclusians regarding the exis- 
tence of “particles” some eighteen hun- 
dred times smaller than the atom of 
hydrogen. 

The brdivisthle atom of nineteenth- 
century physics coukl no longer be 
maintained. ‘he entire conception of 
the structure of matter, upheld by ma- 
terjalism, collapsed within a short time 
following the above-mentioned date. 
Taday, fifty years later, the altimate 
divisibilitp of matter is not even thought 
of, and ultratnadern researchers ave 
busy uncovering new and yet undreame 
of constituents in the mysterious realm 
of sub-atomic worlds. 

"This state of alfairs was prophetically 
outlined by HM, P. Bkevatsky in The 
Serret Dortrine and certain of her arti- 
eles published in contemporaneous mag- 
azines. “Fhe present seientitie pro- 
nonncements are therefore a conclu- 
sive vindication of her knowledge, and 
of the still greater Knowledge of those 
Adepts in Occult Science whose mouth- 
piece she was. 

‘The great Russian chemist, Alex. M, 
Butlerotf (1828-1886), boldly stated 
in his Seieatific Letters the illogical 
itature of the materialistic conception. 
ln answer to the question, what is an 
atom? he wrote: 

“Feds, we are answered by Science, the 
funited division of substance, the indivisi- 
ble particle of maner. To admit ihe 

ivisthility of the atin, amounts ta an 
admission of an inlinite cdiyisibibity of 
substance, which is equivalent ta reduc- 
ing sistance jo adil, a nothingness, Ohw- 
ing to a feeling of self-preservation alone, 
nateriabisin cannol admit infinite divisi- 
tay; atherwise it woakt have to bid 
farewell forever to iis basic principle and 
thas siga its own death-warecaut. 2.0. 

“See now what a curious contradiction 
this fundamental principle of the mate- 
rialists is Jeading them inte. . . . The 
atom is tadivisthis, and al ihe saime time 
we knaw irt to be clastir, Aw attempt tu 
deprive it of elastivity is unthinkable; it 
wauld amount iu an absurdity. Absa- 


lutely nan-elastic atoms contd never cx- 
ibit a single one of those musmerous 
phenomena that are atiributed to their 
correlations, Without any elasticity, the 
atoms could net manifest their energy, 
and the substance of the amaterialists 
wuuekl remain weeded of every force. 
Therefore, if the Universe is composed 
af stoms, then those atems must Pr 
elastic, Tt is here that we meet with 
an insuperable abstacke . . . no elascciy 
is possible without change with respect 
to the pesitian af ihe compoutd particles 
of an elastic body, This means that the 
elastic beady is changeful and consists 
of particles, or, in other words, that 
elasticily can pertain omfy fo those hod- 

ies that are divisible. And the atem i 

elastic.” (Quoted in Te Secret Doctrines 

t 549). 

il. P. Blavatsky’s conmment on this 
remarkable statement stands out as one 
of the most important passages in her 
great work, She says: 


“This is sulfcient to show haw absurd 
are the simultaneous admissions of the 
nan-divisibility and elasticiy of the atom. 
The atom is elastic, ergo, the alton is 
divisthle, and mast consist of partictes, ar 
of sab-atams, And these sed-atoms? They 
are either non-elastic, aud in such case 
they represent no dynamic dinpertanee, 
or, they are efastie alsoe; and in that 
case, they, tau, are subject qe divisildlin. 
And this ad iafniium. But infinite divi- 
sibility oof atams resolves matter inte 
simple centres af farce, fe, prechules 
the possthiltiy af canceiving maner as an 
shjective substance.” (Opeth, 1 5194. 
Fhe entire march af Modern Svi- 

ence, from (897 on, has been a pro- 
gressive vindication of this statement. 
Minstein, feans, Eddington, Planck, 
Bragg, and an entire generation of 
younger scientists, such as Urey, Law- 
rence, Fermi, Oppenheimer, anil a score 
of ethers, have singly and collectively 
confirmed the undeniable tact that, 
paradoxically enough, the constituents 
of what is generally known as “matter” 
have none af the familiar characteris- 
tics of “matter,” amb gannot be con- 
ceived of, or alescribed, as such. As a 
natter of sober fact, the most fannd- 
terial, intangible and practically incon- 
ceivable “units are precisely the con- 
stituents of the everyday matter or 
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substance with which we deal, or 
think we de. 

This is voiced by several outstanding 
men of science, Raymond F. Yates 
has written: 

“Fhe world and all that is init... 
the subsanees against which we bark our 
shitis ur wreck our amomoebiles, is noth- 
ing but a condition af energy; energy 
congealed ar crystallized we might say, 

© Phe electron really should not be 
thought of as having size in the gen- 
erally accepted sense of ahe term, lts 
characteristics are essentially related to 
uss und energy, That is what places 
such a barden upon our facuities when 
we altempe a draw a mental picture of 
it, In reality, a description of our mod- 
ern concept of maider as a whole must 
ar sheukt be divorced from reference ap 
familiar things. Ft is perhaps just as 
, osensthte qe look upon baih electrons and 
positive spheres as being mathematical 
puinis possessing mass and energy. They 
are the trae constituents of ipaiter, hut 
taken singly they cannot be viewed in 
the light of matter, (These Amazing 

Flectroas, p. 32}, 

In the concept of Sir fames Jeans, 
one of the most intuitive scientists of 
this century, matrer was “nathing bur 
a sort of congealed radtation travelling 
at less than its normal speed.” He sug- 
gested that “radiation may ultimately 
prave ta be merely matter moving with 
the speed of Hght, and matter te be 
radiation moving with a speed less than 
thar of light... 2° From this he drew 
the conclusion that “these concepts re- 
dace the whole universe to a world of 
tight, potential ar existeat, . 2." (The 
ystertous Universe, pp. 82-84), 

The entire drift of atamic research, 
aod its results, as af today, hive con- 
firmed the above, and have demonstrat- 
ed beyond the shadow of a daubt, that 
the workl of so-called matter is a 
world of concentrated energy, and that 
bath energy and matter are but twa 
aspects of the same underlying some- 
thing at present still beyond the grasp 
of science. 

This alrife of seientifie research, anid 
the conclusions arrived at by the lead- 
ing scientists of the diay, have placed 
Seisave on the very threshokl of 
Qheeultism. Witness in this connection 
H, P. Rlavatsky’s words: 

“oft is on the duetrine af the illusive 


natwre of matter, and the intinite divi- 

sibility of the atom, thay the whole 

science of Occaltism is based" (5D. 

1, $20), 

R. F. Yates echoes the same thought 
in qMasi-scientific language: 


.. the world we live in is a phan- 
tam, a phast, amd... the substance of 
that ghost in energy... . Dimly da we 
begin ta appreciate that things are not 
what they seem and that matter as it 
appears to our senses ts really somewhat 
af an iHusion. ... Matter js dargely space. 
The irreducible residue that is left ts 
energy, a ghost in ghe cosmas! (C0 p.cit., 
py. 9-00, 25}. 

Place this side by side with H. P. 

Rlavatsky’s words: 


a 


-.» Light and heat are the ghost or 
shadow of atter in moion (Op.cit, 
1, 515). 

and you will have another confirmation 

ot the truth of certain occult concep- 

tions which today are permeating the 
warld of scientific thought, 

The question has been asked hy 
thoughtful people: “Do Theosophists 
claim to be responsible for che change 
of views in modern scientific circles? 
Do they arrogate to themselves the 
honor of having produced that change?” 
We answer: “No, no such claims have 
ever been put forward by sane Theo- 
sophists, whatever may have been ad- 
vaneed by others,” 


But we do make a claim nevertheless, 
and it is this: that certain advanced 
individuals — Adepts or [nttiates of 
Oecult: Science — fitting men of enor- 
mous spiritual achievement and intel- 
lectual knawledge, have influenced cer- 
tain modern men of science in various 
departments of scientific thought; have 
broadcast along invisible bur potent 
channels certain Ideas, and that these 
iiteas have been caught from time to 
time by the most intuitive and sell- 
less researchers, and often attributed by 
them to Washes af intuition, bunches, 
or sudden inspirations, We go so far 
as to paint out that certain alisciples 
of these individuals have been actively 
working, aml are working today, in 
rious seata oof scientific bearaing, 
and are in touch with the exponents of 
modern science, for the purpose of pre- 
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senting when the time is ripe certain 
ithuminating thoughts to the considera- 
tion of the most intuitive scientific 
minds, to be used by them for the 
furtherance of their research, 


One af the top mea of Science, Dr. 
Irving Langoir, Director of the Gen- 
eral Electric Research Taboratories, 
saul in a broadcast on Dec. 26, 1942 
(See Science, Jan. |, $943, pp. 1-7): 

de is absurd ta think that rea- 
son shoukl be our guide im afl cases. Rea- 
son is too slow and too dilheal 2. . 
What dhen must we da? Why not do 
whai the homan race always has done — 
use the ahililies we have — use comman 
sense, judgment and experience. We 
under-raote the tmpartanee of iaruition, 

“[n almost every scientie problem 
which | haye suceceded in solving, even 
afier those that have taken days or 
tenths of work, the final solution has 
come to my mimt in a fraction of a sec- 
ond by a process which ix not consciously 
one of reasoning. ... The power of the 
himan mind is far mere remarkable 
than ane ordinarily thinks.” 


Similar statements have been madle 
by Edison, Planck anit others. They do 
not mean, of course, that every brilliant 
scientific generalization or illuminating 
thought is necessarily of outside origin- 
ation, because this would very obviously 
disregard the fact that every progres- 
sive and forward-looking sctentist taps 
from time to time his own inner center 
af inspiration by means of that little 
understood process which underlies the 
Manifestation of tataition, But there is 
quite eneugzh evidence to show that 
some of the most important “aliscover- 
ies” of Science have been made hy 
several researchers, independently work- 
ing in differene parts of the world, 
and they have been made at practically 
the same time, “Phis alone would point 
at feast to the possibility, if nar the 
probability, of the fact that these re- 
searchers were tuned in at that partic- 
ulir time to a “beam” of thought, each 
ane om his own especial way, and 
“caught,” maybe with slight medifien- 
tions, the main theme which was being 
broadeast from those quarters whose 
sole and unique purpose is to lift man- 
kil from ignorance to knowledge, and 
from darkness into light. 


It should afso be pointed out that 
no such “timing in? could be possible 
unless the individual in question were 
already a man of considerable intuition 
himself, ie., able ta tap under favorable 
conditions a higher level af canscious- 
ness within himself, That stratosphere 
of his own Higher Mint has special 
affinities with the Minds of those 
Individuals who are working behind 
the scenes for the upliftment of man- 


kind. 


Considering the remarkable fact thar 
practically every one of the present day 
scientific generalizations regarding the 
structure of matter ad the nature of 
the Universe has been foreshadowed on 
the pages of The Seeret Doctrine anl 
in other writings of H. P. Blavatsky, 
we would recommend to the progressive 
scientist of today a thorough study of 
these writings, They contain a great 
many other hints and statements con- 
cerning facts of nature nat yet discov- 
eved, facts which might appear to the 
casual. reader as strange and unbe- 
lievable today as the prophetic stare- 
ments regartling the sub-atomic worlds 
were in $897. 


Vhe Secret Doctrine — as a system 
of thought — is “the accumulated W is- 
dom of the Apes... it is the aninrer- 
rupted record covering thousands of 
generations of Seers whose respective 
experiences were made to test aml to 
verily che traditions passed orally by 
one early race to another, of the teach- 
ings of higher and exalted beings, who 
watched over the chiltbood of Ebuman- 


ity.” (SD. 1, 272-73). 


Buried temporarily in oblivion, this 
system of thought is gradually emerg- 
ing again into the light of day. And 
some of its basic postulates are being 
brilliantly slemonstrated to a skeptical 
generation by the scientists of the day. 
[n this work of nncovering the hidden 
facts of Nature, Science and the An- 
cient Wisdom are the best of allies, 
especially when motivated by the sp- 
lifting and strengthening mative of the 
highest Ethics, directed] towards the 
goal of the amelioration of the Human 


Race. 
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VIRTUE IN AN 


JUDITH 


ls there good in our present Dark 
Age? Is there opportunity for those 
wha love spiritual and noble intellec- 
tual pursuits to advance, to find peace 
awl rensler service? A natural ques- 
tion in the presence of the tragedies 
aml materialism we see so predomi- 
nant arownd us, But good there is and 
appartunity of a very high kind. It is 
stress and strain which open men’s 
hearts and break the restricting veils 
that have encased them in small ruts 
of thinking and acting, Vhe Iron Age, 
is a hard and exacting one for the 
aspiring souk of man. Everything moves 
so intensely, so violently, 14 we direcred 
its swift motion co the awakening of 
inner powers, we would see wonders 
of the human spirit. 


lluman life is not anty for the body 
and its sensatjons suid desires. We have 
interior faculties of minil and heart and 
spirit. Even these can be used either for 
self ar for humanity, Hence life muse 
test che lasting strength, the expressed 
divineness of our characters, before we 
are given free range in the omoiscient 
fields of aur higher selves, lt was Sen- 
eca who said “Virtue dies without op- 
position.” This is the purification proc- 
ess, This dark age, foretold in details 
in che Sanskrit aad Uermetic writings 
(Vishnu Purdua, Bk, 4, chap. xxiv, and 
egyptian Hermetic wurk called Frea- 
tise on Initiations), is the preparatory 
age for the great sifting process that 
must take place for the buikliag of a 
Inuuaairy warthy of the glories it is to 
receive at certain cyclic pericsls, TF this 
chasrening pracess is not accomplished 
there will be no human souls to receive 
the blessings from on high, for only 
greatness can recognise greatness and 
pass it on ina magnanimous way for 
all men’s progress. ‘Fhe surviving rec- 
ords of ancient seership commonly de- 
scribe the coming of the present Cycle 
of outward degeneration, but they like- 
wise give a promise of a following 
spiritual awakening, the ripened fruit 


ALE OF IRUN 


TYBERG 


of thase daring lovers of high things 
who carry an regardless of the world, 

Those who seize the unusual oppor- 
tunities of this age will be compensat- 
ed, and they will advance, and become 
the forerunners in the Golden Age to 
come, the age of peace and the sweet 
innocence of childhood in a new sphere 
of consciousness on this earth, an age 
guided by souls who bave already pass- 
ed through similar experiences and 
choose to share their gains with athers, 


‘The essence of the work of compas- 
sionate service is the recognition of our 
Oneness. The great brotherhood of 
humanity that exists in truth on inner 
lines works spontaneously in the lives 
of Buddha-like and Christ-like souls, 
There is no arbitrary ruling or author- 
ity from above, but a natural Bowing 
farth of divine tight that lightens dack- 
ness because it cannot help it, because 
it penetrates everywhere and quickens 
spiritual activity, Fhar divine light be- 
fangs to no one akme, it is beaming in 
all living things, it is our only reliant 
and permanent guide. True spiritual 
leaders and all great Scriptures have 
always directed man to this Sun 
WITHIN, 


T love to think of and study the 
many manifestations of this God. Ev- 
ery heart couched by it displays another 
beauty, another glory, No one alone 
can be the Alb in its grandeur, each has 
its own unique way of sharing the 
splendour, As Lysaght, an Trish poet, 
expressed so beautifully: 


“Far the meaning that dwells in atl 
things, 

The story of every heart, 

Js ihe same mihe infinite story of all 
Whereof each celleth a parti: — 
‘Tidings mightier, graver, 

Than a single voice can ater, 

You deep and solemn a secret 

‘Lo sleep in a single breast, 

Bui the voice nf cach makes truer 
The voices af all the rest; 

And each repeals of ihe stery 

The pact that it loves the bese" 
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FREEDOM 


UF 


THUUGHT 


ANNIE ‘BESANT 


(Excerpts from an Address at the Conventiven of 
the T.S. in England. Tke Theosophist, Sept, 1911) 


There are no heretics in the Then- 
sophical Society, You only have heretics 
where there are dogmas, and we have 
no dogmas in the Vheosephical Society; 
and unless that is remembered, our 
"Pheosophical ship will always be in 
danger of running on to a rock or 
sticking on a saml bank, H. P. B. 
warned us of that long ago, Now, when 
she warned us of thar, it was not that 
she did nor hold strong opinions her- 
self, nor that she did not express them 
extremely vigorously at times, She was 
by no means a colourless personality 
but she knew, as every Occultist knows, 
thar while you may hold strong opin- 
tons for yourself and express them 
strongly, no Occuleist will try to im- 
pose those opinions upon anather, or 
make the measure of his awn belief the 
measure of the acceptance of the orher. 
There js nothing which we are bont 
to accept in the Theosophical Society 
except its three (bjects——and some- 
times people forget that. We came in 
on these, and no one has the right to 
limit the liberty which was offered to 
us on our adinission to the Society, No 
one has a right to add other objects 
without the consent of the whole body 
of the Theosophical Society. 


* * * * * 


The moment people see a truth, they 
accept it: until they do see it, they are 
hypocrites if they pretend to accept it. 
That has been the great file of the 
Churches in all ages and in all the 
religions of the past, They wanted te 
argue about the “Vruth. They quar- 
relled and fought about the Truth, 
They penalised the non-acceptance of 
the “Truth, and forced it down unwill- 
ing throats. Crath is a Light, and the 
moment the Light shines, those with 
eyes can see it, and those who see it not 


E3 


must wait the time until their eyes are 
opened and they see. 


No Master demands belief from a 
disciple. | have beard One say Cit has 
been said to miyself when L heard 
something said that | did not under- 
stand): “Oh! never mind; you wil 
understand it presently.’ And that is 
the right attitude, If you are sure yon 
are right, be glad of the truth you 
know, and so hold your truth and live 
it that others near you may gradually 
be opened alse to see aml receive. | 
have been tol: “OM! then you do not 
care whether people think rightly or 
wrongly.’ Yes, [ da; but I want the 
right thought to come in the right way, 
by inner recognition amt not by onter 
compulsion. To me right thought is of 
the utmost importance—'as a man 
thinks so he is’—and there is nothing 
sadder than to see a man who should 
recognize a truth have his eyes ban- 
daged against it by some secondary 
fact, some hardness or unwillingness of 
heart, But, because 1 hold Truth so 
precious, because | hold Truth so vital, 
therefore 1 would only hold it up so 
that all whe can may see its heauty 
anu recognize it as they recognize the 
sun in heaven, “Phe sun does not amar- 
rel; the sun does not assert itselt: it 
only shines, and it shines the whale 
time; and if one does not see it, it is 
either that the eyes are blind or thar 
some clouds for the moment have come 
between the eye and the sun. So is it 
with Truth, Truth is ever shining, 
ever uplifting, but sometimes our eyes 
are not opened to te, sometimes clouds 
of prejudice, of self-conceit may act to 
shut out che light for a time. Never 
mind, the “Truth will go on shining 
more and more; the clouds will tend 
to vanish more; the eyes will begin to 
open, 


ew 
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“YHENE IS A TIME IN THE AFFAIRS OF MEN...” 


EMILY L. NERESHEIMER 


Why does not civilization persist- 
ently continue along lines of progres- 
siou? What is it that dooms it again 
and again to retrogression and destruc- 
tion, in spite of marvelous advance- 
ment in material knowledge, and the 
teachings of current religions? 


Ancient sages told us that evoalution- 
ary progress does not go forward in an 
unbroken straight line, but advances 
in cycles. Like the rise and fall of the 
waves of the ocean, even the largest 
must fall to rise again, The records of 
accessible history, and still more re- 
motely, allegories and myths, preserved 
in the memacy of the people, tell of 
this cyclic progression, as a fact in 
nature, Also stories of great men and 
heroes who have led men, and have 
shown them the way to overcome the 
handicaps of retrogressive | circum- 
stances, both individually and gener- 
ally, have assertedt that, the masses be- 
ing made up of individuals, true pro- 
gress can be accomplished uninterrupt- 
edly by individual effort. Self-control, 
aimed ara balance of the faculties of 
heart and mind, must be achieved be- 
fore individual and general harmony 
aml peace can be attained. 


[t is the duality and unbakince of 
heart and mind that prevents a man 
trom “going over the top, sa te say, 
at the beginning of the retrogressive 
movement of the cycle, when the end 


of further progress sets in for the 
time being, 


An old Chinese philosapher said that 
when shadows fall with che retrogres- 
sion of a cycle, the time has come for 
the wise man to remain silent, for every 
word spoken leads either ta the enmity 
af opponents, ot to misunderstandings. 
So the wise man remains in seclusion, 
or follows his customary avecation, 
wherein he can also snecessfully hide 
his real thought-life, until such time as 
the tide turns, and the right moment 
for positive action arrives, 


William Q. Judge wrote, “In this 
time of uprurning, the wise man waits. 
He beads himself, like the reed, to the 
blast, so that it may blow over his 
head. Rising into the plane where these 
currents are rushing while you try ta 
travel higher still, you feel these inim- 
ical influences... Et is an age of iran 
o.. but the wise man waits for nat- 
ural changes, knowing that if the eye 
is fixed where the light shines, he will 
presently know what te da. This hour 
is not ripe.” 


A new type of thinking, aiming at 
co-operation and ueiversal bruther- 
hood, must set in and guide human 
life if irreparable disaster is to be 
averted. Each one of us is an insep- 
arable pare of the Great Whole; a link 
in the long chain of human progress 
that may not be broken. 


... Above everything else, Fellows of the Theosophical Society must 
E : 


guard their right to freedom of conscience, freedom of thought and freedom of 
speech; and while the brain-mind always loves things which are ‘clear and ileti- 
nite,’ as the saying gues, amd while we certainly should strive for clarity and 
definiteness, yet we can achieve these without losing our inestimable right add 


privilege of searching for truth for ourselves in the blessed teachings we have, 


aml tinding them from our own efforts in study and self-discipline... . 


Ed 


— G. de Purucker, Messages ta Conventions, p, 1A. 
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THUUGHTS RY 


Passing from lowlands to highlands, 
then down and up again on the way 
to desert country, the thought took a 
natural turn to the rise and fall of 
civilizations, The Roman Empire with 
its Rise and Falf caine to mind and 
held firmly, as the road leveled out, 
unblocking the bemty and grandeur of 
the horizon far ahead. 


low like the Rise and Fall of the 
Roman Empire, the Greetan Culture 
and the Egyptian Civilization, was the 
panoramic landscape just passed over? 
iver Rising, Leveling Out, and then 
Falling. Yee the cultural MOVEMENT 
behind it all was ever advancing, only 
the rors was destroyed, What caused 
ie all? What causes all the Ups and 
Downs? Races, Empires, Nations, Ke- 
lizgions, Churches, Organizations ionu- 
merable—even to little businesses just 
around the corner. 


Rome rose and tloweredl into mag- 
nilicence, Et leveled out when rowrr 
fell into the hands of the few. Fhe fall 
came when the few released their power 
to the Caesar dictators. Can it be chat 
human nature ever repeats itself down 
through the Ages, aud the same quality 
in the nature of a Caesar again mani- 
fests through heads of nations and 
smaller groups everywhere? 

What might be corroding corruption 
leading to the downfall af nations or 
any other organized group, comes from 
Jack of enthusiasm, lethargy, dogma- 
tism or misuse of power by individuals. 

Then came the thought: Bue Good 
never dies aad “Pruth crushed to earth 
shall rise again. What was goed in the 
Roman Empire remains to this day. 
The okl Roman Law is still consulted 
and used; the Roman road standard 
furnished the basis fer nur modern 
highways and the real culture af thar 
day set a pattern fer the Ages. Art, 
sculpture, architecture and literature 
remain as the Living Gond of the Gre- 
cian Civilization. Vhe uncovering of 
the mysteries of Egypt will enlighten 
the ages yet unborn, 


te 


THE WAYSIDE 


Verily—Good can never die. How 
readily one remembers the Goad of ane 
who has passed from earth life? Its 
inlluence goes on, all else pres with the 
bady, Why mourn about the slisselu- 
tion of any FORM? 


Can it be that all of the accumulated 
good of the rors of the Ages surges 
forth into MOVEMENTS that lift the 
tenor af civilizations to ever higher 
spirals of evolution? Ever upwarp-- 
each one slightly higher than the tast! 

Can it be that from a vast MOVIE- 
MENT there again Mower forth ORGAN- 
izations which crystallize into FORM, 
as the upsurge levels off, reverting: 
ence more to the movement stage, as 
the down-draft brings vut their weak 
points? Just as shining raindrops co 
the sea return! 


Pursuing this ling of thought, mem- 
ory brings back many concrete cases 
and it is noted that if the Movement 
concerned was originally of a weak 
character, once it reverted back from 
the organizational orm, it often con- 
tinued irs death career until it entirely 
disintegrated. 16 it was originally 
founded on ‘rRUTH and had a spiritual 
quality, it may have had a veritable 
series af rises and falls, but consistently 
refused to nie. However, it exists prin- 
cipally in the passive Movement con- 
dition and only at intervals in the Or- 
gantzational Form. 


Re-embodiment is continuons, and 
what we call the death of an individual, 
a group or a nation, werely means a 
new birth in ever higher forms. Then 
why mourn when individual, organiza- 
tion or nation DIES? ‘Phe clay overcoat 
alone is subject to bondage, buet Alan is 
FREE, All organizations are merely 
groupings of chiy overcoats, 

MORAL: Hold fast to the Good and 
True, Afake it Impersonal and it is a 
Afovement. Alake it Personal and it is 
a Form, 

Amt that’s Compensative Pheosophy, 


The iPayfarer. 
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INTO THE LIGHT 


Another staunch Companion has for a time departed from our midst. We record the 
closing of the earthly career of Frank raha Finlayson who passed into light un 
February 9th, 1947. His was a bife full of experience and service; and he lived it with 
wisdum and high discrimination. 


Born in Australia, in 1864, of Scotch parentage, he came to America at the age of 
three. Im $885, he received his law degree fram the Hastings Law Schuel, and soon 
went to practice in Los Angeles. We was a member of the California Assembly, 1893-94, 
Assistant U. 8. Atrorney, So. District, 1895-97, and Superior Court Judge, 1918-19. He 
was presiding Justice of the District Court of Appeals, 1919-26, and was then appointed 
to the Stare Supreme Court. In later years, while in private practice, he was a member 
of the Board of Governors of the State Bar Association. 


A ibrid degree Mason, and an active worker in the Theosephical Society since 1922, 
Judge Finlayson will be remembered as an unusually intuitive student of ibe Esoteric 
Philasophy, z profound scholar of both ancient philosophy and modern science, and as an 
intrepid and original thinker, whose life was wholly dedicated ta the principles of the 
Theosophical Movement and the service of his fellow-men. Of high integrity, deep-seated 
convictions, and unfailing kindness, be remains a living example af a true Theosuphist. 


The Judge and his wife, Grace Finlayson, arganized some years aga a Theosophical 
Lodge {No. 60) in Los Angeles, and were instrumental in bringing Theosophy to the 
atiention of a very large number of new people, among whom were bath men and women 
af prominence in the cammunity, and humble seekers after Truth. 


A subject of special interest to Judge Finlayson has always been the Mystery Schools 
of the Classical World, their influence upon early Christianity, and their gradual re-bireh 
WW the thou Thi-curretts af the present era. we know, he may have had somet ang 
ta do with them im the distant past. Vie certainty contributed greatly ta thei¢ renaissance 
in the present, through bis constant comacts with outstanding scientific, religious, and 
civic leaders of the day, And as to the future, we are looking forward to the time when 
We mech our Companion of vld once again, and join forces in some nobler civilization 
than ours, in the perennial Cause of Truh. 


May he be in the keeping of the Wise Ones on his pilgrimage among ihe stars! 
+ 


THEOSOPHICAL MOVEMENT 
(Partial Directory} 


THE THEOSOPHICAL SOCIETY: Interni Hdarts., Adyar, Madras, India. C. Jinarajadasa, President. 
Off. Oigan of the Pres.: The Theosophist. 


United States Section: James 5. Perkins, Gen. Sec'y, “Otecoit,”’ Wheaton, I Dit. Organ: 
Tho American Theosophist. 

Canadian Section: Lt.-Col. F. L. Thomson, Gen. Sec'y, 52 bsabella St., Toronto, Ontario, Off, 
Orgán: The Canadian Theosophist (Atbert E. $. Smythe, Editor) 


Literature: Jhs Theosophical Publishing House, Adyar, Madras, India, and 68 Great Russell St., 
London W.C. 1, England. — The Theosophical Press, “Olcatt," Wheaton, Il, -~ Editions Adyar, 
4 Square abe Paris vii, France, 


THE THEOSOPHICAL SOCIETY: Intern’! Hdarts., Covina, Calif, U.S.A. Arthur L. Conger, Leader. 
Off. Organ; The Theosophical Forum. 


American: Canadian Section: Maj. Oliver J. Schoonmaker, Pres., 802 Jackson Ave., Washington 
12, DC. 


Literature: Theosophical University Press, Covina, Calif. — Theosophical Book Co., 119 
Stuughton Rd., Guildtord, Surrey, England. — U.M CA]. van Dishoek c. v., Nwe, ‘s-Graveland- 
scheweg 36, Bussum, Holland. — Teosefiska Bok férlaget, Tegnérsgalan 29, “Stackholm, Sweden. 


THE UNITED LOOGE CF THEOSOPHISTS: selected list ot centers — 
Los Angeles 7, Calif., 245 West 33rd St. Literature: Theasophy Company, publishers of the 
Magazine Theosophy. 
Bombay, India, 51 Mahatma Gandhi Rd. Literature: Theosophy Company, Lid., Pubilshers of the 
magazine The Theosophical Movement. -— tniernational Hook House, Ltd., Bombay l. -~ 
“Aryasangha,' Malabar Hill, Bombay 6, Editors of the magazine Tha Aryan Path. 


London, England, 17 Greai Curnberland Piace. 
Paris v, France, 14 Rue de Abbe de tEpée. 
Sydney, Australia, Federalian House, 166 Philip St. 
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